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Gh. Keithnamurthy Sastey, 


AUTHOR 


“All this world is Brahmen” Here ‘this’ means ‘world’ 
It is produced from ‘matter’ (Padardha) which includes sound 
(sabda), Veda is the knowledge (jnana) limited by Sound, 
Brahma is the knowledge limited by the impression (Sams- 
kara) of the both. is calied ‘knowledge’ (Vidya). Then the 
three terms Veda, Vidya, and Brahma are synonyms that 
deal with the same thing. So we get the statements ‘Vedas 
are four’ (chetvare vedaha), Tripple knowledge ( Trayee vidya) 
and tripple Brahma(Thryam Brahma Then we get this perce- 
ptible material phenomena, Every where in this world we 
see different types of objects with their own limited know- 
ledge, How to know this world? it should be heard through 
vedic Sound; It should then be meditated to know the soul 
from which it has evolved, Thus the secret of veda comes 
to our experience. 


Veda and vidya can be known by knowing Brahma but 
not Brahma by knowing them So sruthi hoids “All this world 
is Brahman" It did not say “All this worid is vedas’’ or “All 
this world is knowledge” veda and vidye become insignifi. 
cent without the knowledge of Brahman. 


Hence this book Is entitled “Brahma Vijnane Paricha- 
yam” and it belongs to the divine teaching end grace of my 
Guru Jayapur Rajasabha Pradhan, ‘“Sameeksha Chaksavarti” 
Swargeeya Vidvadvara Pandits Madbusudhana Serme Ojhe 
Vidya Vachaspathi, 


“Be the knowers of Brahman” 


INTRODUCTION 


cS. G. D. ASrinivasacharyule, 
(1919-1983) 


Discipie of the Author @ Author of 
Mahabherata Valjnanika Saemeeksha. 


All people know the four faced Brahman of our Epics, 
but not the one propounded by veda, who is ‘One without 
@ second’, ‘One who has become all this world” or “By 
whose grace and knowledge every thing is known” The 
knowledge of this four phased Brahman has been focussed 
by the vedic seers and it ls Superior to any other kind of 
knowledga. ultimately veda itself is Brahman. It is the basis 
for the expansion of Indian Epics, The entiyy of Brahman is 
Infinite knowledge, intinite power, end infinite substance, 
The alm of veda is to make the individual who is finite 
tealise his Infinite nature and become one with the Brah- 
man, Those who really wish to come out of the bondage of 
the universe must necessarily turn to this knowledge of 
Brahman, and there is no other way. Noble utterances of 


the great will lead us to experience the eternal bliss. This 
book belongs to this category, 


This book “Brahme Vijnana Parichayam” deals with 
Various aspects like. creation; different kinds of souls; 
retreat of soul; physical spiritual and causel bodies; re-birth, 
knowledge and action; etc. in, nut shell that everyman 
should be acquainted with. 


The intricate doubts what, when, how and why of the 
creation will automatically be solved with the knowledge 
of the creator (Brahman) To know how this world inspite of 
its naure of oneness (Brhman) sppears difterent is the path 
of wisdom (Vijnana) and to know how this world of plura- 
lity is termed as single entity is the path of knowiedge 
(Jnana). Both approaches are vividly shown in this book, 


Accordiug to scriptures what ell is there in the universe 
is in the individuel and visa vis. The two facts “All this Is 
fourfold Brahman” and “The Brehmen is established in all 
everywhere” are harmoniged in this book, The extent to 
which our present Science pierced, is only one of the four 
states of Brahman which is destructible and non-eternal, But 
above this there are three eterna! states. How great is our 
vedic knowledge that dealt with them upto the unconditio- 
ned Being (nirvlsesha)! If we know the eternal science of 
vedas we do not wonder at the achievemente of material 
Science, 


Non.dualism and Dualism are harmonised in the discu- 
ssion of essence (Rasa) and power (bala) of the supreme 
Being and the unconditioned Being, Those who get acqueai- 
ntance with the inner four sheathes i.e. spirit, mind, wisdom 
and bliss of the inexhaustible Being will be able to enjoy 
the inner subtle worlds. 


Knowledge of, the forms of the Destructible Being 
(Kshara), Indestructible Being (Askhara), and inexhaustible 
Being (Avyaya); the action of Grahms, Vishnu, Indra, 
Agni and Soma; the levels of creation; Veda, Yajna, 
Praja, Loka and Oharmas will lead us to understand 
the process of evotlution end dissolution of the 
cosmos, The form of the Cosmos is shown by snalysing its 
branches - the supreme world (swayambhu); the middle world 
(Parameshti); the Heaven (Surya); the Moon (chandra) and the 
earth that depend upon the inexhaustible Avyaya (Pororaje) 
for their existence, 


By knowing various kinds of souls like santhatme, 
Mahanatma and the creation of physical. Subtle and causal 
bodies, we will be enlightened ourselves with our own tue 
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form, The authors criticism that Liberation is the release of 
80ul from the organisation of powers {bala chithl) is most 
euthoritative, Generally people think. the soul in all the 
bodies isone andthe same but the suthor points out 
different kinds of souls in the body and the variation of their 
rays. The last chapter deais with different forms of ‘Aum’ 
(Pranava) of Mandukyopanished, the source of complete 
and perfect knowledge of Brahman. 


All the facts that are essential to make the individual 
enter the vedic lore are dealt in this book. It is Praiseworthy 
that the three modes of Brahman, physical, divine and 
spiritual are interwoven, The greatness of this book is that 
it acquaints us with the Vedic terminology, The work is very 
useful to understand the secret meaning of all sastras, 
Bhagavad Geete and Epics. 


A Work with Divine Love 


D,. Acharya Cirumala, 


M.A, D. Lit. 
International Poet 


HYDERABAD 


India is chiefly atand of its own Speciality. It is «lend of 
righteousness and action, Its philosophy is based on action oriented 
universal theories but not on simple imagination or blind faith. 


Inspite of its differences relating to righteousness, religion 
and belief the unity that we find here in the fact of sel{-realisation is 
no where on the earth. To speak the truth, all these religions and 
beliefs have appeared to achieve this unity. They are only wave - 
differences of the ocean of eternal philosophical knowledge, But what 
is needed is to view the ocean, not waves. We need a Guru who can 
give such a view for self-realisation. 


Vedic literature is the back.bone of Indian philosophy. Veda 
is not a book It is matter with a soul in it 11 becomes embodied and 
appears as Cosmos and atthe same tims remains unembodied obove 
the Cosmos. To know it is real knowledge. Its result is bliss. This 
is what we call Rasa-Siddhi or attainment of eternity. 


Unfortunately India has been going astray fromthe spiritual 
thought, from along past, being involved in mundane affairs, and 
fascinated by western culture. It is so far away that it can not recognise 
how for it is to its spiritual lore, Now there are no true perceptions 
of anything but illusions and allusions, Mind does not believe the 
realities so much 89 it believes mesmerism. Yet there is no dearth of 
Gurus who have been watching and correcting these evil conditions 
from time to time 
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Brahma Sri Chaila Krishna Murthy Sastry geru is one among 
such grest men, He is honoured with the title Anusruts Vaijnanike. 
The commentary he has supplied to the Vedic literature is a great - 
wonder, 


1. Bhageved Geets Vijnanam, 2. Atma Brahma Karma 
Vijnanem, 3 Karma Yoge Vijnanam, 4. Varnasrama Samskara 
Vijnanam, 6. Shagavad Geetacharya Vijnenem, 6. Srimad Brahma 
Vijnana Perichayem and, 7. Vedanta Matha Sameeksha are his 
famous published works. His unpublished works are Veda Vijnanem. 
sopanishad Vijnanam, Brahma Vijnanam, Purana Semiksha etc. 
In all his writings, the fundamental philosophical spirit appears 
besides religious harmonisation, 


The Vedic literature Is in indirect.language, full of technical 
terminology. Our ancient literature-vedes, epics or sastras wil! be 
Greek and Latin to those who have no Knowledge of the symbolic 
language, it means their inner heart will not be revealed. To-day this 
deficiency is in greater degree, in our Country, the consequence of 
which is, the mind is full of doubts, We are not able to reap answers 
that give peace to our mind, If we get any, they are only verbal but 
not based on experience. 


Here to our rescue Sri Krishna Murthy Sastry garu, has given 
us this Brahma Vijnana Parichayam. This his work is an introduction 
to the whole Vedic literature If this work is properly understood, the 
secrets of vedes, epics, and Sastras will begin to reveal themselves. 
it to know one’s own seif is tha aim of Veda, itis remarkably!achiey- 
able through this work. 


Telugu people's indebtedness to Krishns Murthy Sastry geru 
is unrepsyable for the great epizitual help he rendered to them through 
his works with divine love and grace. 


vil 


itis a great pleasure to me that Sriman Reghavecharya is 
transmitting the great work to non-Telugu people of the world through 
English trensietion with all his devotion to the anthor. {feel joy et 
this transistion work not by the reason that the work is great beceuse 
it le transiated into Engiish, but such great work will 6e in English 
language too. Withregard to Vede, such of these translations will 
provide stuft to mind and lead to real and perfect thoughts towards 
one’s own self, the world around and Cosmos. So we should welcome 
these translations. 


The method of transtation is not only actual to the original but 
independent; giving joy to reader without creating any trouble. Non- 
Telugu peopie will get acquaintance with Vedic literature even without 
knowledge of Sanskrit. | think the fife of Sri Raghavacheryulu is 
meaningtul with this his translation work. | appreciate with all my 
heart my brother Raghavacharya, a poet, Scholar and philosopher. 


| pay my tributes to the feet of Sri Lord Venkateswara for his 
grace by giving this his Vedic knowledge to his creation through 
Sri Krishna Vurthy Sastry and Raghavacharys. 


Translator’s Note 


This volume is 8 precis transiation of the original Telugu work 
“Brahma Vijnana Paricheyam” of our Paramaguru Sri Challe Krishna 
Murthy Sastry garu. Attempt has been made to compress the matter 
both by abridgement and retelling while at the same time retaining 
inspiring passages of the original which are put in quotations. 


The knowledge of Erahma - the Creator is only the source to 
come out of all kinds of entanglements and ignorance and grasp the 
teallty, The subject is such that it should be read with heart but not 
mind not only to realise one's own true form, nature, and position in 
the creation but to become one with God. Though the original hes 
such a universal validity based on Vedic authority, it is in Telugu 
language for Telugu people only. My aim is to convey the rich content 
to the people of all languages. 


I thought it appropriate to keep the seme introductions of the 
original - the appeal of the author Brahma Sri Challe Krishna Murthy 
Sastry garu, the introduction of our fether Sriman S. T. V. Srinivasa. 
Acharyulu garu in this translation work, 


(am oblised to Dr, Acharya Tirumale our National and Inter- 
national Telugu Poet and English Poet too for his encouragament and 
‘A work with Divine Love’’ supplied to this work. 


I feel my lite meaningful at the feet of my Parama guru Sri 
Challe Krishna Murthy Sastry garu and my parents Sriman S. T. V. 
Stinivasacharyulu garu and Sugunavathi if this translation work meets 
the need of mankind, 


My thanks are dus to the authorities of Sri Tirumata Tirupathi 
Oevasthanams for their financial Aid to bring this work Into light. 


Translator, 


TANUKU oS. B.D. Raghasacharyul u, 


10—9—1993 MLA. M Ed. 
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CHAPTER - 1 


“The ‘One’ only hes become all this! 
“All this world is Brahman’’2 
Brahman is one without e second’? 
“All this is Atman’’é 


The above scriptural statements prove that the 
multiplicity of the world that confronts usin all directions 
appears so inspite of its original nature of Oneness called 
Brahman, 


All this world, is four-fold’ namely 1. The body 
(puram) 2. The indwelling self (purusha) 3, The supreme 
being (paratpara) and 4. The unoonditioned being 
(Nirvisesha) 


The first two states of Brahman together are called 
universe (Viswam) and the later two are above the universe 
(Viswathitham) 


The Body (Puram) 


All that which is externally perceptible is the organic 
whole of souls and physical elements. Each organ of the 
body consists of its own soul end physical elements. 
These moditications (oikaras) are the particulars (viseshas) 
accepted by the Atman and they make it sppesr different in 
different individusis, So the body is called Vigrahs, 

“Ekam ve idem vibebhuve sarvem”” . 

“"Sarvem Khaividem Brahma” 

“"Ehameve sdvitiyam Brahma” 

““Aitadatmya midem servem"’ 

“Chethushtayamvs idem satvem’’ (keushiteki eruti) 
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The modifications are of three types, 1. Things of 
our Imagination : 1, Sides (such as the East, the west, the 
south etc.) 2. space 3.time 4. number 5. transformation 
(parinama) 6. separation 7. conjunction 8. disjunction 
9. difference and 10. identity. These things are self- 
existent in our thought only. So they are called aupapedikas, 
Of upanamas or aupsnamikas. 


2, The extemal things :- The earthly substances Hike 
food (annam) water {jalam) and medicinals (aushadhas) the 
spatial essences of rhe sun, the moon etc., flow into the 
body from without and these are called upasargeas or 
supasstgikas, 


3. The internal things : Certain things naturally 
evolve within every individual, from his cwn soul, hke 
tust from iron, foam from water or creem from milk. These 
are catled upajanas or supajenikas. The complex of all these 
modifications is called ‘the universe’ from the view point of 
God (iswara) and the ‘body’ (sariram) trom the view point of 
individual (jiva). As the body is the means Jupakararam] of 
the indwelling self /purusha], it forms his outer part-one of 
the four states of Brahman. ‘‘where the soul dwells is called 
universe’. “ 


The Indwelling Self (purusha) 


The body is three fold 1 Psychic 2, Spiritual and 
3, Physical. The lite orgen [prara] that enters these three 
institutions is called the indwelling self /purusha]. He 
becomes divided into three beings according to the three 
embodimental institutions, 1. the inexhaustible being 
{Avyaya] 2. the indestructible being [Akshara] and 3. the 


1. ‘’Visathi yatra Atma rath Viswem" 
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destructible being /Kshara] They ere aiso called 1, transce- 
ndental [para] 2. the supreme [paravara) and 3. the 
phenomenal (apara) of Brehmen respectively. The destru- 
Ctible is the meterial cause of all modifications 1. 6. birth, 
existence and dissolution. He is the basis of all transforma- 
tions like the clay of pot or yarn of cloth. The indestructible 
who lies within him, participates in action but is un-chan- 
geeblo The inexhaustible is e pure being beyend the cause 
and effect. But he is the basic. cause and witnessing cons» 
ciousness of all forms like the sun-light for the eye in the 
act of seeing. The three souls of these (three indweilers 
form the second state of Brahman. 


The Supreme Being (paratpara) 


Besides the three indwollers mentioned sbove, there ts 
another Purusha called Gudotma Prajepati. The indestructi. 
ble in the inexhaustible, ard the destructible in the inde- 
Sstructibla pervede equally without any distinction. 
The inner-most inexhaustible who is alto called 
the inner Soul is indivisible but stands as if divided 
in beings. The different kinds of embcdiments make him 
appear so. So esch individual is a unit of three kinds of 
beings limited by the wondrous power [yogamaya). Thus 
the individuels evolve innumerebly. For the birth, steying 
and dissotution of these individuals fimited by edjuncts, 
there must be some adjunctiess snd untimited substratum, 
different from them. This substratum which ig unlimited by 
time and space is called the supreme Being. He is the 
source for the ocean of powers (bala) and an extension of 
Brahman. He is the essence (resa) and origin for the 
evalution of infinke powers, Though these pcwers ase 
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deteriorating ones, by their very nature, they are eternally 
related to this indestructible essence, This ‘Oneness’ or the 
supreme Being due to this reason, is cailed ‘Fearless entity’ 
(abhaye), and he forms the third state of Brahman. 


The Unconditioned Being (Nirvisesha) 


The essence (rasa) and power (bolo) - the immortel 
and mortal forms; Knowledge (Brahma) snd action (kerma) 
the immovable (sthira) and the movable (chara) are relative 
things. Yet we can imagine the essence as a seperate thing 
by our inteliect (buddhi), Then we call that transorganic 
essence, en unconditioned being (Nirvisesha). Human mind 
fails to comprehend this thing. But we hear of him in veda, 
with unthinkable and indefinable terms. For our immediate 
understending, it is enough if we can know him as 8 pure 
entity or superior existence to all things of transformation, 
This unconditioned being who is the form of pure essence 
(kevalarasa swerups) is the fourth state of Brahman, 
Thus Brahman is four-fold. 


Analysis of the Destructible Being 


The body is the object of transformation and it is 
based on the destructible being. As it is destructible by 
ite very nature and located in the destructible being, it 
Will never transgress the tripple being (Tripurusha) 


The quituplication of the Destructible Being 


The destructible being hes five aspects, 1, The causal 
body (kerena saris) 2. the subtie body (sukshme sarira) 
end 3.the Physical body (sthula sarira) 4, the people 
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(prajavarga) and the wealth (vittovorga). The causal body 
is a composition of knowledge (vidya) or both knowledge 
and non-knowledge. All the deities-the fire, the sir, the sun 
the two kinds of essence (bheswara soma and diksoma) 
that move in body and occupy the sense organs, form the 
subtle body. The five physica! elements form the physical 
body. The external conscious-beings like men and women 
who are physically related, are called people (praja). The 
artificialand non-eternal things of our enjoyment ere 
called ‘wealth’ (viththam) and they are of two categories- 
Non-living things such as houses, clothes etc. and living 
beings such ss men cows etc, Thus the destructible being 
is divided into five categories, 


Analysis of the Indestructible Being 


The indestructible being exists in the destructible 
being as the sole commander of all his transformations, 
He has five different aspects called 1. Brahma 2. Vishnu 
3 Indra 4. Agni and 6.Soma. The first three indestructi- 
bles are located in the heart, (hridyokshoras) and the other 
two are the byproducts and designated as prushtyakshares, 
The synthetic whole of these five indestructibies is an 
indestructible being, Brahman is the spirit of establishment 
among hridyaksharas, Vishnu is the god of sacrifice. Indra 
is the god of light and life. Agni (fire) is the god of 
expansion (yikasamaya). The establishment (prathishta) 
causes the existence of baaring of the soul, The sacrifice 
(yojna) Causes attraction (okarshana) which we call the 
spirit of appetite. The potentiality exhibited beyond ths 
limit of abilty causes outward motion. The outward motion 
along with the esteblishment (prothishte) is called 
expension. The inwerd motion along with the establishment 
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is called contraction. Sested in the body, these five 
indestructibles use their respective spirits. The individual 
who starves with the out going spirit administered by indra, 
attracts the external essences from tims to time and fills up 
his deficit with the help of the spirit of appetite administe- 
red by vishnu. Thus the individual fills up his deficit, 
keeping the attaracted essences in himself with the help of 
the spirit of establishment (pratishta prana) i. e., Brahma. 
Due to this reason the body willbe in the constant 
condition inspite of the incessant out-flow of its essences. 
The spirit of establishment (Brahma) isthe meeting point 
of the two spirits - Indra-the out going spirit and Vishnu- 
the incoming spirit, The two epirits function due to the 
existence of the spirit of establishment, that exists even in 
the subtle things like sound (sabda), The most stricking 
example for us to comprehend the existence of the spirit 
of establishment, is the flame of a lamp that stands still by 
absorbing oi! thrcugh the wick from the oil tank inspite of 
the loss of oil for its constant burning. 


Oue to the distinctions in the activity of the three 
spirits - Brahma. Vishnu and tndra, there occur the stages 
of man like childhood, youth, manhood, old age and death. 
in childhood the attraction of essences will be greater than 
their projection (vikshepa) and hence the body grows in 
size. in youth the two processes will be equal. So there 
will be neither growth nor deterioration. In old age proje- 
ction will be greater then attraction and the essences of 
the body will be reduced. If the spirit of establishment 
{Prathishta Prana) escapes from the body, the individual 
meets death. 


Thus the pairs 1. birth end death 2. appetite and 
thiret and 3. miseries and pessions, happen in the life of 
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the individual due to the distinction in the activity of the 
three spirits, Similar is the case with regard to the evolu. 
tion-existence snd dissolution of the earth, the Sun and 
the whole cosmos. The attraction (akearshana) ceuses 
crestion, The spirit of establishment (Prathishta) causes 
existence and projection (vikshepa) causes dissolution, 


Brahma is the chief spirit among the five indestru- 
Ctibles. Indra and Vishnu are his followers by whose 
co-operation he assumes the form of fire (agni) and 
essence (soma). The sbsolute (Brahma) that moves out 
with Indra or accompanies Vishnu is called Fire yagni) 


According to the scripture, “half of the soul of the 
individual (prajapathi) is mortal and the other halt Is 
immortal '* The mortal part is physical and gross. So its 
expansion is limited to a particular distance and is called 
the ‘body’ of the individual (sariram or sraya yantiya sama), 
The immortal part is very subile and it expands so enormo- 
usly that it forms the final step to the material aspect of the 
inexhaustible being (Avyaya Purusha). “As fer as Brahma 
extends, 90 far is matter (vek)? and the extension will be 
upto 48th level. Emanated by Indra, Vishnu who is 
established in Brahms surpasses the three levels Sth, 
(thriorut) 15th (pancha dasa and 21st (ekavimsa) in three 
strides, The three levels become three kinds of Fire. The 
undivided Absolute (Brahman) becomes divided end 
expands along with surpassing Vishnu and transforms 
Himself into the eternal fire (Amruthagni). The ares of 
the expansion of fire upto 21st level is calied veravantiya, 
The tripple qualified body or sli physical things are the 


1. Arthem vei Prajepstheretmano martyemeseeth erthamemritens. 
2. Yavet Brahme vishtitham tevethirvek. 
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forms of mortal fire (martyegni). All deities that exist upto 
21st level are the forms of eternal fire, Above this upto 
33rd level, isthe eternal region of the Absolute calied 
“essence” (soma.) 


The Fire and the Essence 


Brahma, Vishnu and Indra are the spirits installed in 
the heart. Fire is of two kinds, 1. mortal fire which is 
purely physical and related to the physical body and 
2. eternal fire which is divine, The fire exists within and 
without the body. The two kinds of fire ever try to go 
out of the embrio (pindam) from any side because of its 
nature of upward motion, But the essence (soma) always 
tries to enter the body from out side, 


Brehma is the matter, indra isthe spirit that goes 
out, So the region of expansion of Brahma due to the 
action of indra will also be the material one, If the distance 
of this material expansion from the seat of Brahma is 
divided into 48 parts, 33 parts are days (ahass). The divi- 
ders of days are nights. Thus the division takes the form 
of day end night. According to Sama Veda the demarca- 
tions of the day and night are the symbols of Vishnu 
(Vishnu samjnas). 


The mortal fire extends upfo the material embrio. 
and wecall this-the body. It consists of three levels 
(sthomas). The region above this mortal body is divided 
into five levels, added by six at each level-3+6=9th level 
(thrivrut sthome); 9+6= 15th level (panchadase sthoma) 
15+6=21st level (ekavimsa sthoma) 21+6=27th level 
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(Thrinava sthoma) and 27 + 6= 33rd level (trayatrimeat 
sthoma). The extesnal fire extends upto 21st, level. The 
two levels above this 21st level, are the regions of sesence 
(soma). Thus the world along with deys and nights is the 
Combination of fire \agni) and essence (soma). The fire at 
Sth, 15th, and 21st level is called Fire (agni) Air (vayu) 
and Sun (aditya) respectively. The above two levels are 
called brahmanashpathi soma, and diksoma respectively. 
Thus the fire is of three kinds and some is of two kinds. 
Thus the five deities (1) fire (agni) (2) air (vayu) (3) sun 
(surya) (4) bhaswara soma and (5; diksoms will be formed, 
These two kinds of essence, incessantly flow from above into 
the three kinds of fire. Tnat is why the fire always biszesin 
our bodies, the Sun and the Earth. The fall of essence into 
the fire is called Sacrifice (yajna). The Sacrifice is the 
cause of light and life of every individual, Thus all indivi- 
duals are the forms of this sacritice or creations of Praja- 
pathi-the ruler. The individuals in whom this sacrifice 
extiguishes, will die at once. 


In the classification of fire related to this sacrifice, 
we get thirty three additional deities - sight deities catied 
vasus at 9th level, eleven Rudras eat 15th level, tweive 
Adityas' at 21st level, and two horse men (Aswins)? at the 
dawn and dusk, These gods are worshipped as. the gods 
of sacrifice (yajna devas). The fire that extends from 33rd 
jevel to 47th level is called prajepathi . the ruler of people. 


1 Adityes are gods born ta Aditi. Aditi literally means “unbound end 
untimited” 


2. Asvins ese the inseparable twins conmesponding to the dawn and dusk. 
They ere the physicians, of gods and men protectors of conjugal 
love and life and the deliverers of the oppressed trom afl kinds of 
sutterings. 
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Thus Fire is the god of all gods. Yet his existence depends 
on the fall of soma-the essence. So “soma is also called 
the god of all gods”’,3 Thus the world is the synthetic whole 
of fire and essence’’.4 


Among the five indestructibles 1. Brahma is the god 
of vedas 2. Vishnu is the god of sacrifice, 3. Indra is ruler 
of people 4, Fire is the god of the worlds and 6, Soma is 
the god of righteousness (dharma) 


1, Vedas - There ere four vedas - RK, Yaiur, Sama 
and Adharva, The matter slong with the fire (annadagni) 
which has the quality of extension upto 21st level from the 
hearth of ebrio is the form of Rk. Rk, means embrio which 
ig full of fire that eats food. So Fire is the first cause of Rk, 
The matter along with the spiritual fire (pranagni) that 
returns from the Sun (Aditya) and causes the fall of the 
essence (soma) into Erahma is the form of sema. So sama 
is bright in its quality and the Sun (Aditya) is its origin, 


The splendour (tejas) ts the most subtie form of the 
spiritual fire. (pranagni) and easily enters the bodies. Due 
to this reason the Sun god : Aditya) is considered to be the 
form of sama, He Is the material form of the spiritual fire. 
The contact of the spiritual fire (pranagni) and material 
fire (vagagnt) results in the formation of the Sun, The matter 
that is divided into two categories in the core of RK. and 
sama according to the differential nature, rest and motion, 
is called yajuss. The etymology of the term ‘yajuss’ itself 
indicates its two constituents ‘yat’ (vayu) means ‘air’ which 





3. Some serva devate 
4, Agni somatmakem jagat. 


has the quality of motion end ‘ju’ means ‘sky’ (Akasa) which 
has the quality of ‘rest’. So ‘yajuss’ which is an indirect 
expression of the term ‘yajhy’ is the form of sir and sky, 
from which all sacrifices (yajnas), all people (prajas) all 
worlds (prapanchas) and ail qualities (dharmas) arise. 


The yajur veda which is divided into two categories 
according to the difference of the sky (samta) and the Air 
(kshubda) is the cause for the birth, susiinance and disso- 
lution of all the people and worlds. The R,K-, yajur and 
sama vedas are essentially firy in their composition, though 
they are the forms of Fire-Ajr and the Sun (Aditya) respecti- 
vely Fire is their common quality That is why some people 
consider Trayeeveda as different from Adharva veda; which 
is the form of soma (essence). The essence (soma) that 
extends from 21st level to 331d level is called Adharva 
veda Thus the four vedes are material substances and they 
are the forms of Brahman. Every individual gets established 
and exists because of these four vedas, So it is said that 
"Brahma is the god of establishment of All'’.! 


2. Sacrifice (yajna) 


The form of sacrifice is produced from yedes, Here 
Brahma assumes three different states, 1) Uktha - the 
heart of material Brahma where from flames arise, 2, Arka- 
the tlame that starts from uktha to eat food. This is the 
spirit that eats food (annada prana), It spreads in ali dire- 
ctions, attracts and gets food by compulsion and 
becomes satisfied on reaching the soul, Food (annam) ie 








1. ‘Brahma esys servesye prethishte”’ 
“"gatvani imeni bhuthani trayyam va ve vidyayem prathishtthens”’ 
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called Asithi. It reaches the spirit of flame and transforms 
into akind of eseence (urk). It becomes fleme (arka) again 
and looses its nature, The spirit (prona) disappears in 
uktha, This process is epplicable every where, The sacrifice 
(yajnc) is the intersection of the three thinge-the food 
{onnam) the essence (urk) and the spirit (prono). The sacrifice 
that occurs in Brahma is called Vishnu’! and he is the 
cause of life and existence of all things. The individual 
lives as long as this sacrifice continues in Him. Its destru- 
ction is ‘desth’, 


People 1 All things that evolve in sacrifice are the 
modes of yajur veda and are called people, They are of 
three categories 1, Seeds of enjoyment 2, deities and 
3: the five elements (bhuthas). 1, The seeds of enjoyment 
(bhogabeejas) ' are 8) Non-knowledge (avidya) b) indentifi- 
cation of seif with mind and body (asmito) c) attachment 
(raga) d) aversion idvesha) and e) clinging to life and 
Geath (abhinivesc), Tossed by the surge of desires and 
passions, the individual ego is subject to these five 
attlictions. These are sction~- oriented. (2) The five 
Geities sre - Fire (Agni) Air (vayu) the Sun (Aditya), the 
Moon (Chendra) and the rain god (varuna) 3) the five 
eloments ore the Earth, water, light, Air and sky; 1) the 
causa body (kerene seriro) 2. Thadivine body (sukshma 
sorira) and the physical body. (sthulasarira), In addition to 
these fifteen. there is another sixteenth aspect called Indra 
or Atman. These are the people governed by Indra. Indra 
enjoys through his senses, pervading Himself all through the 
body which is created by these people, So Indra is worshi- 
pped as the ruler of the people. 





1. Yajno vai Vishnuhu. 
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The Worlds : ( lokes) 


The idea (bhova) with which the ebove said people 
unite and sppeer with thelr novel forms and names end 
actions, will be said to be their world. Such a world is of 
three types- 1. A form of seven worlds Bhu, bhuveh, 
Suvah, Mahah, Janah, Tepah sand Satyam. 2.A torm of 
three worlds - the Earth. the space and the esky, 3.4 form 
of seven janas-mind, spirit, matter, air, light, water and 
food. All beings appear in one form or another among 
these worlds. From another point of view, the worlds 
are of three types. 1. the world of beings (jive loka) 
2. the world of fore - fathers (Hades or pithru loko) and 
the divine world (Deva loka). [he earth is the world of 
beings, The Moon is the world of fore-fathers. The sun is 
the divine world of deities, it is certain that the soul exisis 
in one of these three worlds and will never transcend them. 
The transmigration of soul from one world to another worid 
happens like the merge of moon - light in sun-light. This 
means, to the soul belonging to a particular world, that 
particular world will be perceptible but not other worlds, 
since they merge and vanish in that world. An appropriate 
comparison to understand the fact is Fire and Smoke. "We 
perceive smoke, not fire in the dey time and fire but not 
smoke at night’ “ So is the case with regard to the tansmi- 
gration of soul to the others worlds, 


«Water is the material cause for the creation of these 
worlds with various names and forms’? We perceive Fire 
the common factor of these worlds, in various forms and 
states. So we cali Fire as the god of worlds ,lokamaya). 





» Agnerdhume eve dive drusysthe naerchihi. 
Archireve nakiam drusysthe ne dhumehs” 


2. “Ape eve loke srujet.”” 
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5. The Qualities : (dharmas) The idea (bhava) i¢ of 
four types depending on its qualities, 1. the divine (divya) 
4. the courageous (veera) 3. the animal (pasu) and 4. the 
mortal (mrutha). The vital forces that create these ideas are 
called veeryas, They are 1, Brahma 2. Kshatra 3. Vit 4. and 
sudra tespectively, Brahma produces tranquillity, the divine 
quality, Thisis sattvic in nature, Kshatre produces the 
quality of courage-the rajasic in its nature, As this quality 
has the support of sattva and complete spiritual honour, it 
is the regcue'to save from all dangers. The animal idea 
(pasubhava) that is inefficient to save itself at the time of 
danger and depends on other soul is called vid veerya. The 
spirit in which these three qualities remain inactive and 
dead is called the mortal veerya (passive veeryo), The first 
three qualities brighten the potential consciousness (settva) 
which finds no place in the sundra spirit, Etimologically 
sudra means that which runs quickly and immediately. This 
spirit gets excited with fear to the meanest emotions snd 
common pewers, He who has this quality is called sudra. 
Some people interpret this classification of tendencies in 
another way. 


1, The blisstul state of existence of consciousness 
(Jnana), creative power (kriya), and material power (ertha) 
is the Brahmin spirit. 2, The complicated state of the three 
qualities and that which occupies others, through control 
or grace is the kshatriya spirit, 3. Vid veerya (Vaisya) is that 
in which the three things - consciousness, creative power 
and matter, sppear in discending order. These three powers 
are controlled and directed by the Sun-god (Aditya), the 
god of alr (vayu) and the god of fire (Agni) respectively. 
These three controlling factors are nothing but different 
forms of Fire. Hence the three classes oblise their customs 
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and traditions, The spirit that lecks these three qualities is 
called the sleeping epirit (sudra veerya). ¢ becomes ection- 
less out of its laziness. Where ever we donot find the 
three spirits or potentialities, we should recognise it as the 
sudra spirit. These four spirits are the four quatities (dkarmas), 
because of which, the world appears in varied forms. Thus 
the five ideas-vede, yaina, praja, loka, and dharme which ere 
the organisers of various forms of the world, heve become 
famous as the five industructibles - Brahma, Vishnu, Indra, 
Agni, and Soma respectively, 


The Analysis of the Inexhaustible Being (Avyaya) 


As we have already observed, the destrustible 
(kshara) - the material cause of all modifications, fe peri- 
shable; the indestructible (Akshara) - the efficient cause 
of transitory manifestations is eternal and changeable. The 
inexhaustible (Aeyaya) who is the ectotype of the supreme 
being is superior to all causes and effects. From another 
view peint as Gita holds, the inexhaustible is the cause of 
the world or creation, 


The cause is of two kinds, 1. as a cause to an 
effect. 2, as 8 substratum of a thing’s existence, The first 
one can be attributed to the destructible kshara and indest- 
ructible Akshara. The second one can be ettributed to the 
inexhaustible Avyaya. The eye is the cause of perception 
but not the sun or lamp, But without the presence of the 
Sun or lamp, the eye can not perceive snd its sensation 
ceases. So the Sun or lemp existing by themselves uneffe- 
cted, becomes the cause for the action of the eye. The same 
principle is applicable to the causal theory of the inexhaus- 
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tible Avyaya. This inexhaustible supreme is a non - doer 
but stands a support to “‘Akshara - the indestructible, to 
create all effect-the whole drama of evolution. The Akshera 
1s the real cause and Avyaya isthe cause as his support, 
source, and immanent witness. $o Avyaya in this sense is 
said to be the cause though he ig devoid of all transforma- 
tion, uncaught in the externa! world. It is from this state of 
the Inexhaustible Avyaya, God speaks - 


“Know Me as not the cause though | am the cause’! 
Know Me as neither the cause nor the effect’’2 


This inexhaustible Avyaya is the prototype form of 
the Supreme being (Partpara), who is the essence with all 
powers (sarva bala rasa), Among these infinite powers, the 
greatest one is the wondrous power, Maya, The essence 
when is limited by this power, is called the inexhaustible 
Avyaya. Hence Maya is a kind of power that makes the 
unlimited, a limited one. As the essence is beyond time 
and space, where there is no interference of Maya, we call 
it unlimited, But it is limited when it comes into the sphere 
of Maya, All other potencies born, exist and absolve, pro- 
ducing in turn numerous potencies, within this limitation. 
So the inexhaustible is called ‘Omnipotent’ and ‘Almighty’ 
but different from the Supreme Being, Upanishads also 
called Him with various names such as All - action; All- 
essence; and Ali-qualified. 





1, kartharamapi mam vidyskerthara mavyayam 
2. Na tesya karyam karanem cha vidyete 
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The Five Fold Nature of the Inexhaustible Avyaya 


The organisation (chiti) of powers in the inexhaustible 
Avyaya is of two kinds, 1. the internal organisation end 
2. external organisation. The giandutar formation (grandhl 
supa of powers (bals) by their inter-link in the heart of the 
inexhaustible, due to the limitation of Maya is called orga- 
nisation (chith!). inthis organisation, the powers sre of 
two kinds, 1. The powers of non-knowledge, the glandular 
formation and pile-organisation of which lead to creation 
2, The powers of knowledge that lead to Liberation The 
former process is called external organisation (bahi chitht) 
and the later is called internal organisation (antah chithi). 
The place where the power gets organised whether internal 
or external is called the mind of the inexhaustible Avyaya. 
The scripture holds- 


“The mind of Prajapathi is untimited.’’' 


In this mind if the non-knowledge that conceals the 
knowledge is shaken off by internal organisation, wisdom 
(vijnana) that causes the becoming of the soul, will evolve, 
When all embodiments cease by the internal organisation, 
Blies (ananda) which ie the form of pure essence will be 
elevated. The spirit (prana) evolves when the soul is 
embodied by the powers in the mind. If this spirit is 
embodied by more external organisation of powers, gross 
matter results with qualities of a substance. Thus the powers 
acquire the gross and gross forms. Matter is grosser than 
spirit. Spirit is grosser than mind. Qn the other side of the 





1. Manova etedyaparimitom prajspatirva: maneha 
4keushithaks) 
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mind of the inexhaustible Avyeye, the same is the condition. 
Wisdom than mind and, bliss than wisdom are more subtle 
things. The subtlity increases with the decrease of powers 
and the grossness increases with the increase of powers. 
Liberation means the merge of mind in bliss through 
wisdom. Creation is the evolution of physical matter 
hrough spirit. Thus due to the distinction in subtlity and 
gfossness, the five aspects 1. bliss (ananda) 2. Wisdom 
(vijnana) 3. mind (manas) 4. spirit (prana) and 5. matter (oak) 
form in the inexhaustible Avyaya. Here bliss is the most 
subtle thing of all, It is chiefly ‘essence’ in nature as the 
powers in it will be in the most minimised condition. The 
matter (vak) is most physical and its essential quality is 
power, itis a blissiess thing (nirananda) as the essence 
will be embodied completely by its appearance. The mind 
is the middie form, Itis neither utterly gross nor subtle. 
It has both the qualities - knowledge (jnana) and action 
(karma). On combining with spirit and matter, the mind of 
the inexhaustible Avyaya becomes the cause of creation of 
the world, Thus the inexhaustible mind with their assistance, 
establishes various spirits in matter and brings forth diffe- 
rent modes, The same mind will be the cause of liberation 
(nisthara) If it travels to bliss through wisdom. Here spirit 
and matter will co-operate with it. No soul attains liberation 
without the co-operation of spirit and matter, Thus mind 
Only is the cause of bondage or liberation. Hence it is said- 


“Neither body, nor individual self, nor the senses 
but the mind only is the cause of bondage or 
liberation of man.’ 








1. Na cha deho, na cha jivatma, nendriyani parentepa 
Manayeva manushyanam keranam bandha moksha yoh. 
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Thus the inexhaustible Avyaya who is five fold- bliss, 
wisdom, mind, spirit, and matter is the chief cause of 
bondage or liberation. 


According to the distinction of his occupation, the 
inexhaustible Avyaya may be known in three ways 1 as 
the divine (adhidaivata) 2. as the totality of the embodied 
souls (adhyatma) and 3. as the field of matter (adhibhuta). 


The Analysis of the Divine nature of the 
Inexhaustible Avyaya. 


The divine aspect of the inexhaustible Avyaya is the 
world body (isvara sareera) Seated in the effects of the 
cosmos, three beings mobilise all the cosmic ideas simul- 
taneously, The extent to which the inexhaustible Avyaya 
pervades by his wondrous power Maya in the world body 
of God (isvara), is said to behis cosmic form or cosmic 
region iviswarupa of Avyaya or Avyaya viswamandala), The 
inexhaustible Avyaya with his five aspects, exists in the 
centre of the heart of God (isvara), Un-moving from his 
seat, he spreads his rays on ali cosmic-earth, just like the 
sun, This inexhaustible Avyaya is known as piroraja or the 
Great Lord Maheswara) or the first creator (Prajapathl) 


The spiritual self-evolving Brahma 
(swayambhu Brahma) 


Depending on the inexhaustible Avysys ‘paroraja), 
the five indestructible beings occupy the various branches 
separately. [he indestructible being inthe form of Praja- 
pathi, revolving sround the inexhaustible and spreading the 
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rays of mind. spirit and matter, mobilises the tripple 
knowledge of the three vedas (R.K.-Yojur-Sama) On all sides 
of the entire cosmos (Brahmonda) 


“All worlds and this entire universe are within Him 
Brahman is the first of all ‘beings 
who can dare to negate Him?" 


This self- evolving vedic Brahma-the superhuman 
origin, is known as the second Prajapathi. Having been 
brought by the Fire (Agni) the sun (Ravi) and the Air (Vayu), 
His tripple veda gets established itself in all matter, Thus 
the vedas which are the superhuman origin or unmanifest 
(apaurusheya) become embodied or manifest (Paurusheya) and 
are called sahasra. Indra and Vishnu who are the creators 
and occupants of sahasra are equily powerful in their 
mutual conflict and one can not be defeated by another one, 
They exist on the basis of 6rahma. The self evolving. 
Brahma is vedic 1) vedas are real 2) The immanent spirit 
is real 3) the cosmic intelligence (sutratma) is real. These 
three are the psychic elements (manothas) of the self-evol- 
ving Brahma. 


Such ultimate beings (Brahmas) subsist here and there 
in the world body (Iswara sarira) and each one will form a 
basis for its indestructible beings (aksharas). Thus there will 
be countless branches, each with a sub-branch of the five 
indestructible beings. Now let us study the branch on which 
our earth is situated. 





1. "“Amtarasmin imelokah-Amtarviswa midem jagath Bishraiva 
bhutanem jyeshtem-tena korheti sperdhithum’”’ 
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Parameshti (Vishnu) 


Vapourous Parameshti Prajepathi moves around the 
self-evolving Brahma who is full of vak. Hetoohas three 
elements 1. ida 2, gau and urk. While the self-evolving 
Brahma is trayeeveds, this Parameshti Prajapathi is Adharva 
vedamaya, The trayee veda is calied Agni veda. Adherva 
veda is called soma veda. Here "Fire (agni) - Air (vayu) - 
and Aditya (Sun) are called Amgirases. Air. water and 
chandrama are called @rugus’’', Electricity Is called Athri. 
Adharva veda is composed of these three basic elements- 
1. Brugu 2. Amgira and Athri. Veda is the knowledge of 
the two rudimentai entities - 1, Rutham and 2. Satyam. The 
matter without a centre and limitation is called Rutham. 
Matter having limitation (body) and centre is calted satyam. 
The extent to which Brugus pervade in the above two 
kinds of matter is called Rutham, and the extent covered by 
amgirasasis called satyam, Thus Rutham and sstyam 
exist one in another, ‘Fire or aditya (Sun) at the released 
state is called Rutham’’2 Paramesht! isithe complex form 
of brugu and a-ngira, Around him = Varuns - brugu, amgira, 
athri and elericity revoive in different arbits, They are the 
gods governed by Parameshti 


Water (apa), sir (vayu) end essence (soma) ere 
brugu spirits. They are the cause of Creation, They Combine 
the Subtle materigis and give s solid form that recults In 
the formation of embrio. Waters (apas) are called pareme- 
shti and they are of four types, 1. ambha:- are the waters 
above the Sun. 2. Mereechi : are the waters in the 





1. “Shadbhavel biemmans evarah egni, Veyu, af. 
Vidyudadityah’’ (Sethapedha) 
2 Agnirva Rutham asavaditysh Satyam’ (Sruthi) 
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the sun. 3° Mara: ere eartheal waters 4, Sraddha : are the 
waters in the rays of the moon, These are all the eternal, 
resi, and elemental waters, The water we drink is a 
Compound form and is mortal, 


The air is of four types 1. air 2. matariswa 
3. pevamana and 4. Savita, The water vapours will trans. 
form into these four types of air and the untransformed 
water vapours that remain are celled brugu or atharvak 
which means literally that remains last (adha + arvak). 
in Adharvana veda, it is called the spirit of adharva 
(adharvana prana). This spirit is the basis of essences (somas) 
airs (vayus) and waters (apas). So these three are also 
termed adharvanas. Somo is called brahmanaspathi. It is the 
Sacred basic substance for the origin of mind’ The amgira 
spirits that divide into three categories-agni, yama editya 
are splenderous and destructive in nature, They split the 
components of solid substances and converts them into 
subtle forms, Agni is the spirit of destruction. It destroys 
the chemical bondage and seperates elements from their 
Compounds, “This fire is of two kinds - 1, Niruktha and 
2. Aniruktha'’? Niruktha is abstract and unperceptible. 
Aniruktha is the fire that we perceive inthe burning fuel. 
yama is the spirit of death (mrutyu prana). It obstructs the 
fall of essence into fire, Fire destroys the chemical combi- 
nation. of componnd substances where as the spirit of 
death obstructs electricity (vidyut) from becoming into fire. 
Aditya is yhe spirit that takes away the essence from every- 
thing and tranforms the form of solid things. So these three- 
agni, yama and asditya are called death spirits. 


Athri is the embodiment of electricity. Existing in the 
body, it destroys its transpsrant nature. It obstructs light 


1. Owayam va egne rupam niruktham oha snirukthamcha (Kaushithaki) 
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from entering the the body. So we find shedows of materia! 
things on the earth in day light. The moon by this reeson is 
called Atreya, Thus the three spirits - brugu, amgira and 
athri being born and assembled in adharvana, the parame. 
shti prajapathi whois called vishnu is to be known as 
apomaya, vayumaya, and somamaya i.e 8 compound form 
ot water. air and essence. Varuna the god of rain moves 
around vishnu. Brugu in the first arbit, Bruhaspathi and 
Amgira in the second arbit and “the indestructible electric 
being, Indra who is known ag the sun in the third arbit 
revolve around varuna’’! Brugu is called varuni, 


The Sun (Indra) 


The Sun has three elements 1. Light (Jyothi) 2. Spirit 
(gau) and life-span (ayu) He is the first celestial world. 
Parameshti is the second and Swayambhu is third celestial 
worlds. ‘The solar region is the first cosmic form. Parame- 
shti is the second cosmic form. Swyambhu is the third 
cosmic form (viswarupam)2 


The Earth (Fire) 


The earth revolves around the sun, who is known es 
Indra “It is the form of amgira’’3 a form of trinity. agni, yama 
and acitya The fire that is full of Amgira is called the Earth 
(prudvi) This Earth has three elements 1. Matter (vak) 








4. Urumhi raje varunaschekare Suyays pandhs manvetha veu (Veiswemithes) 


2. Yat parama mavaram yachchs madyamam Prajapathi Sesuje Visweru- 
pam Kiyathe Skambhahs pravivess thethra yaesnepreviset kiystte 
dbhabhuve: 


3. Tvs magre Amgira pradhameh Rishihi. 
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2. Spirit (gau) and 3, Light (dyau). This earth should other- 
wise be knows as the spirit that eats food (annadamaya 
prudol) 


The Moon 


The Moon (Soma) revolves around the Earth which is 
the form of fire “He is the food of deities"t He has three 
elements called 1, retha 2, yasas and 3. sraddha, 


The Seven Worlds 


The five indestructible beings-Brahma. Vishnu, Indra, 
Agni and Soma, on the basis of the inexhaustible Avyeya, 
revolving around those that revolve around them, among, 
themselves, move the wheel of mortal creation. The seven 
worlds of creation are as follows :- 


1. The supreme world (Sotya loka) : It is the bright 
world of the self evolving Brahman (Swoyambhu Brahmo) 
The substance of this region is veda which Is of three kinds 
1. RK (mahoktha) 2. sama (mahavratha) and 3, Yajuragni 
(yajuss). As its primary constituents ere air (yat) and sky (ju), 
this region is called the spiritual grear sky (paromakasa) 
which has both the characteristics, motion and rest. 


2, The middle world (Janot): Parameshti Prajapathi 
(Vishau) ilumines this region with his rays of adharva(a kind 
of matter in the form of rays). [he people of this world are 
adharvanas They are of three categories according to the 
distinction of water (apa), air (vayu) and essence (soma). 





1, “Esha vai somo raja devanam annem yachchandrema”’ 
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But since the chief element of this world is water (opos), 
this region is called the ocesn (somudra). It is the ocean 
of water vapour (cayu samudra). Here water moves in the 
form of vapour, 


The gun-light sree of this region is celled vena, Above 
this luminous part. all is utter derknees. This is the blue sky 
that we perceive, 


The Heaven : This is the bright region of the sun, The 
people of this world are called deities (devathas) and they 
are of three categories namely vasus, rudras and edityas. 
As the dominent feature of this world Is aditys, it is called 
the divine world - the abode of universal gods. All qualities 
of the above two worlds apply to this world, 


As each of the above three worlds is subdivided into 
three, we get three triparite worlds 1. the earth on which 
we live; 2. the sun (dyau) and 3.the space (antariksha) 
between the sun and the earth. This triparite world is called 
Rodasi. 1. The sun (earth) 2. Parsmeshti (dyau) and 3. the 
space between them (antariksha) This tripartite world is 
called krandasi. 1. Parameshti (earth) 2. Sweyambhu 
(dyau) and 3. the space (antariksha) that lies between 
them. This triperite world is called samyathi. Thus we get 
three earths, three spaces and three heavens. 


Thi triparite worlds ultimately cause the formation of 
the seven worlds 1, the eath (Bhuloka) 2, the moon (Bhuvar- 
loka) 3. the sun (Suoarloka) 4, Grehmanaspathi of Brugu 
(Maharloka) 5, Parameshti with god veruna (Janaloka) 
6. Indra (electricity) between psrameshti and Swayambhu 
(Thapoloka) and 7. Vedemaya Brahma (Satyaloka). 
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These seven worlds are called Rajass, The inexhaustible 
Avysya who is the basis of the five industructibles is 
beyond this Rajass. So he is called Paroraja and the seven 
worlds exist in his womb. 


The region of each Brahman is his universe. Each unive- 
tse has concomitant relation with the universe that imme- 
diately lies above it-the universe of the earth with thet of the 
sun; the universe of the sun with that of Parameshti and the 
universe of Parameshti with that of self - evolving Brahman 
or Swayambhu, Nothing remains outside apart from this. 
The concerned tipple beings thet exist in the inanimate 
Objects dealt above - the Earth, the Moon etc.. and the 
tripple beings that exist in the inanimate objects that evolve 
from them are to be identified as physical beings only, 


Isvara and Individual a contrast 


Isvara who is spiritually, the totality of atl embodied 
beings or physical things, is the supreme perfection with 
all organs. So His body is circular and all His powers are 
equal on all sides and they stand both as the cause and 
the effect. sruthi holds— 


“spreading every where, He sits with hands every- 
where, with feet everywhere, with eyes everywhere, 
with heads everywhere and with faces everywhere’! 


But the Individual - an evolute out of the inanimete 
objects like the Earth, the Moon etc which are the organs 


1, "Sarvatah panipadam theth Sarvathokshi sitomukham Sarvatah 
Sruthimattoke Servamavrutya thishtethi"’ 
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of tsvara, is not a complete being. He [Is halt part and in 
complete — Arthendra, So he moves only in one direction. 
He has no eyes, hands and head etc on his backside, So 
he is undergoing miseries and sorrows. He desires wife to 
become a complete being and qualify himself to perform 
the sacrifice for the God - the perfect soul. As the indivi- 
dual is the result of myosis division, his body is errect but 
not a circular one like that of God. 


Kinds of Souls 
The concious soul (chidatma) 


The Inexhaustible Avyaya ig the conscious Soul in God 
or individual, The five indestructibles descend into Avyaye 
of the individual aiso. But they are not complete and perfect 
because of the nature of haifness of the individual. 


Soul of Tranquility (Santhatma) 


Among the five indestructibles the self - evolving 
Brahman is the first spiritual soul. The other souls are 1. the 
Great soul (Mahadatma) of the supreme world (Parameshti) 
2. the Sun (Vijnanatma) 3. the Moon (Prajnanatma) and 
4. the Earth (physical soul) 


Brahma who is Vedemaya is the establisher of all this 
world. The establishment first takes place in the body. 
He establishes the germ (Rethas) that enters the mother's 
womb and enables it to create the body. In the sixth month 
indra and Vishnu get established themselves in the heart of 
that body, and with the assistance of Brahma cause ail 
activity and knowledge and make it « conscious one. 
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The Great All - Soul (Mahadatma or Vishnu) 


on the basis of the Soul of tranquility Parameshti, 
Vishnu who co,exists with Brahma gets established in the 
body. As He Is the god of sacrifice, he divides himself into 
three aspects namely 1, uktha 2. arka and 3, asithi and 
spreads the sacrifice, He rises in the form of flame (arka) 
uktha and makes three strides to get food (annam) - to 9th 
level (thivruth sthoma), to 15th level (panchadasa sthoma) 
and 21st level (ekavimsa sthoma)- 80 he is called Thrivikrama. 
There from he attracts the essence (soma) from 27th level 
(thrinava sthoma) and 33rd level (thrayathrimsat sthoma). The 
aika brings and keeps the food in uktha in an order « food, 
urk and spirit and then becomes satisfied. The mutual 
Combination of these three things - food, urk and spirit is 
the chief characteristic of the sacrifice and this sacrifice is 
the root cause of the life of the individual, Thus Vishnu is 
reputed as the god and soul of sacrifice. The Great All-soul 
continues the sacrifice by establishing the three quaiities 
(gunes) egoity (ahamkera), Nature (Prikrithi) and Form 
(akruthi). The centre of eye - brows Is its pasage (yoni) and 
It exists, spreading from heart to the pore of skull (Brahma 
Randra). It is the root and origin of all kinds of forms. - 
human, animal, bird or insect. The physical soul (Bhutatma) 
acquires the bodily form which is created by this Great 
Indestructible soul in the inexhaustible- This Great Indestru. 
ctible (Mahadakshara) existing in every body attributes its 
form to itself. 


Bhagavad Gita holds : 


‘My Prekruthi or Nature in her primordial undeveloped 
state is the womb of all creatures, in that | place the seed. 
The birth of all beings follow from this combination of 
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matter and spirit Ot all the bodies that take birth from diffe- 
tent wombs this primordia! matter is the mother and ! em 
the Father’! 


Here the word ‘|’ denotes the inexhaustible Avyeya, 
who causes the seed In the great indestructible soul. This 
seed causes the causal body (Karana Sareera) trom which 
the subtle bodies and gross elements spring up Thus. 
though this great All-sou! is bodiless, causes three kinds of 
bodies- 1. the causal body 2. the Subtie body and 3. the 
physical body, it can be known as the cosmic sou! which 
is the form of essence of Parameshti. 


The Wise soul 
(vijnanathma - Indra) 


On the basis of the two souls Santhathma or Brahma 
and uifnanathma or vishnu), indra who emanates from the sun 
creates knowledge (vijnana) in the body. He is otherwise 
known as the soul of knower. (Kshetrajnathma) He is so 
called beceuse he pervades all through the body which is 
characteristic of thirty one features. Gita holds- 


“The five subtle elements (ether, air, fire, water and 
earth), the intellect primordial matter, the ten organs, the 
mind, and the five objects of senses (Sound, touch, Colour, 
taste and smell) desire, aversion, pleasure, pain, the body, 


41. "Mama yoniumahed Brahma thasmin gerbhem dedhamyshem 
sambhavah servabhuthanam thathe bhavathi Bharaths seiveyorishu 
kauntheya murthaysh sembhevanthi yehe Theshem Brahms mehady- 
onihi Ahem beeje predsh pitha’’ 
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Consciousness, firmness; this is the kshethza with its 
evolutes briefly described’! 


The bodily self which is known as the intellectual self 
causes knowledge and action through the nervous system. 
it will be under the control of the wise soul. The wise sou! 
Induces light into the cosmic self (Mahadathma), intellectual 
self and bodily self and controlls the life span (ayu), the 
cause of life. Psychically the wise soul is the sun located 
in heart, Its origin is the sun-god. 


The Intellectual self 
(Prajnanathma - Mind) 


The original substances of food are of three categories 
1, the earthly substances (parthivas) 2. the spatial substan- 
ces (antharikshas) and 3. the divine substances (divyas), In 
the course of digestion of food in the fire, these substances 
will be separated. The eternal part becomes the essence 
and is carried away upwards by the spirits (pranas), The 
mortal part becomes faecal matter and is pushed down by 
apana, a kind of air, Both the eternal and mortal substances 
further divide and give rise to various other substances like 
essence (rasa), blood, flesh, brain-matter, bone, marrow, 
and sperm. The earthly substances will be completely 
exhausted in the formation of these substances. Then the 
remaining thing is the spatial substence called brightness 
(ojas) which is characteristic of four elements - water, sir, 








1, “Mehabbuthanyehamkero buddhiravyaktha = meva cha Indtiyani 
daseikem cha panchendriya gocharah Ichche dvesha Sukham, 
dukham samghethah chetana druthihi - ethath kshethram semasene 
Sevikears mudahrutham"”’ 
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electricity and essence. When the former two are separated, 
the subtie matter - a compound of the latter two is called 
mind. As the knower of the field (kshethrajna) refiects in 
this pure mind and causes brightness of intellect, the mind 
becomes the intellectual self. 


"This Intellectual self, the form of spirit is called 
Hiranyagarbha It exhists in all individuals like the reflected 
images of the sun in ponds, All deities are in the form of 
physical elements - earth, water, fire. air and light which are 
both enjoyers and the enjoyed. All that which is animate 
and inanimate is in the Intellectua! self. This means all this 
world is the supreme self (Paramathma) whose eye is the 
Intellectual self. All this world is the form of Brahma, 
Knowledge (prajna) is its eye. by which it is seen, All this 
world has knowledge as its eye. Samjnanam, Ajnanam, 
Prajnanam, Megha. Ohruthi, Mathi, Manisha, Juthi, Smruthi, 
Samkalpa, Ruthurasa, Kamovasa ere the synonyms of 
Intellectual self’ (Aitareya upanishad) 


Here we should remember that mind is of three types. 
1 the mind of Consciousness (chidatmaka) 2. the spiritual 
mind (Pranatmaka) and 3. sensual mind indriyatmaka; The 
first one belongs to the inexhaustible Avysya. The non- 
sensual mind that works in all sense orgens is called 
Spiritual mind. The mind that undergoes pleasure and pain 
and which is located in heart is called sensual mind. The 
non-sensual mind is known as intellectual self it is the 
matter in matter, esence in the essence, the alfactory 
sense in nose, the auditory in the ear, the kinesthetic 
sensation in the skin, and ‘form’ in the eyes, It is the mind 
located in the heart. The intellectual self seems to have 
dilferent qualities in different sense organs like the ray of 
the Sun that assumes different colours in different coloured 
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glasses, It causes brightness to the sense organs. This inte- 
Hectual self is called the spirtiual Indra (Pranatmaka Indra). 
The five deities (three fires and two essences) manifest in this 
spirit of esence (soma). 


‘This spiritual Moon’ - the Intellectual self, revolves 
around the mouth (the earth) in an arbit covering the area 
from the heart to the tip of hair. Brightened by the light of 
the knower of the field (Kshetrajna) - the Internal Sun, he 
spreads the light making the sense organs bright. This is 
what we mean by ‘Full-moon’ (Paurnami). This is the stete 
of consiousness for the bodily self (Bhuthathma). Here it gets 
the knowledge of things of the matters of fact, if the inte- 
llectual self touches the jaw without touching the sense 
organs and brightens the mental retuntum (bhavana samskara) 
and impressions of actions (vasono samskaras) it will be the 
dream state If it goes down still and merges in Kshetrajna 
located in the heart, it will be the state of dreamiess sleep- 
Amavasya. Here the intellectual self enjoys pure bliss and 
it does not experience any other object. Thus the bodily 
self passes through the three states of consciousness-conse 
cious, dream, and dreamless-states, according to the position 
of the intellectual self (Prajnanathma) 


The Bodily Self (sarirathma) 


The fitth one is the bodily self-a foim of fire and 
essence, This isof three kinds 1. the bodily self (sarirathme) 
2, the self of a kind of destructible air -(Hamsathma) and 
3. The Divine self (divyathma). 


The bodily self forms with the creation of the body 
out of the combination of the physical elements. The 
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siements themselves ere the form of mortal fire, The mortal 
fire too is nothing but a form of the essence of the Earth 
(Prudvi rasa rupa), This bodily self is the outer most one 
that we can identify with the body itself (sorirom). 


The Airy Self 
(Hamsathma) 


The second physical soul is Hamsethme. This is a kind 
of mortal air. It resides in the body during the lite time of 
the individual, itfthe dead body is cremated, it moves in the 
air having that cremated body as its abode. If the dead 
body is burnt it moves with agiry-body in the air called 
emusha. Thus it lives for hundred years with consciousness, 
undergoing the states of miseries and joys. As its body is 
siry, it can enter any other body (perokayo provesa). It can 
assume any kind of bodily form. itcan sppear in dream 
and talk tous, People call this a devil (Bhuthom). It can be 
destroyed by offering lumps of rice (pindopradana) at the 
sacred place Gaya, 


The Divine Self 
(Divyathma or Prana) 


The Earth (bhu), the spsce (bhuvoh). snd the Sun 
(suvoh), ate the three worlds. The spirit (prana) 
that exists in them is respectively called Fire (Agni) 
Air (voyu) and Electricity (indra*. So the divine self is also of 
three kinds-1, Vaiswanara (Agni) 2. Taijase (voyu) 3. and 
Prajna (Indra) This indra - spirit itself is called the intelle. 
ctual self (prajnanatma) “That which is the spirit (prano) 
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is intellect (projna) This intellect co-exists with the spirit 
and they dwell together in the body. So worship them to be 
the age.span, (ayu) and immortal thing” 


Thus this intellectual self which is characteristic of 
knowledge and action, combines with the impressions of 
ideas (bhavana) and actions (vasonas) and transforms into 
knowledge - soul end karmic.soul. As this spirit of intelle. 
Ctual self is the solar essence, itis termed as Indra. The 
intellect (prajna) emanates when Indra reflects in the mind- 
the lunar essence (soma), The mind gets light from the wise 
soul (vlfnanathma). This is the physical karmic soul. Thus 
the Fire, Air, and indra cause the evolution of the three 
kinds of physical souls the bodily self, the airy self, and the 
intellectual self, 


Karmic Soul 


The karmic soul is of three types 1. Vaiswanara (Fire) 
2, Taijasa (vayu) and 3. Prajna (indra). if Vaiswanara only 
is the bearer of the body, the individual assumes the form 
of elements and jewel etc. If Vaiswanara and Taijasa are 
the bearers of the body, the individual assumes the plant 
form. If Vaiswanars Taijasa, and Prajna are the bearers of 
the body, the individual assumes the form of conscious 
beings such as worm, insect, animal, bird, and human being. 
These three kinds of individual beings are termed respecti- 
vely 1, the non-concious beings (asamjnas) 2. the internal 
conscious beings (anthassmjnas) and 3. the conscious 
beings (sasamjnas). 


es 





1. Yah pranah a prajna; ya prajna sa pransh; Saha hyethavasmin 
sarire vasathah; sahottistathah, thamethamayuramrutha mityupaswa"” 
(keusiteki) 
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Vaiswanarathma 
(Fire in the Body) 


Vaiswanara aggreates the elements into various forms 
ltke gold, silver, copper, and so on. Owing to him, different 
parts of the plant body develop in the plant in its growth, 
and substances like sperm, flesh, brain-mstter, bone, and 
marrow etc, form in the bodies of the conscious beings, 


Taljasathma 
(The Vital Self) 


The vitel seif (Talfasathma) has functions of ascending 
and descending order. He is the cause for the growth of 
plants and animats and for the stages of development of 
their life, like the childhood, adulthood, and old-age, Oue 
to lack of this spirit, there will be no growth in things like 
gold and silver. 


Prajnathma 
(The Intellectual self) 


The intellectual self manifests during the synthesis of 
the two spirits.Vaiswanare and Taijesa it creates the Self- 
sense in the body. Itis from this intellectual self whose 
chief charecteristic is the Indra spirit, the sense organs take 
their form and are called indriyas, For our keen observa- 
tion it will be evident that the internal-conscious beings 
ike plants also have the sense organs but in formiess state 
and they too feel pleasure and psin. But the activity of 
their sense orgens is not so stricking es in the conscious 
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beings. So our saints called them the internal conscious 
beings, The intellectual self which is absent in the internal 
conscious beings has completely developed in the 
conscious beings. 


Thus due to the distinctions of the three spirits, the 
three kinds of beings 1. the non.conscious beings 
non.conscious beings. 2. the internal.conscious beings end 
3, the conscious beings are being formed. In addition 
to these, the physical soul, calied the karmic soul, 
which has three aspects.Vaiswanara, Taijasa, and Prajna 
will also be formed. By this it is clear that the only one 
physical sou! (bhuthathma) assumes the five forms 1, the 
Bodily self (sarirathma) 2, the Airy-self (hamsathma) 3. the 
cosmic self (vaiswanarathma) 4. the vital self (taijasathnia) 
and 5. the intellectual self (prajnathma), Among these the 
first two are the external souls and the latter are internal 
souls. The essential characteristic feature of the five fold 
physical soul is the intellectual self, So the physical soul is 
also called the intellectual self (Prajnanathma). 


The Transmigration of Soul 


After death, the bodily self (sarirathma) divides into its 
five elements that merge into their respective five physical 
elements of the world-ether, air, light, water and earth and 
leave the bodily torms-skin, flesh and bone etc. The five 
deities of the body merge in their respective origins-matter 
(vak) into fire; spirit (prana) into air; eyes into the Sun; and 
ears and mind into the Moon (Dikchandra and Brahmanaspa- 
thi chandra) and thus their spiritual form will be destroyed. 
The Airy-soul (Hamsatma) reborns in the air and is called 
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emusha and fives for along period § it merges in air after 
its death. The physical soul (bhuthathma) goes to the 
Heaven or Hell according to its past actions.good or evil. 
The evil and sinful souls pass through the dark path from 
the earth in the opposite direction of the Sun upto the 
Saturn . the Dark path (krishna qathi or paragathi) to the 
lower worlds, This is the downward way (adhogathi). The 
good and released souls go upward (punyagathi or urdva- 
gathi) The soul transmigrates in one of these two ways and 
atter enjoying happiness or misery and after the cessation 
of good or evil, returns and reborns in this mortel world, 
The five indestructibles - Brahma, Vishnu, Indra, Agni, end 
Soma will be termed as - the Absolute soul (santhathma ; 
the great All-Soul (Mahadathma); the Wise sou! (Vijnanath- 
ma); the Intellectual Soul (Prajnanathma) and the Physical 
Soul (Bhuthathma) in the Individual body. The common 
substratum of all these souls is the in-exhaustibie Being 
(Avyaya) who is also known ae Viraja Brahma. 


“The indestructible is five fold. It bears and co-exists, 
It is the real of the real {tis the unity where all things merge 
into one indescriminate mass of sentiency”! 


“The pure Brahman that exists in the golden sheath 
(Hjranmaya) is the light of light snd only the knowers of the 
soul will know Him’’2 


1. Yadsksharam penchavidham semethi yajo yukta sbhivet 
samvehenthi Setyaeys setyemenuyatra yujyate thetre serve 
ekibheventhi. 


2. Hirnmaye parekose virajam brshmenishkslem Techchubrem 
jvothishem jyothih tedyadatmavidoviduh”’ 
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Rudiments of the inexhaustible. 
Avyaya 


Thé five rudiments ‘of the inexhaustible ‘being - Dliss, 
knowledge, mind, spirit, and matter form a’ basis of all 
lidestructibies, all actions of the destructible being and all 
things of modification, The destructible being.”the. world of 
wansformation”’ will have the material aspect of the inexha- 
ustible as his basis. The indestructible. being : will have his 
spiritual aspect as his basis (adhara), The Absolute self, the 
cosmic self and the wise.self’ will have tte ‘knowledge 
aspect of the inexhaustible as their chief basis, The chiet 
basis of the intellectual self and physical self are his 
spiritual end material aspects respectively. The bodily self 
of the physical soul will have its material aspect as its 
basis, So also the spiritual aspect to the Airy-self; and mind 
to the Karmic self will form a basis. 


Vaiswanata, Teijesa, and Prajna of the Karmic self will 
have the matter-spirit and mind as their basis respectively. 
Any how the common substratum for both the destructible 
and the indestructible beings is the mind of the inexhausti- 
ble Avyeya..But.at the time of action, they take different 
aspects as their substrates to attribute creation o7 liberation 
to the world, They depend on matter that encases mind and 
spirit in its womb, for the purpose of creation and accept 
bliss and wisdom as auxiliary things, In’ the course of 
liberation they depend on the mind that envelops bliss and 
wisdom and accept spirit and matter as the halping 
factors, 
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Sheathes of the Inexhaustible Avyaya 


Taittirivopanishad has described the five aspects of the 
inexhaustible as the five sheathas. 1. the material sheath 
(annamayakosa) 2. the spiritual sheath (pranamaya kosa) 
3. the mental sheath (manomaya kosa’ 4. the Knowledge- 
sheath (vljnanamaya kosa) 5. and the sheath of bliss 
(anandamaya kosa). It holds. 


“Brahman who is called Viraja is seated in the higher 
sheath Hiranmaya’' 


By this statement philosophers are under the opinion 
that the higher Brahman is # pure entity of bliss hidden in 
the sheaih of bliss. The upanisad also esserts the same. 
But this is not real because Bhagevad Gite enlightens the 
factin the following way- 


“All this is permeated by Me in My unmanifest aspect 
(as ice by water) and all beings abide in the idea within Me, 
Therefore, teally speaking, !am not in them"? 


“Just as extensive and all pervading air (which is born 
of ether, always remains in ether, like wise know that all 
beings (sPrung os they are from My thought) abide in Me”? 





semi nen nae Ss Nana 


4. Hirenmaye pare kose virajam Srahms nishkstem. t 


2. Mayetathamidem servem jegedevyskths murthine Mat sthan: serve 
bhutheni ne chaham theshvevesthitham” (Gita) 


3. ,‘Yacekase sihitho nityem veyeh servers gomehen Tedhe server 
bhutan: matsthanityupedhereyan”’ (Gita) 
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“Whatever other entities there are, born of sativa and 
Rajass and Tamas, know them all as evolved from Me 
alone. In reality however, neither | exist in them nor they 
In Me"! 


Thus it Is asserted that the physicel elements which 
ere called the lower Brahma exist in the inexhaustible being 
and that inexhaustible being is the higher Brahman as well 
as the source of all. Moreover sruti also holds- 


"This basis is the best and highest one Knowing 
which one will become what he wills’’2 


So it is evident that for the inexhaustible to exist in 
the self- evolved elements is an absolute impossibility. 
Sheathness cen be attributed only to his aspects-matter, 
mind, and spirit etc. To describe them as sheathes is only to 
express the idea of subtlity of one aspect over the other 
one, In reality the only inexhaustible is the basis of all the 
indestruciibles, So he may be considered as the subject of 
the sheathes, and his five aspects will be the sheathes for 
all worldly substance; names, forms and actions. 


The Spiritual Interpretation of 
The Tripple Beings 


“In this world there are two kinds of entities (purushas) 
perishable and non perishable; the bodies of all beings are 





1. ""Yachaiva satvika bhaveh Rajesah Temasaschaye Matta yevethi 
tenviddhi na tvaham teshu te mayi”’ (Gite) 

2. Yetadalambenam sreshtam yetedalambanam param Yetedelambanem 
jnatve yoyadiohohathi tesye thath". {eruti) 
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pe ishable. and the individual self within is said to be non. 
perishable"! 


“The supreme person is distinct from both, who inter- 
penetrating the three worlds, sustains all, and is designated 
as the universal soul and the imperishable Lord’’2 


"Since | am beyond perishable Matter and superior to 
the imperishable soul (enveloped in maya), it is thet | am 
known in the world as well as in the vedas as the supreme 
Person'’3 


“Not knowing my unsurpassable and undecaying 
supreme nature, the unintelligent, think Me, the supreme 
spirit beyond the reach of mind and senses, the embodi- 
ment of Truth, Knowledge and Bliss to have assumed @ 
visible form'4 


“Veiled by my yogamaya, | am not manifest to all. 
Hence these ignorant folk do not recognise Me as the 
unborn and imperishable supreme spirit’’S 


1. Dvavimau purushe loke Ksherskshara eva cha 
Keharassarvans bhutan: kutesthokshara uchchyete. 


2. Uttamah purushastvenyah parematmetyudehrutheh 
Yo lokatrayamavisys Oibhertyavysya levarah. 


3. Yasmet Kshars metitohem Aksheredepichottameh 
Atosm: toke vedechs prodhitah Purushottamah (Gita) 


4. "“Avyaktem vyektimapannem anysnte mamabiddhayah 
Param bhava masanemtho mamavysys manuttamem”’ (Gite) 


5. ‘‘Nahem prakessh sa:vesye yogemays samavrutsh 
Mudhoyem nabhi,snathi loka memsjemavyayam’* (Gite) 
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"The whole of this creation is deluded by objects 
evolved from the three modies of Nature-Sattva-Rejas and 
Tamas; hence it does not know Me, who am above these 
and imperishable’! 


The Supreme Being 
(Paratpara) 


The supreme being is higher than the inexhaustible 
Avyaya. The destructible Being pervades in all objects of 
transformation. The inexhaustible Avyaya pervades in all 
the indestructibles. So Avyaya’s extension is vast and 
unexcelled; but He becomes limited by time and space by 
the power Maya, Inspite of the existence of innumerable 
powers of Maya in Him, He Is infinite and endless. So also 
the supreme Being is infiuite and endless as he is unlimited 
by time and space, 


“He is the Brahman without a second’’2 


The Distinction Between The Supreme Being 
and the Indweller 
(Paratpara and Purusha) 


The Supreme Being can not be called Purusha because 
of his infiniteness. Here some argue that it is to deny the 
scriptures if he is distinct from the indweller (purusha) ana 
there can be novalidity to the statements like ‘’Purusha is all 








1. “Tribhih gunamayeir bhavaih ebhi sarva midem jeget 
Mohitem nabhi janathi mamebyah paramavyayam”’ (Gita) 


2. Ekamevadvitiyam Brahma. 
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veda, the past and the future’, But here we should under. 
stand the term Purusha clearly, The indweller (purusha) is 
of two types. 1. the inexhaustible Avysya of the fife-prin- 
ciple (jiva) and 2. the inexhaustible Avyaya of the God 
(isvara). The same scripture approves the merging of the 
former into the latter. 


The inexhaustible Avyaya of the life-principle, automa 
tically becomes the inexhahstible of the God immediately 
after the destruction of the distinctions. Thus infinitness 
8nd finiteness is the main difference between the Supreme 
Being and the Indweller and there can be no contradiction 
with Non-dual statements such as- 


1. "The Brahman is one without a second” 
2. ‘Here there is no variety at all” 


The in-Dweller - The Cause of Creation 


The common characteristic of the indwelling . self and 
the supreme Being is to possess all kinds of power. But the 
organisation of powers take place in the indweller (Purusha) 
and the resultant of the action will be the subject of 
creation of the world. The reaction and bondage of creative 
powers in the centre (kendra) assumes the genglion form 
(grandhi) called Heart (Hridayam). The further bondeges of 
powers worked out by this heart will result in creation.the 
cosmos or world that we ectually perceive, So ail woridly 
objects are the objects of crestion-the forms of unified 
powers. 
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Analysis of the Powers 


The powers sre of two categories. 1. the creative 
powers and 2, the destructive powers. With the dawn of 
creative power all powers naturally combine themselves to 
start the creation. 


The subtle things become gross, In the same bondage 
of powers, the destructive power destroys the bondage, 
leading to the dissolution of creation, The former process 
\s called evolution or bondage (srusht{) and the latter one-an 
involution or liberation (pralaya). The involution is of two 
types 1, the eternal (nitya) which is a natural process and 
2, the ultimate (sadya)-the liberation of all things of 
creation. But till today, there is no evidence forthe 
complete anhillation of creation. As the creative powers 
immediately follow the action of destructive powers, the 
process of creation is a fluxuous reality. For instance, plants 
and tres of ancient days may not exist now. But we find 
their progeny to-day. These too are not permanent. So we 
cannot deny the birth of things in future. Transformation is 
natural to ‘liberation’ as it is to creation, Likewise all 
previous bondages mey disentangle but the bondage of 
creative powers still continue to exist. Among these some 
powers mey be liberated and some new ones may arise 
agein, So powers in turn cause powers, Thus the gradual 
liberation ever. follows the tluxuous reality, The second 
type of liberation is the one, achievable by constant prac- 
tice, With the cessation of the bondage of action of through 
unattached action the knower of the Absolute soul 
transcends action-good and bad and attains liberation, 
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Is There Cessation of Action to the soul 
At the Time of Liberation 


As we have already noted, the principle of the world 
(purusha) is the product of the organisstion of powers in 
the essence (Rasa). The Supreme Being is the essence 
where the unorganised powers mutually float and sink. 
At the time of liberation the soul may relinquish the 
organisation of powers but never their mutuel motion 
(sahachara bhava). As knowledge and action ere the two 
forms of the same inexhsustible Avyaya, thelr cessation |s 
most unscientific, Since they are of fluxuous reality, 
liberation would be nothing but their non-organisstion. 
Another reason for this conclusion is, there can be no 
essence (rasa) without power (bala) and vice verse, These 
two things, essence (sat or existent) and Power (a sat or 
non-existant) which are eternal snd morte! will have no 
independent existence of their own, So liberation is the 
release trom bondage of powers but not from powers at all. 
Hither to we understend that the first two states of 
Brahman-ithe body end the indweller belcng to the world 
(samsara) and the other two states, the Supreme Being 
(paratpara) and the unconditioned Being (Nirolsesha) ere 

@ things beyond the universe, (nisthara). 


The Unconditioned Being 
(Nirvisesha) 


In Bhagavad Gita the Lord says :- 


“1 am the bode of the imperishable Brehme of immor- 
tality, of ever lasting virtue end of endless bliss’? 





ene ee ime te Sc nen 


1 Brabesnohi pratistaham, emrutasye Avyeyseye che 
Seavetesye cha dhermasya sukhesysikantikesys che. 
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Here the word ‘I’ denotes the inexhaustible Isvara, 
‘everlasting virtue’ denotes the supreme Being and ‘endless 
pure bliss’ indicates the unconditioned Being. 


Though the essence (rasa) and power (bala) are 
relative things, if the essence is grasped separately by our 
intellect (budhi), it is called the unconditioned Being 
(nirvlsesha). His original form is objectless and pure essence. 
So He is described by various terms actionless (nishkorma) 
indetermination (nirguna), unperceptible (adrusya) and in- 
comprehensible (agrahya) etc, AsHe is opposed to all 
empirical existence, He ls given to us as the negative of 
every thing that is positively known, He could be recogni- 
sed not by what He is but by what He is not (netinetiti). 
As He is the pure essence and attributeless, sound (sabda) 
fails to reach Him, So He is an indescribable and indefina- 
ble Being Our saints called Him ‘the un-known Being.’ The 
ultimate thing that we can know in this world is only the 
supreme Being (Paratpara). ‘lf we know this Supreme 
Being, there remains nothing to be known here’! The 
uuconditioned Being who is beyond this supreme Being 
can’t be known by any means. He is the pure bilss (kevala 


anandamaya) 


Wee ad ph Gees Renton +. aetna genatintnenemamneaniaeiantembatiinntt iit Bast 





1. “Yat jnatye neha bhuyonyat jnatevya mavasishyate” 


CHAPTER - Il 


What ever is perceptible in this world is Brahma. So the 
entire universe is called Brahmanda According to scriptu- 
res, “Brahma is four-fold’' the unconditioned Being 
(Nervisesha) 2, the Supreme Being (Porotpara) 3, the indwe- 
ing self (Purusha) and 4, the Sixteen-aspected Matter 
(Shodasi). 


The Unconditioned Being (Nirvisesha) 


The unconditioned Being (Nirvisha) is the form of pure 
essence, indivisible, devoid of qualities, in-comprehensible, 
indefinable and en entity above the cosmos, 


The Supreme Being (Paratpara) 


He is the form of, pure mind, a complex of essence 
end power, all - qualified, all-knower, all.perveding end 
Almighty. These two beings are infinite and uniimited, 


The Indwelling self (Purusha) 


The separated form that result out of the organisation 
of powers inthe essence is called the indwelling self 
(Purusho). He ts of three kinds, 1 the inexhaustible Avyaya 
2. the indestructible Akshare and 3. the destructible kshere, 
They are called transcendent (perc), cosmic (paravara) 
and lower (vara) and they are the manifestations of know- 
ledge (jnona), creative power (kerma) and matter (ortha) 
respectively. We find these three things-knowledge, sction 





1. "Tripedurdve udsitpurushah pedosyehs bhavetpunsh” —(Sruti) 
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and matter in what ali we see and their origins are the 
inexhaustible, the indestructible and the destructible beings. 
The synthetic whole of these three beings is known as the 
indwelling self (purusha). So every individual is a unit of 
three beings. 


The unparticular being, the supreme being and the 
indweller as a whole may be called the Soul (Atma). But the 
destructible soul of the indweiler is of two types - 1) the 
immortal part (soul) which is the material cause of the world 
and the mortal part which Is destructible, and called the 
body (vigrah), The soul along with body is known as 
shodasi (sixteen - aspected thing) and this is the fourth state 
of Brahman. The sixteen aspects are-the five aspects of the 
inexhaustible Avyaya (ananda, vijnana, manah-prana, vak); the 
five aspects of the indestructible Akshara (Brahma, Vishnu, 
Indra, Agni and soma); the fiva aspects of the destructible 
Kshara (causal body, subtle body, gross body, people and 
wealth); and the sixteenth aspect the infinite supreme 
Being. Among these sixteen aspects, eleven aspects belong 
to the soul (Atmakalas) and the rest to the body 
(vigraha kalas) 


The Inexhaustible Avyaya 


As we have already noted, the supreme Being is the 
manifestation of pure mind. It is the state of unlimitedness 
8s the creative powers co exist in the essence (power of 
mowledge). In the same mind of the inexhaustible, when 
Creative powers get themselves organised, the creation 
Starts and the essence (Rasa) enters the thing created. so 
sruti holds- 


“It createe it and it enters it’! 





1. “Tet stushtva tedevanupraviset’! 
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Thus the mind which enters the creative power (bala) 
and appears to be limited is called the inexhaustib! Avyaya. 
In this mind two types of organisetions teke place-1. the 
inward organisation (amtah chiti) by which knowledge 
(vijnana) and bliss (ananda) will be formed and 2. the out. 
ward organisation (bahichiti) by which spirit end matter 
will be formed, Thus the inexhaustible Avyaya seppears 
with his five espects:blise, knowledge, mind. spirit and 
matter As he is the supreme one among the three beings, 
he is called the supreme person (purushottama). 


“Since | am beyond perishable Matter and superior to 
the imperishable soul, it is that | am known in this worid as 
well as in the vedas as the supreme person’’! 


To speak the truth, this inexhaustible Avyaya is the 
chief soul He is the cause for bondage or liberation When 
the mind turns toward the outward organisation, the soul of 
the inexhaustible takes the spirit and matter as primary 
things and bliss and knowledge act es euxiiliary things, 
As a result all worldly things evolve in their varied fashions. 
So all substances are spiritual, and embodiments of bliss 
and knowledge When the same mind turns toward the 
inward organisation, knowledge and bliss act as the primary 
things and liberation starts As they develop more and more, 
the diversity of the world appears to be ~mesn and worth. 
fess, and the feeling of oneness begins to blossom, 
Ultimately the state of singie-soul will be obtained, This is 
the state of pure bliss that the individual enjoys efter the 
disentanglement of ail kinds of bondages, which is called 
liberation, in this process of liberation, though knowledge 





1. “Yasmet kihe emetctoham Akshoredspichotiamah - thosmi loke vede 
che pradniteh purushottamsh”’ 
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and bliss are the primary things, the spirit and matter would 
act as helpers So knowledge and bliss of all worldly 
things come into our experience because of the action of 
spirit, Thus the unlimited mind that becomes limited by the 
wondrous power (maya) Is the cause of bondage or liber- 
ation of the world. So saints said- 


“Neither body, nor the individual soul, nor the sense 
organs but Mind only is the cause for bondage or liberation 
of men’’.1 


The Indestructible Akshara 


The indestructible is the being that principally exists 
in the inexhaustible, As his Chief basis is the spirit of the 
inexhaustible, he is essentially spiritual in character, and 
always does some action or other, According to the 
distinction of his action, he is of three kinds 1, Brahma 
2, Vishnu and 3. Indra. 


Brahma is the spirit that keeps a thing stable inspite of 
its deteriorating nature due to the loss of substance from 
it. \his stability or essence of establishment is called 
Brahma. The spirit by which every atom is projected out 
every moment, is called the spirit of projection or Indra. 
The spirit that tills up the deficiency of the thing caused 
by indra, by attracting food from without, is called the spirit 
of sacrifice (Yajna sakthi) or the spirit of attraction (akarsha- 
na prana) or the spirit of appetite :asanaya) or Vishnu, Thus 
we fiind these three types of spirits. projection, attraction 





4. “"Nachadeho na cha Jivatme nencriyari Psranthepa Manayeva 
Manushyanam karanam bandha mokshayoh”’ 


SI 


and establishment in everything and we call them indra, 
Vishnu and Brahma respectively, Indra who causes projec. 
tion, will attract Brahma end Vishnu to a particular distence 
along with him. But their extention is not equal. As Brahma 
(matter) is gross, its extention stops at a short distance and 
we Call this a:ea of material expansion-the body (sariram) 
The extention of Vishnu willbe completed with his three 
strides, So we call him, (rivikrama “Indra is the cause for 
the three strides of Vishnu’! The first stride of Vishnu will 
be upto the body the second one upto to space (antarik- 
sha) and the third one upto the Sun (Dyuloka) These three 
are called the triparite world. The vital spirit of Vishnu 
attracts the essence (soma) high above trom the third world. 
This fall of essence into Vishnu is called sacritice (yajna). 
So Vishnu is worshipped as the God of Sacrifice, 


In the heart of the two - the body and sacrifice the 
three spirits-Brahma, Vishnu and Indra exist in the form of 
immanent spirit or indwelling self (antaryami) The body 
(murt{) end the secrifice which ere the forms of Brahma and 
Vishnu respectively are called Fire The fire related to the 
body is mortal (martyagni) and the sacrificial fire is immortal 
(amrutagni). Thus the spiritual Fire-the fourth spirit comes 
into existence The essence (soma) attracted by the spiritual 
fire from all directions from the Heaven forms the fifth 
spirit This essence enters and merges in the out.going 
essence of Brahma and Crestes hard body, The mortal 
bodily-fire creates the physical elements of the body. The 
essence that enters from without, and absolves in the 
going soma of Vishnu, creates the dark rays of | 
The immortal fire of Vishnu governs the deities in 





1. ""Yasmai Vishnu threenipada vichakssme 
upemitrasys dharmabhyh.”’ 
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The effects of all sense organs will born out of these 
deities Thus Brahma, Vishnu, indra, Agni and Soma are the 
five indestructibles that work in every object. The spirit 
endowed with these five organs is called the indestructiple 
Akshara. 


The Destructible Being (Kshara) 


The destructible being isthe meterial aspect of the 
inexhaustible Avyaya. As he is material in form, he will be 
the object of knowledge and action This would imply that 
he enters the knowledge and stands a support for action. 
Matter has two states of existence 1 immortal and 2, mortal 
The destructible being subsists in the material aspect of the 
inexhaustible in immortal form and is inseparable from the 
inexhaustible. But the second state of this immortal-dest- 
ructible being is the mortal form that is produced on the 
material aspect of the inexhaustible according to the 
modification of matter, The inexhaustible principally relin- 
quishes this second aspect after some period of time end 
manifests himself again creating modifications in himselt 
like the foam from waters, rust from iron or cream from 
milk, Again he becomes pure after some time. This process 
of evolution and involution of Avyaya is natural, begining- 
less and endless and it is the root cause of creation or 
products of the world, Organisations (chitis) begin to form 
through the natural modifications that occur in the immortal 
destructible being who exists in the material aspect of the 
inexhaustible Avyaya. The organisations are of three cate- 
goties, 1. the seed-order (beejachiti) 2. the divine order 
(devachit{) and 3, the physical and inorganic order (bhutha- 
chitl). The nature of the destructible is the cause of the 
seed-order. The divine order is the cause of the physical 
and inorganic order. 
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The Seed Order (Beeja chiti) 


Knowledge (vidya) and non-knwiege (avidya) ere the 
two chief seeds, When they combine in equal proportion, 
a third one is produced, The seeds become three in number, 
Their production is as follows, 


Mind, spirit and matter are the effects of the inexhau- 
stible Avyaya If the spirit accepts mind in abundence it 
is called knowledge, (vidya) If it accepts matter in abun- 
dance it is called non-knowledge (avidya). The third form 
that resulte when the spirit accepts mind and matter in equal 
proportions, will also be called non-knowledge. The two 
kinds of non-knowledge are called mulavidya and fulavidye 
respectively. Non-knowledge is the cause of bondage and 
knowledge is the cause of liberation. The second type of 
hon-knowledge (Tulagldya) produces various states for the 
different worldly substances, 


Non - knowledge (Avidya) 


The state that springs upon the combination of plenty 
of matter with the spiritual aspect of the inexhaustible is 
called non-knowledge and ithes five branches - 1. non- 
knowledge (avidya) 2. Indentification of self with mind and 
body (asmita) 3. attachment (raga) 4, eversion (dvesha) and 
5. Clinging to life and death (abhinivesa). Non-knowledge 
is the netural modification of the soul-a form of knowledge. 
This soul absorbs into it afi external things. So knowledge 
assumes two forms 1. indeterminste (nirvishayaka) and 2. 
determinate ( savishayaka)the first one Is the chief form of the 
soul and it is the undevided essence (eka rasa) but becomes 
divided when it aliows the limitetions into it, Thus the power 
by which the objects enter the knowledge is known as 
non-knowledge or avidya, 


54 
Desire (kama) 


Desire means the illumination of the forms of objects 
in the Soul-the form of knowledge; beceuse the desire to 
experience the object immediately follows the knowledge 
of that object, There can be no scope for desire or attraction 
Or experience of the things, if they do not enter the know- 
ledge (jnana). Similarly there can be no knowledge at all 
without the previous experience of the objects. All objects 
leave their mark in knowledgein the form of impressions 
or dispositions (vasana samskaras). lhe desire for the 
object, arises only after the impressions are formed. So the 
disposition itself ig called desire, Born from knowledge, 
it forms the first layer on the soul-the form of knowledge. 
Desire is the next layer on non-knowledge. {t combines the 
things entered in the form of impressions. So the desire is 
the cause of creation, The Soul becomes pure, liberated 
and absolute with the cessation of desire. So desire equally 
stands a cause to non-knowlecge (avidya) in the fact of 
Creation, 


Action (karma) 


The Soul (Atma) is the form of pure knowledge, distinct 
from action (karma). So it is inactive, Here jt may be asked 
as to whether creation is possible from such a soul, But when 
the power of non-knowledge enters it, desire which is the 
cause of Creation (action) starts in the soul, When the desire 
end attraction arise, the external objects begin to enter the 
soul, Just as the seed germinates and develops into a tree, 
with stem, branches, leaves flowers and fruits by absorbing 
the external things like heat, moisture, water and ait, the 
external creation evolves from and absolves in, the soul of 


55 


the inexhaustible Avysya of Isvare. So we consider ali 
objects of the world ag the modes that manifest in God's 
knowledge. Thus the soul activated by non-knowledge, 
desire and action, begins to create the world. So non-kno- 
wiedge, desire and action as a whole is called seed order 
(beeja chitl) and this forms the first embodiment of the soul, 
As this is the cause of the world, itis called the causal body 
(karana sarira). 


The Divine Order (Deva chiti) 


According to the seed order, the destructible part of 
the soul begins to combine with destructible parts of 
different substances, The external destructibles are of two 
categcries- 1, the divine and 2. the physical. As per the 
subtility, first It combines with the divine part and next 
with the physicalelements The divine and the physical 
parts are relative things- one does not exist without the 
another one, But the material things only are perceptible to 
us everywhere, 


The Earth-our abode is within the region of sun-light; 
the sun within the region of Parameshii, Parameshti within 
the region of the creator (Brahma) and Brahma is within the 
divine region of Isvara calied the region of sat-chit.Ananda, 
Thus Isvara is instatled in six forms-1. Crestor (Prajapathi) 
2 Parameshti 3, the Sun (Surya) 4. the Moon (Chandra) 
5. the Fire (Earth) and 6 the human body individual 
body) The destructible part of our soul located in our heart 
will always be related to the essences of ihe sbove six 
establishments it means the synthesis of the six essences 
of those six establishments occur in our destructible soul 
(ksharatma) Here the divine end the physical orders teke 
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plece immediately one after another, We call these two 
types as the divine order because. 


Those are all subtle things. Among these, those that 
seem to be functioning seperately in our body are only five-1 
Fire(Agnt) 2. Air (vayu) 3. Sun (Surya) 4. Moon (chandra) and 
direction (Dik), All effects will be under fheir control, Yet 
the working of the five sense organs - (matter (uak). Vital 
consciousness (prana) eye (chaksu) Mind (manas) and ear 
srotram), is more apparent, These are the chier divine orders 
(deva chitis), The Moon and direction come from the world 
of Parameshti. The divine orders of the deities that come 
from Brahma Prajaparhi and Isvara, being subtie are inexp- 
licable things, But itis enough here if we know that the 
four vedas that emanate from the world of Brahma Prajapati 
end sat-chit. Ananda that emanate from Isvara will always 
have an intrinsic relation with our soul, These divine cate- 
gories if analysed are 17 in number - 5organs of perception 
5 organs of action, the 5 stimuli-sound, touch, form, taste 
and smell, -mind and intellect, These seventeen entities 
(tattvas) altogether form the subtle body or Linga Sarira, 
Which is the second embodiment of the soul. At the time of 
death, the scul leaves the gross body only. But the subtle 
and causal bodies remain attached to it. The real liberation 
of the soul is to leave these two bodies also, As the subtle 
and causal bodies get separated from the soul at the time 
of its complete liberation, we call them bodies but not 
the forms of soul, Whatever the soul leaves at any time is 
called ‘body’. 


The 5 aspects of the inexhaustible Avyaya+the § aspe- 
cts of the indestructible Akshara + the § aspects of the 
destructible Kshara + the Supreme Being, are called the 
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16 Arts (Kaltes). The 5 aspects of the inexhaustible + 3 esp. 
ects of the indestructible (Brahma, Vishnu and Indro) and the 
immortal part of the destructible being do not exist indeps. 
ndently. We call them ‘soul’ as a whole. The temaining two 
Fire and essence of the indestructible and the five moditi- 
Cations of the destructible ‘the seed order, the divine order. 
the physical order, people and wealth) are altogether called 
the body of the soul, These are non-Atmic, hence ere 
considered to be the forms of the soul, 


The Physical Order (Shutha chiti) 


The essence that comes from our earth ig the physical 
order Sruti says ‘The Heaven is the father and the Earth is 
the mother to every being of the Earth”, implies the fect 
that the body will be formed out of the combination of 
their essences. The divine order already discussed, is the 
essence of the Heaven (dyu rasa) Now let us deal with the 
earthly essence.the physical order ibhuta chiti) Generally 
speaking, the physical elements ere tive. But actually the 
elements needed for the individual to bear and enjoy the 
body ere 7—1 Mind 2. Spirit 3, Sky (sound) 4. Air 
6, Light 6. Water and 7. Earth, 


The water we drink is eartheal (prudol chiti). The splen- 
dour end heat we desire is Tejaschti, The inspiration and 
expiration we do, is vayu chiti, The stete of utter silence 
will be unbrearble and terrific. So we wish to heer some 
sound o1 other. This is vek chit We cannot remain inactive. 
So we try to get strength by performing some action or 
other. This is Prana chiti. We always wish to know some- 
thing through our sense organs. This is Manes chiti, 
Material body is the product of the earth. These seven phy- 
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scal ordets ere the cause of our life, without which the 
existance of the body is impossible. So all these physical 
things are essentiat for us as the divine things. Each one 
of these seven will egsin be subdivided into seven cetego- 
ties. For instance the food we eat transforms into fluids and 
substances of the body-essence (rasa)-blood (rakta) flesh 
(mamsa) - brain metter (medha) - bone (asthi) - marrow 
(majfa) and genital fluid (sukra) in an order, But these 
things form in a reverse order on the devine order (deva 
chit!). The gross body is composed of the seven physical 
orders and it forms the third embodiment of the soul. Thus 
the soul is embodied in three bodies namety-1. the causal 
body (karna sarira) 2. the suble body (sukshma or linga 
sarira) and 3, the gross body (sthula sarira), and it is insta- 
lied in the centre (heart) of the three bodies, So Soul (Atma) 
means the central subtle point-a unified form of the three 
beings, the inexhaustible Avyaya, the indestructible Akshara 
and the destructible kshara, Though the soul is situated in 
the Core of the heart apart from the tripple body, its comm- 
and seems to extend upto the skin, the seventh order, From 
this it is clear that the soul must have rays like the sun 
which pervade from the heart to all parts of the body. 


Sruti holds— 


“Atman extends to the tip of hair and nail’. But really 
it is seated in the heart”! 


“The Lord dwells in the heart of all beings who ere 
mounted on the automation of this body, causing them by 
his illusive power to revolve" (according to their actions)? 





1, “Alomabyeh enekhegrebyeh” (Sruthi) 
2. “levareh esivabhutenam hriddeserjune thistethi 
Bremayan sarvabhutheni yentra rudani mayaya’’ (Gita) 
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From these texts it is obvious that the soul situated In the 
heart must have rays that spread upto the skin of the gross 
body. Here the important question is if the rays are equal 
or not in all individuals. There are verlations in the volume 
of the inexhaustible soul of different bodies. So the number 
of particles of the indestructible and destructible will either 
increase or decrease accordingly. Thus as the soul particles 
vary from individual to individual the tripple institutions 
(knowledge - action and matter) wilt be in remarkable degree 
in sme people and dull and passive in others. That is why 
one can become so powerful thathe will command the 
whole earth while another one fails to feed his own 
stomach. This proves that there will be distinctions In the 
souls and their rays and at the same time confirms the fect 
that the rays of the soul will extend even beyond the body. 


The soul through its rays will heve its reletion with 
two types of things-1. the material relations (prakritic) like 
wife and children on whom we show our love and affection, 
2. Wealth such as servants, houses, weaith and food mate- 
sials etc , which we acquire volunterily. 


Thus the three-the inexhsustible, the indesuuctible and 
the destructible are called souls. The casual body, the 
subtle body, the gross body people and weath ere the 
things accepted by the soul, These sre the modificetions 
related to the soul of rhe destructible, and sre non-atmic, 
But we often call them soul in view of their relation with the 
soul just as we call jentern a tight though ‘light’ really 
belongs to flame only, because of its existence in it, 


Shodasi 


The supreme being, the inexhaustible Avyasya, the 
indestructible Akshera and the destructible kehara ere the 
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four modifications of Brahma, Brahma sppeers with these 
forms everywhere, All worldly things are composed of these 
four forms only. whatever thing we observe, we find no 
other entity than these four, So these are the material entities 
of all things, 


Now we shall examine the things that help us to unde- 
rstand the four entities individually. The three beings 
already discribed - Avyaya, Akshara and kshara are interde- 
pendent for their existence. Each one of them depends for 
his existence on the other two The indestructible for the 
destructible, the inexhaustible for the indestructible will be 
the objects, But the supreme being is the basis of the 
inexhaustible Avyaya. So He is the basis of all (sarvalambana) 
The scripture holds- 


“This basis is the best one and supreme 
knowing which one will become what he wills’? 


It is saidso in the context of describing the soul. 
Though the term ‘soul’ (Atma) refers to kshara, Akshara and 
Avyaya in various places in sastras, it really pertains to the 
supreme Being (paratpara) because He is the chief soul of 
all souls. According to srut}‘AUM’ is the soul (Atma) a 
neme of the inexhaustible Avyaya. Yet it is justiflable to 
say that the graatness of Avysya is due to his basis-the 
supreme Being. There cen be no Avyaya without the 
supreme Being. All these four entitles always exist as 8 
synthetic whole every where. Of them, the first perceptible 
one is the destructible being (kshara) inside this 
kshara, the indestructible, the inexhaustible and 

design ai as pee wre 


1, “yetadalambanam sreshtam yetadalambanam param 
yotadalambanam jnetva yoyacichchati tesys tat’. 
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the supreme being tie one inside the other. The deepermost 
supreme Being is the most subtle form. He is the chief soul 
and itis dueto him, Avyaya, Akshara and Kshera ae 
described ss souls, in sastras. All worldly things come into 
being with various forms by the combination of these four 
entities. “Everything is a complex of sixteen entities and 
hence is cailed Shodasi’''. We shail deal with these enti- 
ties latter on. Presently let us analyse the destructible. 


Everything is subject to change and perishes in course 
of time. So any object of modification may be called the 
destructible (kshara). We find inherent differences in these 
modifications. Firstly they may be divided into two catego- 
ries, 1. Bhati Siddas : are those that appear to be existing 
in things for our intellect only. They will have no indepen- 
dent existence of their own. They ere-1, Direction (Dik) :- 
Anything will be at East, West, North or South, beneath or 
above to another thing. 2. Space :- Anything occupies a 
certain space end it does not exist out of it, 3. Time: Any- 
thing exists for a certain period of time and It does not 
exist before and after that period, 


4. Number :- It eppears with the plurality of things or 
individuals, 


5. Size :- is a relative factor of things - small or big, short 
or long etc, 


6. Separation ; of things caused by space and time. 

7, Conjunction :- js the union of parts to forme whole. 
8, Disjunction ; is the destruction of conjunction, 

9. Distance :. A thing exists et e distance to another thing. 





*. "Shodasa kelam ve idam servam’’ 
““Shodese kalo vei purushen’’. 
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10, Nearness: existence of a thing near to another thing, 
These qualities are not fixed ones but are relative. As 
they are subject to change, they are called modifications 
(vikaras). 


The second category of modifications is satta siddas, 
They actually exist in things and are of three types, 


1, Harmful things :— These are the things that enter the 
human body or another thing and causes loss of its form 
and hence are considered to be the enemies of the soul, 
Ex. : abnormal atmospheric conditions that cause disceases, 
Improper and untimely food habits also belung to this cate- 
gory. Sometimes they may remain in things. So they are 
called modifications, 


2. Neutral things : These are harmless to the soul 
though they enter the body, Ex : normal winds, temperature 
and cold. But as they change in the body, they are called 
modifications. Though these two types of things enter the 
body, the soul does not accept them. So they are non- 
Atmic and are called defects (doshas). 


3, Useful things - The soul accepts these things immed- 
lately When they enter the body. A bag of rice may be heavy 
for us to carry but If cooked and eaten, it becomes the part 
of the soul and we do not feel its weight. The body waight 
is not the weight of food we eat but it is the weight of things 
produced in course of its digestion. Similarly the satisfaction 
we get after eating food is the quality of the soul- the light- 
Ness of the body. The assumption of modern scientists that 
the soul has some weight is simply an illusion. Really soul 
is weigtlese and what ever is weighty is not soul, No mac- 
hine can record the weight of the soul, Some scientists 
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think thet the air is the soul. Thig is siso an illusion, Air has 
weight as it is a physical thing. 


But soul is distinct from ail physical things. Waight is the 
effect of gravitation of the earth on things endit belengs to 
material things only. But the soul is immaterial and unattech- 
ed (Asamga). Any kind of attraction (akarshna) does not ect 
upon the soul. So it is weightless. Moreover any heavy 
substance becomes light depending onthe degree of its 
acceptance by the soul In the human body, there is a 
combination of two kinds of substances. 1. Atmic and 
2. Non-Atmic, The weight of the non-atmic substances it- 
self is the weight of the body. Their increase causes the 
increase of the body-weigt As the relation of soul increases 
we teel our body very light. The memory power also deve. 
lops more. So we can confirm the fact that the food we eat 
becomes Atmic and weightless. In our body the food is of 
seven kinds. 1, Earth 2, Water 3, Light 4, Air 6. Sound 
6 Energy and 7 Knowledge. Thus 8ruhadaranyakopanishad 
categorised the seven kinds of food depending on the 
distinction of the beings (prani bheda), Rice, Wheet and 
Barley etc., are the general food of all beings. Mind, Spirit 
and Matter are food of the soul. Every soul is a synthetic 
whole of mind-spirit and matter, Milk itself is a kind of 
tood for all animals, This categorisation of food does not 
mean that the living being has nothing to do with ail the 
seven types of food - 1. the solid food materials, we eat 
chew or suck belong to earth, 2, Water is the liquid diet 
3. heat and light of the sun is tejonnam 4, sir we breath 
is 8 kind of food 5. sound or word we hear is necessary for 
us. 6, energy we get through the spiritual perticles/pranama- 
tras) of the air is a kind of food for us and 7, the knowledge 
we get through our sence organs is a kind of food. 
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in every living body there willbe three perts 1, the 
soul part 2.the divine part and 3. the animal part, 
All the externally visible inanimate part is the animal part 
(pasu bhaga). This part will be under the control of the 
divine pert. skin, genital fluids, flesh, brain-matter, 
marrow etc,, are called animais. These will be regulated by 
the divine part, 


Thus both the physical and divine orders are based on 
the soul. If the soul leaves them, they will aecay and 
disintegrate. These three-the physical order, the divine 
oider and the soul are the sacrificial forms. Their existence 
depends on nutrition. So sruti has shown them different 
kinds of food-knowledge, spirit and sound to the soul, air 
and light to the divine part; gross food to the physical 
part of the body. Water is the general food for the three 
parts of the body. The food stuffs that enter the body when 
accepted by the soul become atmic and begin to create 
modifications which help the existence of the soul and 
body. So these are called elements (dhatu). Mind, splendour 
genital fiuids, marrow, bone, brain-matter, flesh skin etc., 
are the bodily elements. We find different modifications in 
plants and ores, All the modifications are produced from 
food and food enters the body from outside, The sou! acce- 
pts and synthesises them and creats its own modifications. 
So they are atmic modifications (upayamas). These are of 
two kinds-1}, the physical elements and 2. the elements of 
consciousness. The former will be accepted by the gross 
body and the later by the instruments of consciousness. 





1. “Yet teptanaeni medhaya tepesa janayat pita 
vekamasye sadheranam-dve deva nabhajayat’’ 


“*Trinyatmane kurute pesubya ekam prayachchat Tasmin sarvem 
pratishtitam yachcha praniti yechchane”’ (Bruhadaranyske) 
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Thus all animate and inanimate things will be created 
Out of these modifications, 


Any object is composed of sixteen entities (kalas) - 
Five entities of the destructible kshara | people-wealth-physical 
order - divine order-seed order) + Five entities of the indestru- 
ctible Akshara (soma. agni-indra-vishru-brahma: + Five ent- 
ties of the Inexhaustible Avyaya (Ananda-Vijnana-Mana-Prana 
-Vak) and the entity of the supreme being (Paratpara). the 
complex of these sixteen entities is called Shodesi This 
supreme Being is the basis for the creation, sustinance 
and dissolution of other fifteen entities, The whole of these 
fifteen separable entities is called ‘body’ \sariram). The state 
of the supreme Being resembles the sixteenth state of the 
Moon (Amavasya) It is unlimited utter darkness and is 
beyond the world 


The God is described as Bhektanugraha vigraha by the 
teason that He wears ihe garment of body according to the 
worship of His Gevotees, In this sense Ged who is the 
supreme Being-en entity beyond the weorid (Asamearin) 
becomes a world - form i samsarin) with the assistance of 
other 15 entities, otherwise called the body. The shodssi 
(complex of sixteen entities) is of three kinds-1. The Supreme 
Lord (Paramcswara) 2. the God (isuara) and 3. the individual 
(jiva). 


The Supreme Lord 


(Parameswara) 


The supreme Lord means the infinite shodesi. He has 
no sixteen entities cf his own but He is the totality cf 
infinite number of levares and individuals esch wth its cwa 
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16 entities (shodasakalas). From this view, He may be called 
shodasi As He is boundless He has no centre (kendra). He 
is neither Isvaras nor individuals because He is the whole 
of {svaras and Individuals who are limited, He is unlimited 
and single. So He is distinctly called the Supreme Lord 
(parameswara). 


Just as Isvaras and individuals (jiVas) are infinite, the 
supreme Lord Is also infinite, But there is difference in their 
infiniteness. Since Isvaras and individuals are limited they 
are not infinite by space, As they are subject to production 
and destruction, they are not infinite by time, They are 
infinite by number but finite by space and time, But the 


Supreme Lord is infinite by space and time though not by 
number. 


Isvara 


The Supreme Lord is a form of essence that contains 
within it innumerable powers, Of all these, the greatest is 
Maya, the wondros power, The essence limited by this 
power is called Isvara, So Maya is the power that 
brings the infinite into finite. In other words, the 
Supreme Lord who is infinite, unlimited and undivided 
becomes, finite limited and divided through the power 
-Maya. The powers exist in the Supreme Lord but He is 
beyond Mays )Moyatita), But Isvara is one who is limiied by 
Maya. So he is calted the Mayi (Mayavisishta). All powers, 
small or great including Maya perform their own duties in 
the womb of Isvara who is limited by Maya, As Maya has 
supreme power on all other powers, it is called Atishtava 
which means that which excells all powers, Though it has a 
wide range, it has a centre. So He will be circular in form 
(vrutta rupi). The natural characteristic of power (bala) is to 
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perish immediately atter its birth (utpanna vinashta). The 
essence (rcsa) makes it aconstent one, The thing that 
forms by the combination of constant essence and incon- 
stant power, is neither permanant nor perishable soon. \ts 
peculiar feature is to perish at every moment. The humen 
body persists for hundred yeers but it changes at every 
moment and loses its previous form. The same principle 
applies to celestial bodies like the Earth, the Sun or Isvare. 
Of course they may subsist for a long period of time All 
things undergo transformation at every moment Existence 
and distruction depend on the essence (Resa) end power 
(bala) Just a8 motion and rest sre caused by the power in 
the essence of Isvare, the constancy cf Maya arises because 
of the essence Hence as long as Maya exists, so iong the 
body of Isvera will exist. This tact leads to another conc. 
lusion that Isvare’s Iife.period depends on the existence of 
Maya 8nd His body spreads as far as Maya pervedes. As 
the region of Maya Is circular in form, the body of Isvara is 
also Circular in form 

Sruti holds- 


“Spreading everywhere He sits with hands everywhere, 
with feet everywhere, with eyes every where, with heads 
everywhere, and with faces every where”. 


As intinite number of powers dissolve and dissppeer 
at the centre of Maya, innumerable powers again emerge 
out from the same centre, according to 8 particular principle 
and order. Just as flame rises more as oil and curd are 
poured in the sacriticial Fire, So also new powers will be 
produced when ali substences fail into the heart of Isvare. 








1. “‘Servsteh penipecem tat sarvatoksh: sitromukham 
Servateh sutimelioke setvemavrutys thishtath’’. 
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This evoluticn of flame of powers is called sacrifice-the 
cause of the iife of Isvara, According to Rehis this sscri- 
fice (yajno) itselt is isvare, 


The Inexhaustible Being of Isvara 


The essence (Roso) is the basis of power (bolo), No 
power emerges out from the centre (kendra) without essence 
Now we shall exsmine these powers, Power with essence 
OF essence with power is called Principle of the world 
(bursha). Encased in Maya he assumes a circular form. We 
may say that the first Maya converted into Purusha ig the 
tust purusha or the inexhaustible Avysys. He becomes 
divided into five forms - Bliss ~ wisdom - mind - spirit and 
matter depending on the various powers that evolve from 
his own mind Inspite of these organs, he is devoid of 
action. So he is unconditioned. But he has the spirit (prona) 
the seat of all action Hence He is the cause of creation. 
Staying and destruction of the world. The seed loses its 
form to give tise to plant But the seed of Avyaya does not 
lose its form though it creates innumerable worlds, That is 
why, the inexhaustible remains unchanged in various forms, 


Creation (samsara) 


When the inexhaustible Avyaya intends creation, the 
flow of his mind becomes jess toward his inward order i. @. 
bliss and knowledge and turns toward his outward order- 
spirit and maiter. ihen three dispositions arise in Him. They 
are 61, Desire 2 Penitance and 3. Creative struggie. 
The cteative power jkriya) that falis on the mind is called 
desire (ichcha). The creative power that inherently exists in 
the spirit is called penitence (tapes). 
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The creative power that pervades in matter is called 
the creative struggle (srama). Desire springs first Then inter- 
nat activity and external activity accompany it, These three 
belong to the mind spirit and matter respectively, So the 
three dispositions are the chief causes of creation without 
which we cannot do anything even in our daily life. Thus 
Mind.spirit and matter, - the later part of the inexhaustible 
are the cause for the regularity and adoptation of the world, 
So Avyaya is the chief cause of the creation and existence, 


Dissolution (Nisthara) 


When the inexhaustible Avyaya wishes to dissolve the 
creation, His Mind turns back from spirit and matter 
towards knowledge and bliss. Knowledge destroys all the 
activities of the spirit and physical material form, The bond 
age of all powers will be cut off, The only essence-the 
form cf pure bliss, ramains, 


The Indestructible Akshara of Isvara 


But the inexhaustib'e Avyaya is inactive. So it is 
improper to say that He is the cause of crestion- 
sustinance and dissolution. Sruti also says thet He is 
beyond the cause and effect, becsuse the destructible 
(kshara) is the transitory form of effect and material ceuse of 
the world. The indestructible is the efficient cause. But the 
inexheustible is neither the cause nor the effect, Yet He is 
the cause in two ways. 1,88 a witnessing cause 2.888 








"Sa aichchat-sa tepotepyate sosvamyat’’ (aruti) 
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combinenstional ceuse. 1, Avyaya is the witnessing cause 
of creation like a lamp for the eye in the act of seeing, The 
act of seeing is the work of the eye, The lamp has nothing 
to do with the eye. But the eye cannot see without the 
lamp. likewise creation of the world is the task of the 
indestructible Akshara, He can not do it unless the inexhau- 
stible combines with him. So Avysya is the witnessing 
cause. 2. The inexhaustible nowhere exists as a pure self. 
The indestructible Akshara always exists in His spiritual 
aspect It means that Avyaya and Aksera are relative beings, 
There will be no Avyaya without Akshara and vice versa, 
Really Akshara is the cause of the world, Avysya also is 
said to be the cause only from the view point of Akshara, 


Knowledge is the chief characteristic Feature of the 
inexhastible Avyaya and creative activity is the essential 
quality of the indestructible. Avyaya is the scope (avakasa) 
of any action of every effect. All actions of any object take 
plece within this scope and not outside. The range of all 
objects is fixed in different forms The object exists in the 
centre of its range The distance upto which it will be visible 
trom its existing point is its range. (ayatana). The qualities 
of the object (odour-taste-form-touch- sound - spirit and mind) 
extend upto the boundary of its range, They can not trans- 
cend beyond it, If they do so they lose their form and return 
with a new form. For instance smoke transforms into air- 
spirit beyond a particular hight. This perceptible range is 
called Avyaye appesrsnce (Avyaya darsana). It is a kind of 
splendour, (Tejas). t is inactive and constant in its form. 
So we call it the form of knowledge (jnonswarupam). The 
ex'ent of activity we find in it, is said to be the form of 
the indestructible, Knowledge and action are not one but 
Separate entities. So the indestructible is quite distinct from 
the inexhaustible, The former is inconstant and active while 
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the later is constant and inactive. The indestructible fs the 
cause for all moditications of the phenomenal things. 


Sruti holds - 


“The universe evolves from and absolves in the indest. 
ructible like the sparks from Fire or yarn from the spider or 
herbs from the Earth or nails and hair trom the living being” 


The inexhaustible and the indestructible have five 
aspects each, Two eternal aspects called knowledge 
and bliss and two mortal aspects called = spirit 
and matter would evolve trom the mind of the 
inexhaustible, Likewise, two immortal aspects called Indra 
and Vishnu and two mortal aspects called Agni and Soma 
would evolve from the chief characteristic Brahma of the 
indestructible Akshara. 


Indra is the power of projection (vikshepa soktl). Vishnu 
is the power of attraction (akorshna sakti). Brahms is the 
power of establishment (pratishta sakt!). Fire is the power of 
expansion (vikosa saktl). Essence (soma) is the power of 
contraction (samko cha). Anything certainly will have these 
five powers. Everything projecte out substances from the 
centre of its bedy and attracts into it immediately the 
essence of external objects like the Earth, Moon end Sun to 
fill its deficiency The function of Brahma Prana is to keep 
the outward end inward flow of substances constant for 
some time at e@ principal centre and create the form of the 
thing 





1. ‘‘Yedha pave kadvispulingeh sehesrassh prabhevante serupeh 
Yedurnanabhih srujete grubnatecha- 
sadhe Prudhivyah Oshedhaysh Sembeventi Yaedhe Sateh 
Purushakessiomeni, tadheksharatsembhaventihs viewem” 
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The projection starts and stiraction ends at the point 
of establishment, Brahma projected out in his mortal form 
by Indra ig called Fire (Agni) The bondage of infinite 
powers in the heart of Brahma is the cause for the formation 
of the thing. The state of disentagiement of the bondage of 
powers is called Fire, As long es the splendour continues 
in this process, it will be called Fire. When the powers get 
separated and the expansion and splendour come to an 
end, Fire loses its form and transforms itself into the form 
of essence (soma) This essence by its very nature is depen- 
dent and inactive, So it becomes a prey to Fire and enters 
it to the maximum extent of its contraction. It again begins 
to expand in the form of Fire trom the centre, Where it finds 
No scope for turther contraction, Thig process of mutual 
conversion of Fire and essence (Agni and Soma) is called 
‘life-cycle’ {samsara chakra). 


Brahma, Vishnu and Indra will be located in the centre 
(Heart) of every thing Outside this centre Fire divides into 
two orders, The first order (chiti) is called Body. The Second 
order (chiti) extends upto 21st plane Above this upto 33rd 
plane it is the seat of essence (soma), This essence fails 
into two kinds of Fire-chityagni and chitenidhsyagni and 
transfgrms again into Fire. This fall of essence into Fire is 
called sacrifice (yajnom). Vishnu is the God of sacrafice. 
The three indestructibies - Brahma, Vishnu and Indra are 
the deities located in the heart But their seats change in 
certain things For example, they exist in different places in 
the plant body. “In Aswatha tree, Brahma, Vishnu and Indra 
(sluo are situated in the root - middiepart and upper part 
correspondingly’? In humen body they exist in the centre 





1. ‘“Mulato Brahma rupeye, madyato vishnu rupeya 
Agratoh Sive rupsya, Asvathaya namo namah” 
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of chest cavity (uroguho)-edbominal cavity ((udaraguha) 
and skull cavity (siroguha) respectively. In the world - body 
of Isvara they are located one in the region of the other one, 
Brahma is situated just to the left of the inexhastible Avyaya 
who is at the centre of All. He is called Avara Brahma or 
Prajapathi Brahma from whom appeer the three vedes. 
Vishnu is situated in the centre of his region and is called 
Perameshti. Water-(apah), ait (vayu) and essence (soma) 
evolve from Him, These three substances are called Brugus, 
Indra is located in the region of Vishnu. He is called Sun, 
(surya) trom whom three entities would evolve - illumina- 
tion (jyothi), spirit (gau) and life-span (ayu). The Fire estab- 
lished its centre in his region and is called Earth, from 
which three entities would evolve-matter (vak), spirit (gau) 
and Fire idyau). The Essence (soma) establishes its centre in 
the region of Earth and is called Moon (chandra), Thus 
Soma, Agni, Indra, Vishnu and Brahma exist one in the 
womb of the other one, inthe form of chandra, prudvi, 
sutya, parameshti and prejapathi, creating their own places 
thus in the great cosmos of the inexheustible, and performi- 
ng their respective duties, are establishing the institu;ion 
of the suprema God (ekeswara samstha). 


The tatality of their different causes and effects consti- 
tute action (korma) of the Supreme God. This is His cosmic 
Form. The Aswatha tree of the inexhaustible is described by 
Gina, in the following words- 


"He who knows the Aswatha tree (in the shape of crea- 
tion) which is said to be imperishable, with its roots in the 
Primal Being whose stem is represented by Brahma (the 
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creator) and whose leaves are the vedas, is 8 knower of the 
vedes! 


This Avyayaswathe is thousand branched. Each branch 
will have five sub branches i.e. the five indestructibles.From 
the view point of parorajavyaya we get six divisions in an 
order (one in the womb of the other) - 1, Paroraja 2. Brahma 
3. Vishnu (Parameshti) 4. Indra (Suryo) 5, Agni (Prudvi) and 
6, Some (Chandro). Exctuding the last one, each one of the 
other five consists of three entities. 


1. Paroreja : Being hood, consciousness and Bliss, 
2. Brahma RK-Yaju and sama. 

3, Parameshti Water-Air and Essence. 

4. Sun; illumination - spirit and life-span. 

5. Earth: Matter - spirit and Fire, 


Thus we get the fifteen entities, The individual (jfva) 
evolves with these entities. If wa consider the Chief-soul of 
the individual to be the representative of Parorsja. it will 
also have five organic and sub-organic souls in the body 
They exist in various centres keeping up their own life by 
obtaing the 15 entities of Isvara every moment with their 
own 16 entities. 


As long as the individual selfis not libersted the chief- 
soul (shodasi) will not be liberated from the bondage of the 
15 entities for any number of births and deaths But at the 
time of liberation the 15 entities come out of the individual 


1, ‘Urdvemule madhessakha Aswatham Prehurevyayem 
ochemdams: yasya parneni yastam vede se vedavit”’ 
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self end merge in those of the soul of Isvara Shodasi like 
the reflection of the sun that merges in the or.ginel when 
the water is poured out of the pot. 


Sruti says- 


“At the time of liberation the 15 entities of the individual 
reach their respective origins. The five indestructibles reach 
the five indestructibles of the lord (Isvara). The actions of 
the indestructibles of jivavya (the inexhaustible of the individual) 
and the soul of knowledge merge in the supreme - inexha- 
ustible Avyaya, lke the rivers into the sea, Parorajs is the 
toot - of all these things. He is the ganglion form (grondhi 
swarupa) of being (sotta) consciousness (chetana) and bliss 
(onanda). ‘Being’ means the united form of the trinity-Mind. 
spirit and metter, So these three - Bliss - Consciousness 
and Being are the forms of the five entities of the inexhau- 
stible Avyaya, This is the chief form of Paroraja. The bright 
circular shape of the three forms that spread from the centre 
(Heart) is his cosmos and it is celled the world body of 
Isvara. The world exists in His body. The remaining five 
indestructibles with their 16 entities exist in the womb of 
cosmos on the basis of the inexhaustible soul (Avyayotma) 
So the soul of the inexhaustible is called shodasi. Ouw to 
this reason the embodied form of Isvars is also called 
shodasi. 


Tho indestructible Brahma (motter) that exist in the 
inexhaustible Avyaya is the form of Trayee vede (RK-yaiu- 
soma). These three kinds of matter spread from Him and 
manifest in all celestial bodies and refiect through them 
vaniedly in all earthly beings, Everything appears and exists 
because of these three vedas. Else everything is non-exist- 
ant, The second indestructible is Vishnu who is known as 
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Parameshti. He is the complex form of causal water-air and 
essence and this His region is called ocean of causal 
waters (somudro). Though the three constituents here are 
in equal proportion, Air and Essence being very subtie vada 
will be abundant in the causal water So Parmeshti is 
called ‘Ocean of causal waters (Apomaya samudro). Vishnu 
eternally exists in the centre of this Ocean of causal waters, 
So He is called Narayana (the source of waters). 


The celestial bodies like the Earth, the Sun etc., produ- 
ced from this ocean are the ratio essendi for the varied 
forms of the three entities - cosmic waters, Air and Essenc3. 
Existing in the centre of Parameshti, the Sun throws away 
the watere in all directions and getting the essence (soma) 
every moment produces Fire through Air. It is due to the 
sun, water is not eveloping the earth But essence (somo: 
and air, existing sround the earth, spread with highest force 
in all directions, 


The third indestructible is the sun whois catled Indra. 
stutl says “fhe earth is the solid form of Fire and the Sun is 
the form of electricity’! He is characteristic of three entities 
1, illumination (jyothi) 2. spirit (gou) and 3. life-span (ayy) 
end spreads them all through the cosmos. These three 
entities that we find in all objects of the world, are the 
teflections of this Sun. His, region is called Rodasi, 


The fourth indestructible is the Earth It is the form of 
three entities - 1. Matter (vak) 2. spirit (gau) and Fire (dyau) 
These three substances produced from the earth, spread 
ail through the cosmos, The sound produced by conjunction 


LLL LA TCL CCC EL TCLS tr Cena staeterereerenses tnecanastanetnenerananttee 


1. “Vadhagni gerbha prudvi tadha Cyaurindrenagarbhini”’ 
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or disjunction In any substance is nothing but earthly matter 
(prudol ock). The physical elements like water, found in any 
being are the forms of spirit (gau) that belong to the Earth. 
The Fire produced out of friction Is dyau that belongs to the 
Earth. 


The fifth indestructible is the Moon whe |e aelied Soma. 
He has no remarkable differences. Thus the regulation . and 
adoptation of all the world or creation done by these five 
indestructibles from various places on the support of the 
Spint of Isvara is also calied Isvara. Paroraja exists deep at 
the centre of Isvara shodasi. It is not a solid-form, Around 
it on all sides, is the region of veda iveda mandala) which 
is otherwise called Prajapathi or the region of the creator 
(Brahma mamdala) It is the solid form but imperceptible, It 
rotates around Paroraja trom a distance, ‘here mey be so 
many other imperceptible bodies but we are not concerned: 
with them, We are existing on vedic branch, So let us know 
ts branches only, 


Indra who isthe form of electricity (vidyut swarupa) 
moves in the first arbit of Brahma Parmeshti is in the second 
arbit, Brugu in the first and Amgira in the seccnd arbits 
move around this Parameshti Brahmenaspethi ts in the 
third arbit. Electricity is in the fourth arbit, The Sun is in the 
titth arbit. We are on this soler branch. 


Mercury in the first arbit, venus In the second, Earth tn 
the third, Mars in the fourth arbits move sround the Sun fet 
us leave the other pianets-Jupiior, Saturn, Uranus Neptune 
and pluto that move in other arbits, The Moon moves 
around the Eeth. 


The Destrustible Being of Isvara 


The five fold indesiructible being performs various 
actions on the support of the Inexheustible Avyaya, Simila- 
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rly, the distructible soul produces its effects which envelep 
the Indestructible Akshara and the inexhaustible Avyays. 
Just as water is covered by its foam, the modifications 
enclose Akshara and Avyays, All that we perceive through 
Our sese organs are the distructible bodies. Ali their action 
Is nothing but the ection of the indestructibie, 


The chariot moves under the contro! of charioteer who 
foliowe the will of its owner, Either the owner or the chario- 
wer dees not actually move, but get movement with the 
motion of the chriot. So also, Akshara and Avyaya seated 
In the chariot of body, get movement with the motion caused 
by Akshara. The destructible soul (ksharatma) gets motion 
under the inspiration of Akshara who follows the will of 
Avyaye. Just as garments walk along with body, the actions 
of the indestructible feleely eppear to be taking place in the 
destructible that encloses the indestructible. 


As e man discarding worn-out clothes and take other 
new ones, the indestructible sou! casts off his modifications 
and becomes free, But new onse are born again as usual 
from the destructible part of the soul and enclose the 
indestructible. 


lavara is the wide eirculer region that forms out of 16 
entities (5 destructibles +5 Indestructibles + 5 inexhaustibles + 
the Supeme Being. This ie the embodied form of Isvara. 
Not only the celestial bodies but every perceptible thing 
exists within this body of lsvera. Just es tiny creaters are 
born from the elements of human body, so also innumerable 
individuals such of us, born and persh from the elements of 
isvara’s body (Earth, sun etc) We, the organs of Isvara, are 
both different and non-different from Him He has different 
kinds of souls in His body as we have in our bodies, They 
ere 1, Mental soul (chidatma) 2. Meterial soul (vedetma) 
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3. sacrificial soul (yajnatma) 4, Wise-soul (Vifnanetmna) 
5, cosmic intellegence (sutratma) 6. cosimic soul (mahadat- 
ma) and 7. physical soul (bbuthetma). Peroreje, Brehme, 
Parameshti, Surye, Vayu, Chandra and Prudvi ere thelr 
respective organs, We should imegine the humen form of 
Isvara through this description, 


The Physica! soul (Bhuthatme) hes three forms, 1 cosmic 
form (virat) 2. Retlection of Brahmen (Hirnye gerbhe) end 
3 Allknowing (sarvjana). These are respective'y called Fire 
(Agni) 2. Air vayu) and 3 knowledge (Indra). These three 
are nothing but the forms of Fire. So we call them by the 
term ‘Physical Soul’ | Bhuthotma). 


Shodasi of the Individual 


Just ss the living cells multiply immunerably in our 
body ag per the body temperature, Fire divides into 8 
number of bits with the projection of different eir - timite- 
tions Each bit of Fire will be surrounded by a bit of essence 
(soma) and thus it creates tts own body, Brahma, Vishnu, 
Indra and Avyaye pervade them seives in this body. Exactly 
in the seme way, the projection of eir causes Fire limita- 
tions in the body of God and each limitation becomes the 
inexhaustible Avyaya. The same is the evolutionary procese 
of intinite individuals at any time. The seme is the cess 
withregard to the evolution of celestial bodies ike Parame- 
shti, Sun end Moon etc, Yajurveda that menitests from 
Brahma Prjapathi is a kind of ai, which spreads all through 
the great sky in the body of Isvera, This air by its very 
nature is of two kinds. 1, Mortal Air and 2. immortal Air. 
The celestial bodies evolve trom the mortal one. The immo- 
rtal sir enters those bodies, These two kinds of alr are 
unique in each body, Thus in eech body, vatious types of 
Fire evolve due to the friction caused by the combinetion 
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of these aire in various bodies. This Fire of each body is 
ita distinct Annual Fire (somvoteorogni). itis the root cause 
of all creation. The fire generated in the body of Pareme- 
shil is called varuna, the god of rein. The fire generared 
In the body of the Sun is called indre. The fire 
of the earth is called Amgia. <A new type of 
Bire will be produced by the combination of Indra 
and Amgira. Though it is preduced in the Sun, let us anal- 
yee its manifestation on our earth. 


if there ig sun-light on one side there willbe shadow 
on another side of the earth. The dawn and the dusk are 
the two meeting - points of light and shadow. In the dawn, 
tight occupies the place of shadow. In the dusk, shadow 
occupies the place of light. This occupation is the root of 
creation. In the dawn, the friction of shadow with coming 
eun-light causes a kind of tire calied Kumaragni. Actually it 
evolves from the Annuat Fire. Due to the distinction of 
alt-combination, it brings about elements and substances- 
Soul, Sun, Moon, Sky Air, Light, Water and Earth. These 
ten are the modifications of Kumeragni. 


This Kumaragnl is called Rudra-the Lord of animal entity 
(pasu). As: It transforms into above said eight forms it is 
called by another name chitragni. The eight forms again co- 
mbine one another to give rise to another kind of Fire called 
Animal Fire (Posukogni) which is of two kinds. 1. Vairaja and 
2. Vaiswanara, veireja or chityagni. It creates the body. It is 
the mortal fire, It is the cause for the evolution of bodily 
entities-bone, flesh etc. Vaiswanara keeps up the body 
temperature. This is the immortal Fire. (chitenidheyagni or 
sarirakegni). 


The vaiswanaragni is 80 called because it is genersted 
by a kind ofeir called Marut. (Noro- Morut) which 
belongs to the triparite world. Vairaja is so called beceuse 
it is produced by the association of the ten indestructibies 
(virot » ten indestructibles). Thus four kinds of Fire- 1. Samva- 
tsaragni 2, Kumaragni 3. Chitragni and 4, Pesukagni evoive 
from the same single Fire. The evolution of individusis is 
much related to this Paesukagni. To spesk otherwise, the 
material self of the individual itself is Pasukegni. This 
Pasukagni (Amgira’ spreeds out from the centre of the 
earth, upto the Sth plane it is called Fire (Agni), from Sth to 
15th plane, It is called Air (veyu), from 15th to 21st plane 
it is called Sun or Indra. These three deities-Fire, Air and 
Indra are the spiritual forms and they give rise to three 
kinds of individuals (jivas), If only Fire enters the body, 
non- conscious objects like pearls and stones would evolve, 
If Air follows Fire, inner-conscious plant life would evolve. 
it Fire is accompanied by Air and Indra conscious beings 
such as insects, createres, animals, birds and human beings 
et., would evolve. in these three kinds of beings we find 
progressive development of physics! soul (bedily self) and 
hence one class of beings will be superior to the other one. 
The physical soul is of three forms - 1. Fire (Agni) 2. Air 
(vayu) and 3. Indre, These are respectively called 
vaiswanara, Taijasa and Prajna. The resscn for its division 
into these three forme is- 


The Animal Fire is not self-existent, It depends on 
some substence or other such es blood, sarth etc. So it 
undergoes tyes states of existence The five entities of the 
destructible soul come into existence by themselves with 
the evclution of conscious beings which sre endowed with 
three types of souls, It meens the three orders - seed, divine 
end physical and people and wealth, ere releted to the 
intellectual self (Prainanatma) which is called Indra and it is 
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8 part of the physical soul. The five organs of the destructi- 
ble sou! would evelve with the evolution of these things, 


The indestructible soul appears itself immediatelly after 
the destructible soul since the physica! soul (bhuthotma) is 
the form of Fire, It will not exist without essence (somo). 
Embrio forms due to the embodiment of essence, Moreover 
the Animal Fire (Pasukogni) of the individual body is the 
modification of Brahman Just as Fire (Agni) and Essence 
(soma) exist On one side of Brahman, Vishnu and indra will 
principally exist on another side. if one indestructible evol- 
ves, the other indestructibles will siso certainly evolve after 
him. Thus when the five entities of indestructible evolve, 
the inexhaustible Avyaya-their substratum, will also evoive 
with his entities. Thus the 15 entities+the supreme Being 
(paratpara) their basis, form the jiva Shodasi. 


The five entities of the inexhaustible Avyaya are said to 
be the five sheathes of soul 1. Annamaya kosa (material 
sheathe) in which the physical soul exists. tt is related 10 the 
physical order (bhutha chit) 2. Pranamaya kosa (spiritual 
sheathe) in which the intellectual self exists It is related to 
the divine order (deva chit!) 3 Manomaya kosa (mental shea- 
the), The cosmic soul exists in it itisretated to the seed 
order (beeja chiti). 4. Vijnanamaya kosa (sheathe of wisdom) 
in which the individual seit (kshetrajnatma) exists-5 Anan- 


damaya kosa (the sheathe of Bliss) in which the Absolute 
self (suddha chidatma) exists, 


Thus the tive entities of the inexhaustible transform into 
the five kinds of sheathes and wear tive different types of 
souls-the form of the indestructible Akshara. These souis cre- 
ate and transform different kinds of destructible modes exhi- 
biting the wonders of creation, The indestructibie being some 
bani ian off these modifications and shines in his 
Pure form. 


CHAPTER - Ill 


“All this world is Brahman’! 


The creator (Brahma) is distiguished into two broad 
divisions 1, Pratyakku which is known as Atma (soul) oF 
Purusha (principle of the world) and 2 Parakku which is known 
as Vigraha or Puram (body). All this world is the association 
of these two things, Here the soul is of three tvpes 1. the 
unconditioned Being (Nirvisesa) 2. the Supreme Being 
(Paratpara) 3. the creator (Prajapathi). Body conceals the 
creator. 


1. The unconditioned Being 


The eternal aspect - Non being (sat) and perishable 
aspect Being (Asat) constitute Brahma. The essence (Rasa) 
is Non-being, eternal, stable, universal, and unlimited It is 
one without a second. The power (bala) is Being, non-eter. 
nal, changeable variedly distinguishable and momentary: 
The essence is the pure bliss, and an ultimate entity. 
Differenciation pertains to embodied things only. But the 
essence is non-qualified and indivisible, So it is beyond all 
differenciation. The Power ‘bala) is also called nirvisesha in 
the sense it ceases to nothing if itis not supported by ihe 
essence. The essence itself is the unconditioned being 
(nirvisesha). it Is infinite, non-quelitied and indivisible by 
time and space. It is indefinable. As itis immaterial, non. 
qualitied and inactive, without any kind of difference inter. 
nal or external, “It can not be expressed in terms of words 
nor can be thought of by the mind’? “He who says that he 





1. “Servam khalvidam Brahma” 
2. “Yetho vache Wiverthenthe aprepys menase sehe”’ 
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knows it, does not know- He who says thet he does not 
know It, really knows it.”"! Thus sruti asserts ite indefinabi- 
lity and unknowability. Inspite of the existence of Powers, 
there can be no contradiction to the non-dualistic nature of 
the essence since the powers acquire their non-being-hood 
because of the essence. 


The Supreme Seing (Paratpara) 


The Supreme Being is the soul of essence that includes 
all powers, 11 is Omnipotent, 


Sruti holds- 
“Where from ell Nemes and Forms are Created’’2 


“It is the infinite entity, where no other thing is percei- 
ved, heard or known’’2 


“Allaction, All desire, All-odours and Ail - Essence’’4 


From the above scriptural statements it is evident that 
the Supreme (Paratpora) includes ail seed forces and the 
essence unlimited by time and space. As it is unconditioned, 
it is called indetermined Mind. 


When we intend to know the essence (Rasa) as a 
separate entity from all its powers, we call it the uncondi- 
tioned being (Nirvisesha) When we wish to say thet it is 
Omnipotent, we call it, the Supreme Beiug (Paratpara), As 
intinite powers incessantly evoive and ebsoive in Nirvisesha 


1. “Avijnetem vijenstam vijetamevijenetem.” 
2. “Sarvani rupeni vichintye dheerah nemani 
Krutabhiveadan yadhesthe” 


3. “"Yotra nenyet pesysthi, nenyst srunothi nanyat 
avijanathi sa bhume™ 


4, Sarva harma-sarvekhemah-serva ganchah carve Ressh"’ 


there can be no dispute with its Omnipotency. So we have 
to consider the unconditioned end the supreme being to be 
the modes of one and the same entity, 


Any object of any plece is the effect of power-triction 
onthe support of essence The distinction emong the 
powers causes variation of knowledge of things So the 
objects are not omnipotent. Every object, huge or small will 
be formed due to the distinction of powers, All objects ere 
tripple being Prajapatis (thripurusha prajapathis). 


The Tripple Being Prajapati 


Though the powers are innumerable, the chief power 
that brings the infinite into finite is cailed the great wondrous 
power (Maya). Asa result of this limitation that occurs in the 
Mind of the Supreme (Paratpara), the indweller who is 
unlimited by time and space, will evolve “Each one of the 
diversitied objects we perceive, is the crestor ‘Prajapathii'! 
From this indweller of this Supreme Being, three beings 1- 
the inexhaustible Avyaya 2, the Indestructible Akshera and 
3. the destructible kshare will evolve with the rise of 
yoge maya. 


The Lord in Bhagaved Gite says- 


"tn this world there are two kinds of purushas / entities) 
perishable and non-perishable, the bodies of sli beings ere 
perishable end the individual Soul (Jioatma) within is ssid 
to be non.perishebie‘2 





1. “Yadvai Kineha preai sea Prejapethi’’ (eruti) 


2. “Owavimau Purusheuioke kthere Akshere eve cha 
Ksharah Sarvani bhutheni kutesthokshore uchyste”’ 


The Supreme Person {Isvoravyayo) is indistinct from 
both, who interpenetrating the three worlds sustains all and 
Ig designated as universal soul and imperishable Lord’! 


The assertion thet the inexhaustible being of Isvara is 
the perveder: of the three worlds. indicates his acceptence 
of- limitations, The limitation is not his attribute and hence 
his inexhaustibility and unlimitedness is undisputable, The 
five entities 1. Ananda 2, Vijnana 3. Mane’ 4, Prana 5. Vak 
ere his inherent qualities, So limitation is attributed to him 
inspite of his unlimitedness, in view of his relation with the 
indestrurctible and the destructible beings, 


Prajepati creator), is a unit of three beings 1. the inex- 
haustible 2. the indestructible and3 the destrictible, who 
pervade equally one in another and they wil! have relative 
existence They assume the form of thing with mutual 
co-operation, 


The destructible ig the material cause and the indest- 
tuctible is the efficient cause of every thing. The inexhausti- 
bie is neither the cause nor the effect but a support to both 
of them 


The destructible is that which is limited by time and 
space and subject to anhillation itis unrest But it is the 
basisot kncwledge and sction, The indestructible is 
eternal, real unatteohed end insepareble trom knowledge, 
The inexhaustible is a: fearless, erernal and real entity 
unlimited by time and space, it is pure knowledge and 
inactive. The destructible is the lower mode of Brahma 





1. Uttemah Purushesivenyeh Parematmetyudebruteh 
Yo lokatraya mavisye bhibhertyavyeya isvereh ' 
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_Aeara Brohma). The indestructible is the higher mede of 
Brahma (Parvara Brahma). The inexhsustible is the highest 
mode of Brahma (Para Brahma). The indestructibie is the 
source for us to examine the destructibies in the inexhau. 
stible Avyaya. 


“If the knot of Heart is opened-all doubts about the 
world will disappear-all action ceases, through the 
indestructible’! 


The soul of the inexhaustible Avyaya is tive-organed 
1, Bliss (Ananda) 2. Knowledge (vijnana) 3. Mind ‘manas) 
4, Spirit (Prana) and Matter(vak), It is embodied in these tive 
sheathes. The spirit and matter are the means of creation 
and knowledge and bliss are the means of liberation. Mind 
is evidence of All (sarva sakshl). According to Gita, the 
inexhaustible has twelve qualities, 


“| am the Supreme goal, Supporter, Lord, witness, 
refuge, disinterested friend, origin and end. the resting place, 
the store-house, in which all beings are merged ot the time 
of universal distruction) and imperishat le seed'‘2 


Tha Monism of the inexhaustible Avyaya 


The inexhaustible is s single soul without any kind of 
difference-similar (sojatiya bheda), or dissimilar (vijotiyo 
bheda). Here the question arises, if Avyaya is not diversified 
from the view of his five entities and his relation with the 
indestructible Akshara end destructible kshars. Never we 





1. "“Bhidyste Hrudays grandhih-chidyemte serve semesyeh 
Kshiyente eeys kermeni teemrin drushte perevere’’ 

2. “"Getirdherte Prabhu sekehi nivessh serenem subrut 
Prabheveh preiayah sthenam nidenem bijemevyayem" (Gite) 


shouid consider it asa difference at ail, because it is 
OMty its internal difference (swagata bheda), In the view of 
those who do not sccept even swagata bheda of Brahman, 
the soul is unconditioned, Particularlity (ofseshata) is the 
principal nature of the inexhaustible who is the origin of 
All. Inspite of his internal difference, he is devoid of dist. 
tuction. So there is no contradiction with his oneness. 


The Supreme Personality Causation and 
Infallibility of the Inexhaustible 


The inexhaustible is called by several nameg such as 
Purusha ithe indwelling self), Aja (un-born entity) and Para 
(higher mode). 


Regarding His Supreme Personality Gita says- 


“Since | am beyond perishable matter and superior to 
imperishable sou!, | am known In the world as weil as in 
veda as the Supreme Person’! 


The Courageous only can see the inexhaustible 

Avysya"2 

The above statements prove that the inexhaustible 
Being limited by the indestructible Akshare, is omnipotent 
and cause of All, but should be known as an entity of 
essence beyond cause and effect. 


“He is neither the cause nor the effect’? 





1. “'Yeemet kshera matitoham Akeharadapi chottamah 
Athosmi leke vede cha pradhitah purushettameh”’. 

2. * Tadavyayam tedbhute yonim peripasyenti dheereh’’ (aruti) 

3. “Ne thesya keryem karanem cha vidyate” 


“The powers of the Supreme are heard in different 


ways-Natural (swabhaviki), Knowledge (jnana), Power (bala) 
and Creative force (Krjya)"'! 


"Tha inexhaustible Avyaye is soundiess, unattached, 
formless, impressioniess, beginingless and endless’? 


“He is the sole God in all Creatures, immanent and 
all-pervading, the inner self of all beings, the indweller of 


All, Non.qualified end only an inner evidence of all 
Action’3 


The above scriptual statements tell us that the Supreme 
the All-pervading and unlimited becomes the inexhaustible, 
limited by the itlusive power Maya. Though he is not the 
cause, he is attributed causation because of his reletion 
with the indestructible as an existential cause. Gita siso 
Says :- 


“Not knowing My unsurpassable and undecaying 
Supreme nature, the unintellegent think me the Supreme 
Spirit beyond the reach of mind and senses, the embodi- 
ment of Truth-knowledge and Bliss to have esgumed 8 
visible (human) form’:4 


Though the soul of Avyaya becomes limited by the 
adjuncts, it is untornished by the impurity of the body = it is 
devoid of birth death, appetite, thirst, miseries, and pes- 
sions, caste and sex difference. Even a sinner will become 
pure in ihis inexhaustible soul since it 1s an unattached one. 





1 ‘Parasye saktitvividsive stuyate swabhevikijnens - bete-kriye che” 
2. “Asebdam ssparsem erupamevyaysm, egendham Anedysnentem” 
3, “Eko devam servabhuteshu gudhsh serve vyepi se bhuthanterstme 
Karmadyekshah servabhuthedhi veseh sehehi chete kevalo 
fitgunascha” 
4. “Avyektam vysktimapaennem manyame memabuddeysh 
Param bhava majsnantsh memavysys manutismam’’ 
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Contrast between the Inexhaustible 
Being and the Suprme Being 


The inexhaustible is limited by Maya where as the 
supreme ts not The existence of Maya on the basis of the 
Supreme, 16 mere co-existence but not as chiti Rupa, So the 
three forms of the Supreme 1. Bliss (Ananda) 2. Spirituality 
chetana and 3. Reality (sarta) that evoive according to the 
contact of Maya, may not be considered as limitations, 
Their ditterences are not known So Bliss will only be the 
common cherscteristic of all cosmic objects, The single 
eternal Reality, spreading in all objects large, small or 
Auinute, Bppests 10 be limited according to their size. This is 
metely a delusion because the eternal Reality is infinite, We 
@hould understand the other two forms of the Supreme in 
the rame way. 


As the Supreme is beyond all limitations, it can not be 
called as the indwelling self (Purusha) The embodied self 
may be called so since it dwells in the body. There is no 
scope for manhood (Purushatva) where there is no adjunct. 
Sruti says- 


** Just as the rivers merge in the sea, leaving their names 
end forms, the wise peopte merge in tha Supreme Person, 
relinquishing their names and forms"! 


Here the Supreme is called by the term ‘Purusha’, only 
to denote the fact that the inexhaustible Avyaya is the 


1, “Yadha nadyeh syandamanah semudrestem gechchant: Nema 
Rupe Vibaye 


Tadhe vidvan Nema Rupedvimukiah Paratparam Purushamupeiti 
divyam''. 
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source to obtain the supreme orto denote that the world 
becomes one with the divine inexhaustible of isvara (Iseara- 
oyaya) atter becoming one with the inexhaustible of the 
individual ( Jivayaya). As the two inexhoustibles are identi- 
cal, there is no contradiction at all. 


The indivisible supreme becomes divided by the 
penetration of Maya in two forms 1, Maha Maya and 2. Yoga 
Maya. Yoga Mays divides the Mind of the Supreme into 
four entities; internal 1, Bliss and 2. Knowledge and exter- 
nal 3. spirit and 4, Matter Thus the supreme becomes the 
five organed entity and assumes the form of the inexhausti- 
ble Avy ays, who is again lirited by Mahamaya. As a result, 
the creator i Prajapathi} manifests with name (noma), form 
(rupa) and action (kerma). The destructible kshara and the 
Nvdestructible Akshara are also the products of Maha 
Maya The seme Maha Maya that divides the inexhaustible, 
also divides the creator ,Prajaputi), Preyepati is no other 
ore than the inexhaustible who inciuoes the destiuct bie 
kshara and the indestructible Aksnarg Strut; accepts the 
word Prejapathi to the trippie Bring (Avyoya 4 Akshra-+ Kshara 
who ore Insegarotie) But tinelly, the Atmic Neture and 
Clesttve activity are attibuted to the imexhaustibie. 
So smriuli Says- 


“Though i am its doer, know Me who is the inexhau- 
stible Avyaya as not the doer’! 


The inexhaustible Avysya when united with the indest- 
tuctible Akshata, becomes the Omnipotent and hence His 
doer-ship. In His pure form, the inexhaustible ig inactive 

‘end so He ig not the doer, The Sky limited by a jar 





1. “Tasys hartaramap: mam vidystartaremavy ay am’ 
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(ghetekasa) becomes the unlimited sky (mohokosa) when the 
jat is destroyed, Similarly the crestor (Projapati) becomes 
the supreme (Paratpara) with the cessation of Maya either 
by itself or by superior knowledge. 


The Inexhaustibie-the form of sat-chit Ananda : The 
higher form of the inexhaustible includes three aspects 
1. Bliss , Ananda) 2. knowledge (Vijnana) and 3, existence 
(satta), Existence means the state of contraction or expan. 
sion of mind - spirit and matter or the complex of these 
three entities may be called satte (existence), “Arthas kriya 
karikatvam sattvam™ (Artha-matter, Kriya = spirit; Karituame 
mind), So the inexhaustible Avyaya is set-chidanands, It is 
the ultimate Reality, therefore SAT, It is consciou- 
8negs, therefore CHIT; It is the state of absence of pain and 
pleasure, therefore ANANDA, 


Avyaya - the Bodyless and Soundiess Entity 


The inexhaustible Avyaya has no fixed boundary or 
adjunct, Gut we accept his limitation as per the size of 
objects such as creatures, insects, birds, human beings etc., 
just ag we accept the limitation of mind that assumes the 
form of objects it cognises. Sruti holds. 


“Atman is present es atom in atom and universe in 
universe’! 

The soul inspite of its unlimitedness, becomes big in 
big-bodies and small! in smal!-bodies. But it remains in its 
infinite state with the abolition of all particular timitations. 
Then we call the soul-the supreme Lord (parameswara). 





1, “Anoreniyan mahato mehryanatrasya jantornihito guhsyem 
Tamabratuh pesyati vitasokeh dhatuh prasedenn ahimanarn etreuah” 
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The creator (Brahma) is tr-fold eccording to the kind 
of body in which he reflects, The resplendent emazing bri- 
Hiance of the sun varies in the reflected images. Similerly 
the inexhaustible Avyaya in his unlimited splendour is called 
1. the Supreme Lord (Parameswara). His reflected image in 
the world around us is called Isvara His refiected image in 
particular limitation is calied the individual soul (jlva), 


The Identity of Jiveswara and Parameswara 


Though there are some distinctive properties ef the 
bodies, the individual soul (fioatma’) is the same as the 
universal soul (isvavatma), The quintuplicetion (Ananda - 
Vijnana-Mana-Prana-Vak) of the inexhaustible Avyaya who is 
ever connected with the indestructible being (Akshara) and 
the destructible being (kshara) is common to jivatma and 
Isvaratma. 


The bodies are mortal things. He who sees mortality 
will be dragged towards the death, His immortal soul also 
will be connected to death The ditference between the 
individual and God Pertains to ;heir bodies only and it 
has no place in the eternal soul. So we should divert our 
attention from diversity to unity and worship the undiffere. 
nced soul. We can achieve this non-duality through our 
mind. If any duality remains, it belongs to non-atmic part 
and hence to be discarded, because the creator is both 
mortal and immortal. Sruti hoids- 


“Above this All, is the crestor (Prajapathi) who is 
both mortal and immortal, His vital spirit, Prana) 1s algo 
imortal. But His body is is mortal’! 


1. “Ubhayam haitadhgre Prasepatirase mertyem cheivemiitem che Tesye 
prana evaemrute esuh sarisam martyam’’ 
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He who sees this crestor in diversity can only know 
the mortal nature of mortal things and fails to comprehend 
the imortal soul, (Amrutatma}- 


The Immortal inexhaustible soul is the part (amsa) of 
tevara. So it establishes itself in the body of the indivividual 
like the smokeless fire and perveding althrough the body 
from hair to the tip of nails, controls ell properties-present, 
future etc , It controls, nutrition, excretion and modification 
ot bodily elements. It isthe light of consciousness (Chaitanya 
Jyotht) that emanates trom tha Supreme Light of God, and 
exist in the heart in thumb size and pervades all through the 
body making the inanimate organs conscious, like the rain 
that falls on mountains wets the distant dry lands. Thus the 
universal soul spreads in the individual body in the form of 
individual self (Jivatma. 


The Distinction Between the 
Individual self and the supreme self 


If Impure water Is mixed with pure water, the pollusion 
will be apparent. But if pure water is mixed with pure water 
it mékes no difference. Likewise, the individual soul pollu- 
ted by mortal qualities like ignorance(Avidya), desire (kama) 
and action (karma) etc., though merges in the supreme self 
of God cennot become one with it, When the individual self 
relinquishes its mortal qualities and the knowledge of the 
Absolute, It becomes one with the Brahman. Sruti says- 


“The knower of Brahmen becomes Brahmen himself’ 


1. ‘Brahma vid Brahmaive bhavethi’ 
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The distinction between the individual sett end the 
supreme eeit is limitational and it venishes with the disep- 
Pearance of limitations, resulting in metaphysical oneness, 
So indifference with the edjunctless supreme lord (parame- 
swara) can also be achieved. 


Thus the tripple being and five fold soul is of three 
kinds 1, the Supreme Lord (Parameswara) 2. the soul 
fetlected in Maya tinged with the subtle impressions of all 
creatures (isyara) and 3, the intelligence reflected in manes 
(Jiva). Similarly the tripple being Prajapati (creator) may be 
distinguished into two types 1, Atma and 2, Atmanvi. The 
inexhaustible Avyayae assisted by the indestructible Akshara 
and destructible kshara is called Atma, Though it is subject 
to different kinds of limitation like unlimitedness, superior 
limitation and inferior limitation, it is tree form all limitations 
and its oneness is not affected like the oneness of the Sun 
which is not aflected by his innumerable images. But the 
creators Prajapathis) who are Atmanvis, are of three types, 
according to ditferent adjuncts. 1. the Supreme Lord 
(Parameswara) 2. the God iIsvara) and 3. the individual 
(jiva), As jong as they are in embodied state, they are 
deprived of oneness, 


The Indestructible Akshara 


The complex ot Avyaya. Akshara and Kshara is calied 
‘soul’ (Atma), The soul and the boby as whole is tesmed as 
Atmanvi. The body 1s made up of destructible souls and it 
evolves from the indestructible Akshara, SO.mK8. are able to 
know about this indestructible, ' 


a» 
The indestructible Akshere, is full of action (karma 
Mayam) - Omnipotent and the cause of the worid. It is of 
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twe kinds eooerding to ite state of existence 1. unevolved 
and unmanifested all powerful phase which is calied princi. 
pal entity (Pradhona) end 2, evolved and manifested all- 
powerful phase called the supreme (Mohot). It is from this 
supreme, all people evolve with respective forms, natures, 
and self-sense (Akuruti-Prakruti-and Ahamkruti). It is the 
ratio essendi for the evolution of different bodies - 1, Gross 
body 2. Subtle body and 3. Causai body and for all modi- 
fications the phy. ical (Adhibhautika), the divine (Adhidoivika), 
the spiritual (Adyatmika) and the unmanifest divinity (Adhi- 
yajna), It has the qualities of Avyaya the eternity and identi- 
cal relation So sometimes it is called Avyaya. The following 
srutis attribute the qualities of Avysya to this supreme 
indestructible (Mahadeksharam). 


“Imperishable-incomprehensible- soundiess-colouriess- 
eye-less-eorless-feetioss-handiess-always a knower.all-attai- 
nable-ihe most subtle origin who the courageous people 
only can cognise’’! 


The universe manifests from the indestructible Akshara, 
like yarn from spider's mouth, or herbs from the Earth, of 
halt and nails from the Individual’’2 
In Gita the Lord says. 


“My prekrti or nature in her primordial undeveloped 
state is the womb of all creatures, in that | place the seed 
(of consciousness). The birth of all beings follows from this 
combination of matter and spirit. 





1, “Adrusyemagrahyem egotra avarnamachakeuh ssrotrem tadapanipedam 
Wityem vibhum servegatem susukshmam tedbhuteyonim peripesyenti 
Ghiseh” 

2. Yadhornanabhih srujate gruhnate cha yedheprudhivysm oshadheyah 
sambheventhi"’ 

Yadhe satah purushat kesalomani, tedhaksharat sambhavatih viswem” 
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Of all the bodies that take birth from different wombs, 
this primordial matter is the mother, and | am the procreating 
Father’! 


The inexhaustible that has no internal difference be- 
comes differenciated into threa aspects 1, Mind 2. Spirit and 
3. Matter because of its contact with the indestructible. Se 
sruti holds- 


“it is spirit, matter and mind:’2 


tn the body of Isvara, there is sky called Bethaspatya 
sahasra in which our triparite world exists. Again the same 
sky along with varuna semudra will be under the contro! of 
the indestructible of the self.evolving Brahma-the Supreme 
Light, 


This indestructible of Isvara is the goal ef ‘All’ shove 
which there is nothing else, It extends to the three worlds 
as in the tripple being Prajepat:. 


It is due to the indestructible Akshara that belongs to 
the spiritual aspect of the inexhaustible, the commanding 
action (sasana karma) continues. So it will be appropriate to 
call the indestructible as the efficient cause, But the indest- 
ructible of the individual, being very limited is not soe 
powerful as in the indestructible of Isvara Yetits all coman- 
ding nature exisis every where 


4. Maena yonumahedbrahma tesmin gerbhem dedhemyshem, 
Sambtbaveh sasvethuthanem tatho bhavath: Bharets 
Servayonisty kaunteye mutayah sembheventiya 
Tasnam Brahms mahadyonueham bijapreden pite” 

2. "Sa pranestedu vagmanah”’ 


98 


The Eternity of the indestructible Akshara 


Though the indestructible is different from the inexhau 
stible Avyays, he is the product of his entities-Mind-Sprrit 
and Matter. Sruti says. 


“The single indestructible Akshara only is ‘vauk’. {t is 
‘All-Fire’, ‘That’ is ‘this’. It is the past and future, That only 
single indestructible is the Supreme Brahman (Mahad 
Brahma), This indestructible only is all-.ods and all 
beings’ The above hymn means- 


Etimologically the word ‘vauk « va, O+AK, ‘O’ includes 
two letters ‘A‘ and 'U' that correspondingly signity the two 
entitles ‘Mind’ and spirit Manas and Prana! Hence vauk is 
the Matter (oak) that embodies mind and spirit in its womb. 


The indestructible evolves in the form of Fire-a Form of 
all worldly substances. ‘It is the supreme Brahman means, 
the Brahman is that what ail has heppened and what is 
going to happen’’2 All deities era the forms of chitenidhey- 
egni.an eternal Fire. All the physical beings are the forms 
of chityagni the mortal Fire, The world is the product of 
Fire and the form of the Supreme Brahman, All destructibles 
ere the forms of the indestructible, Sruthi says- 


“It (the Indestructible) is both Brahma and Kshatram 


(thotwhich saves from destruction). Fire (Agni) is Brahma and 
Indra ts Krhatram, Indra and Agni are the universal gods. 


Vid (vaisya) is universal god ‘It: is-Brahme Kshatra and Vid" 











3. Tadekamevaksharam veugits Tadeve satvogniallisampadyarte 
Taddaitat pusyan Rashiahyanuvesde 
“Bhutham bhavishyat prastaum: Mahed Brahmaikamabsharem 
Eradyevaksbaram serve devah sarvan: bhuteni abhisempadyante” 
2. Bhutam bhavishyatprastaumi, Mehed Brahmaike makstarem baehu 
Brahmaihomaksharam.” 
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Sevakeyans Syaparna who realised this hymn seid 
“This (this indestructitle 1s wealth (sree’. this is fame (yasas: 
ara this 1s the eater of food (annada)" Here Kshata is 
weaith, Brahma is Fame; Vid (vaisya) is Annada’’'. 


The Activities of Brahma, Vishnu and Indra 


The activities of Brahma are tranquility santhi) 2. egte- 
blishment (Pratishta’! 3 harmonisation (vidharana) and ex- 
pansion : vikshepa); of indra are 1, occupation | Parakramana) 
2. command (sasanam) and projection vikshepa ; of Vishnu 
are 1. to do strides (vikrama} 2. appetite :asanaya) 3 Sacri- 
tice (yajna) and 4, attraction (akarshana\. Indra. and Vishnu 
depend on Brahma | Prajapatii to discharge their respective 
duties, So their activity will have disturbance (kshobhai. 
Brahma does't depend on any other thing. So its quality is 
tranquility Establishment means the co-existence of being. 
hood (satta - Consciousness (chetan2) and bliss (ananda)- 
the elements of essence and ths co--x:stence of Name and 
Form (Nama, Rupa) . the products of Power (Baia), The stan. 
dardisation of other things in the parts of the body is also 
called establishment. Vidharena is the internal harmonisa- 
tion of quatitias The destruction of the form or creation of 
an entirely new substance is called expansion, The auxiliary 
product that results after the merging of Name and form in 
the essence of Brahma or Knowledge, may aiso be called 
‘Expansion’ The means by which Peraprejspati is brought 
into one’s Own power and control is called parekrama, The 
prevention ot other qualities into soul is called vrutra 


Tedetet Brahma kshatrem che, Agnieve Brahma - Indrah Kshetram, 
Indragni var viswedevah; vid viswedevah. Tadetst Brahms 
Kehavrem wide’ 
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vadha. The principle by which the other power becomes the 
follower of ones own power is called command (sasanam) 
The action that throws out ihe properties of Brahman with- 
out dusturbing its quality of establishment is called Proje- 
Ction (vikshepa). These are the activities of Indra, 


Vikramana is to make strides and occupy other places 
unmoved from own seat. The mental activity that appoints 
the flame of appetite (Arka) to get food is called command 
OF Ofder (sosonam). When the form of food is destroyed with 
its fell into Brahmic Fire, the transformation of tire into urk 
(a kind of assence) is called sacrifice Here fire and essence 
are the modified forms of Brshme. There will be no sacrifice 
without Fire ‘Fire itself is Brahma which has the quality of 
penance (Topas) It is the way (yoni, of the sacrifice. Various 
kinds of substances will always be attracted from different 
places-sacrificiel fire trom cosmos (virat); animal bondage 
from animal (pasu); darsapurnamasas from space; chaturma- 
syas from the day; essence (Rosa) and Matter (Adharvo) from 
all sides (Dik); These are the activites of Vishnu. 


All these actions which are applicable to, every object, 
work in them with variation in their powers, Everything 
wearing itself, exists getting certain substances from with. 
Out. The doubles 1. bith and death 2, Eppetite and 
thirst 3. miseries and joys arse due to atiaction 
(okarshano) and projection (vikshepa). When infatuation 
(moha i conceals the original torm of the self, it acquires a 
Gilferent form, This leads 10 indescrimination and attachment 
with the forms, Ke: piration is a resulting process of attraction 
and projection and it belongs to the destructible and 
Purusha but not to the inexhaustible Avyaya-the abode of 
the indestructible. This implies the fact that the inexhaustible 
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is devoid of birth and death; appetite and thirst; and 
miseries and joys since it is the ‘Real desire’ (Sotyakama) 
and Real will (stye semkalpa). 


The three indestructibles are spirits (Pronos). “The 
splendour (mahimo) of spirits in matter makes the indestru- 
Ctible shine with full of matter’! This splendour of the 
indestructible Akshara evolves from the two indestructibles. 
Indra and Vishnu. 


The process is as foliows ; 


Veutra vadha (Prevention of undesiroble qualities into soul) 
is one of the actions of Indra, The spirits of Varuna stops 
the expansion of Brahma, So they are called vrutras. To 
prevent the expanding nature of substances with inanimate 
nature is the quality of varuna. Some (a kindof air), apas 
water) and brugus (alr water and chandrama) spreading trom 
vaiuna pervades in Syn-light and covers every substence. 
At the same time every substance, from ali sides ventures to 
disclose itself and shine in {ts original form. Here in this 
fight, Indra and Vishnu conquer the evil spirits in the wipe 
rite worid Heaven. Earth and Atmosphere). These three 
worlds are the worlds of Fire where the epirits of Angitese- 
Agni, Yama and Aditya which are the enemies of evil spirits 
spread gradually one after another. The fourth world above 
these three worldsis full of water-vepour (Apa), essence 
(soma) and sit \vayu). Here essence and air and brugus.the 
friends of dean.ons, pervade with mutual co-operation. in 
this world the ihe impression of the substance remains. But 
tts Form does't shine. 


1. ""Vegve seya swemeshime” 
“Swam Mahimsne mavahe” 
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‘As fer as Brahma extends so far matter exists’! 


From this hymn it is clear that the three worlds and 
vedas are material, Indra, supported by vishnu creates the 
three material regions called ‘sahasras’ and manifests him- 
selfin them. Thus he manifests himself with a Form. 
Aitareya sruti says- 


“What is that ‘sahasra’? - These worlds, these vedas 
and this Matter’’2 


The worlds sre the parts (amsa) of Matter (adharvana) 
which exists in trayee veda (RK-Yaju-Sama) . the vedas of 
Fire, The sahasra limited by hydrated matter (Apomaya vak) 
is called Lokasahasra; limited by the matter of Rasa, vitana, 
and chandha is called veda sahasra: limited by the matter 
of Rushi, Pitru, Deva and physical elements is called Oeva 
sahasra, Thus the three kinds of sehasras are the greatnes 
(Mahima} of the indestructible Akshara. Being evolved from 
the indestructible, they are also indestructibles. As Fire 
(Agni) is produced from the indestructible, itis also called 
indestructible, That is why it transforms into essence (soma’ 
but it will never perish. Fire (Agni) and essence (soma) are 
called Mahima. The three indestructibles (Brahma-Vishnu- 
Indra) are called ‘Heart’ \Hidayam). Thus the three indestru- 
ctibles with Mahima wil! become five. In this way the inde- 
structible which will be divided into Hridayam and Mahima 
is tive-fold. 


Vishnu-the god of sacrifice makes strides, Aika is the 
spirit that eats food. The food offered to it in the form of 





a. “Yavadbrahma Vishtitem tavateervak” 


2° Kim tat sahasremiti, ime fokah, ime vedeh, 
Adhovagithi bruyat’’ 


103 


havis, pasu, soma or chityagni will be transformed into urk 
and acquires the form of spirit (prana), This is called sacri- 
fice (yajna’ Brahma creates another Brahma calied Fire 
(Agnt) for sacrificial purpose This Fire makes three strides 
and soma falls into it from the fourth world. Thus while the 
sacrifice continues, the fire of appetite (annadagni) becomes 
four-taced Brahma. These faces ere called 1. Bhargehe 
2. Mehaha 3. Yasah and 4. Sarvam, 


Bharga is the gross form of physical matter of Brahma. 
Mehaha is the subtle form of Brahma, Yasahis the most 
subtie form and the common umconditioned form of Brahma 
is sarvem, The Earth (prudvi sky Antariksham) and Heaven 
(dyau) sre born trom the first three faces ‘Apas’, the fourth 
one is the fourth world. The three worlds will have their 
mutual existence in the fourth world. The four vedas 1. R K 
2. Yaju $. Sama and Adharvana have em3nated from the four 
faces of the creator Brahma). The first three vedas are 
inherent in the fourth veda, namely Adharva veda. Similarly 
the first three are symbolic representations of three kinds of 
deities called 1, Fire (Agni) 2 Air :vayu) and 3. Sun (Aditya) 
and the fourth one ts the Moon ichandra'. 


“All the world is sahagram. All this world is four-fold’! 
So ‘sahasra’ is the term used to denote 1. the world 2. the 
veda and 3. the four deities. The four stated virat with ten 
organs which is evolved from the creator Brahma) consists 
of fotty indestructibles, As it is born trom the navel (nabhi) 
of vishnu and is a reflection of Brahma, some people call it 
"Sree Brahma: ‘S:ee-Virat’. Food (annam; is vitet. Sacrifice 
is the food of gods, As Vishnu is the god of sacrifice, he is 





1. “Sarvem var sehasrem. chatusisyem ve idam servem™ 
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called virst (cosmic) Purusha. This virat or sahasra is called 
the destructible Being (Kshara Purusha). ‘’Sahasre is formed 
out of Fire (Agni)? Above this is the essence (some). Though 
egsence (soma) is external to sahasre, it incessantly tlows 
into shasta, if there is no flow of essence, there will 
be no life at ail to the Fire. Similerly the indestructible 
Akshara (trippie-Being) flows into the world of the destructi- 
ble kshara. As fer as there is indre’s rule, it is the wise soul 
(vijnonatma) or immanent spirit (Anataryemi). As far as there 
is sacrificial soul (vishnu), it is universe (virat). The Air pro. 
duced by the creator (Brahma) Fire (Agni) and essence (soma) 
is the link (sutram). The indestructible of the heart regulates 
ell the deities through this Air-link (vayu-sutra), This Air 
revolves all plannets around the sun, It is responsible for 
the bondage of sou! with the body itis the cause for the 
mutual attraction ot living beings, creators (Brahmas) or 
individuals. The immanent spirit (Antryemi), the universe 
(virot) and the link-soul (sutratma) are the three = indestructi- 
bles of heart (Hridyaksharas) When we count them separa- 
tely the first one (Antaryami) will be the ultimate one 
(Turlyam). Thus everything is the unit of the five indestru- 
ctibles-1, 1, Brahma 2, Vishnu 3, Indra 4, Agni and 5. Soma. 


Creation of the Body 


Now we shall know about the creation of the body 
that ascribes limitetional differences like godliness and 
individuality to the inexheustible Avyaya who we cali by 
vatjous names such as the Supreme Lord; the Oneness or 
the Creator (Prajapathi), When the indestructible sccepts 
various destructibies, it assumes the form of body (vlgraha). 


1 gni sehesra mapushyet (Teittariyoy aniseed)” 
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the vital force (prana: of the inexhaustible is the cause for 
bodage of powers. The combination of powers takes the 
torm of a giand (grandhi) or otherwise calied ‘Heart’, The 
flexible powers become constant on thelr association with 
eesence (Rasa) which is the basis of existence. The ultimate 
product of this process is Matter ivak:. The powers unite in 
verious ways to assume the materia! form. in this course, 
various creations take place, These are called siements 
(bhutas). The term ‘bhutha’ is derived from the word ‘bhu’ 
which means ‘plurality’. So ‘bhu’ denotes the conglomera- 
tion of powers. The word vek (matter) isused to denote 
the initia! state of elements (bhuthas). This matter is of two 
kinds 1. the immortal Matter and 2. the morte! Matter. The 
veda-the form of sahasra is the immortal matter, (Amruta oak) 
It is eternal and always follows the inexhaustible. The space 
(Akasa; too is so called because it gives scope (avakasa) 
for all moditications of mortal matter (martya vak). This 
mortal matter according to the variation of power-bond 
(Bala grandhi), is of four categories namely 1 Ashis 2. Pitres 
8. Abhases and 4. Bhuthes Rehis who are the forms of rudi- 
mente! spirit are of different kinds, Piteras who evolve trom 
them belong to various sects, Abhassas who evolve from 
Pitaras of varicus sects are of four types nemely 1. gods 
(devatas) 2. demons (asuras) 3, celestial singers (gandharvas} 
and 4, the human beings (manavas). 


in Taittariyopanishad, the humen beings are called 
Pitaras by the reason that they exist in the Moon (mind) 
close to Pitaras (fore-fathers). We call these four catego- 
ries of people by the name ‘Ambha’. The gods, demons, and 
celestial singers move in the sky with their abstract forms. 
So they ere denoted by the word ‘Air’ (vayu). 
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The physical gross elements evolve out of the mutuel 
friction of gods end demons These elements are 1. splen- 
dour (Tejas! 2. water (Apas) and 3. food materials (annam) 
The Supreme form that exists in these elements is called 
Eerth (bhum!). innumerable powers meet in this element of 
Earth. This primordia! matter is unavoidable to all other 
elements of Beings, So every element or Being will have 
its own kind of matter. As all Beings evolve from the mutual 
Creative activity of powers, their evolution is called creation. 
Though the powers are momentary, they are supported by 
the essence (Rasa) for their existence (satta) The Spirits 
(pranas) which are the cause of the creation are of infinite 
verlety Thus the spirit is the cause of the creation and the 
creation is the fruition of Matter. 


As against to this evoluticnary process, there is a 
process of liberation The association ot powerand essence 
results in crearion, Their diagsociation is called liberation, 
Intelligence (vijnana) is akind of essence that destroys 
the creation by dissolving the powers in essence. intellige. 
Nce (uljnana) and knowledge (jnana) are one and the same. 
Knowledge is the means of liberation from all kinds of 
bondage. intelligence isakind of essence that separates 
the powers from the essence and this state of eseence is 
called Nirvana, The cessation of powers from the essence 
leads to liberation (Moksha). The essence (Resa) of the 
inexhaustible Avyaya thus is the cause of bondage as well 
ag liberetion. The result of ultimate liberation is Bliss 
(Ananda) and tranquillity (santhi). The world we perceive, is 
subject to this continuous process of bondage end 
liberation, 


CHAPTER - IV 


“All the world is veda’’! 
“Brahman has created all vedas’’2 


The sbove scriptural statements accept that Brahman is 
the first cause of ths universe. The Indian mind has been 
traditionally exercised over the questions af the form of 
Brahmen, the process of His creation, the Source, the 
bagning, and purpose of creation, and the original form of 
the individual and universe. So let us now reflect our atten- 
ticn to the leading question of sruti, 


On what basis and with what substance, the crestor 
(Prajapathi) creates the Earth and spreads the Heaven very 
wide?3 


“tn which garden, which tree He carved and made the 
Earth and Heaven? What is that pillor of sacrifice - the basis 
for the existence of the six worlds? ‘4 


The confirmed vedic hypothesis is that the universe has 
evolved from the creator (Brahma), The vedic seers concen- 
trated their attention on this point, 





1. "se evedem sarvam’’ 

2. ‘Prajepetisthve vedam servamastujsts yedsdam kimoha’’ 

3. ‘Kin swodesi dadhistenemarambhenem hetemeswit hadheseet 
Yatho bhumin jeneyan viswakerme vidys meunenmehine views 
chakehh"’ 

4, ‘ Kimewidvanem, ka vu sevrukshe eseh, 

Yatho dyevi Prudhiva nishtetskshuh 


Meneeshine mansss Pruchchetegu tedyededya 
tishted bhuvenan: dhereyen” 
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Brahma is compered to the poter, The Earth is His 
seat. The Fire-stick is the formal cause. Matter is the 
material cause. 


Clay is formed into different shapes only so long as it 
is guided by the potter. The potter, clay, stick, moving 
wheel, and rope are all the causes to produce the effect of 
pot end exactly in the same wey the universe is created. 
The creation Is the effect. Any effect must have a cause, So 
there must be a conscious director (karta) for all this 
Creation, 


It implied the co-operation of several causes for one 
end- the end being the creation. The origin and basis of the 
world is omnipotential essence which is both mortal end 
immortal. It is all pervading with infinite number of gods in 
its womb This is called the supreme entity or the supreme 
Lord (Porameswara}. The part of this entity limited by the 
wondrous power (maya) assumes the form of the inexheusti- 
ble Avyaya, The grace of the indestrictible, Akshara, the 
heart of the inxhaustible, paveb way for the evolution of 
five entities. Bliss-knowtedge and Mind are the cause of 
stability. Mind, Spirit and Matter are the cause of motion. 
The inexhaustible with these five entities will be the basic 
cause of the world. The indestructible and the destructible 
will appear alter the inexhaustibie, with their respective 
tive entities, When we consider the inexhaustible ss the 
basic cause, the indestructible will be the formal ceuse, and 
the destructible will be the material cause of the world. 
The inexhaustible Avyaya-the embodiment of bliss, 
knowledge and mind is the basis of creation. He may be 
compared to the unmoved earth. The same inexhaustible 
with his Mind, Spirit and Matter will be the moving wheel. 
The destructible Kshara with his five entities willbe the 
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material cause of the universe. The middie indestructible 
Akshara with his five entities will be the forme! ceuse or 
creator of the universe. He ts the heart in which the mind 
of the inexhaustible is established. The relation of spirit 
with mind, add matter ie eternal. So the indestructible is 
related with mind, spirit and matter. He is aill-knower with 
the mind of the inexhaustible. He is All. mighty with His 
spiritual aspect and all.substence with His Material aspect. 
Thus he exists everywhere as the creator of the world and 
its chief commander, terrorising all with his stick of regula. 
rity, The ‘will’ of the inexhaustible ia his ‘will’ Eeha is the 
function of the spirit, ‘upeya’ is the function of matter, 


Thus the indestructible Akshara who is the embodi. 
ment of knowledge, action and matter sits on the stable 
part of the inexheustible Avyaya and creates the entire 
universe from the destructibie on the wheel of the moving 
Part (mind+sprit + matter) of the inexhaustible. 


Rshi questions as from which tree, situsted in which 
garden the piller of universe is carved and erected, 


Tittird enswers- 


The supreme Being (Paratpera) is the garden (Brahma 
Vanom). Brahma is the inexhaustible Avyaya, an embodiment 
of SAT.CHIT-ANANDA, There are infinite number of powers 
in the all-pervading Supreme Being. esch power (Maya) 
gives rige to an inexhaustible Avyaya. The number of the 
inexhaustible creators (Brohmas) correspond to the number 
of illusive powers. In this sense, the supreme Being is 
called Brahma vanam. The Inexhsustible Avyaya Brahma is 
the greattree in thaligarden It consists of thousand branches, 
Each branch consists five sub-branches called, 1. swayme 
bhu 2. Perameshti 3, Surya 4, Chandra and §. Prudvi. This 


110 


Greet tree stanes like a fig tree (Aswottha) or a horee. So it 
ia catied Aswatths, Such trees are innumerable in the gerden 
of the supreme being. 


Sruti describes the tree in the following words— 


The Aswattha tree with its roots upward is very 
ancient. It is the germ (sukrom). {t is Brahma and it is 
eternal’! 


Gite describes— 


“He who knows the fig tree (inthe shape of creation) 
which is seid tobe imperishable with its roots in the 
Primordial being whose stem is represented by Brahma 
(creator) and whose leaves are vedas, is a knower of vedas'’? 


The perishable part of this tree is carved into the 
mundane shape of universe. ‘The inexhaustible, created the 
universe and entered it as its basis’? 


In Gita the Lerd seys- 


“The supremem person is distinct from both perishable 
and non-perishable who interpenetrating the three worlds, 
sustains all and is designated as the universal soul and 
imperishable Lord”4 


We shali heer what kenopanishad speaks of Brahme 
vanem- the form of the supreme Being. 





ni aon Aetna ian ot mecmnRinNr tiie, ee 


w “Urdvea nuke vehsekhe eshoaswatthel sanatensh 
Tadeve sukrem tedbrahma tedevamiutea muchyate” 


2. “Uedvemulamedhessekha Aswattham prahurvysyam 
Chamdasi yasye parneni yastem veda 6a veda vit.” 
3. “Tet arushtve tedevenupraviset™ 
X. “Urtameh punvahestvanyed pet 
Vo tokatreyamevieye bhibhartyevys,s tevereh™. 
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“It is to be worshipped in the name of garden.” Where 
each tree represents the triparite world Bhu iRodasf). 
Bhuvah (krandasi) and suvah (samyethi) |t pervades the 
seven worlds. Theinexhaustible Avyaya is the ultimate goal, 
supporter, lotd, witness, sbode, refuge, disinterested friend. 
origin and end, the resting place the store-house (in which 
a.t beings ere merged at the time of universal destruction’ and 
the imperishable seed of each universe. Each inexhausrible 
is 8 product of the wondrous power of the supreme. Eech 
wondrous power is a hair folicle of the suprame being. Each 
hair follicte is a cosmos. in each cosmos there are innumere- 
ble worlds like the Sun and Parameshti etc., 


Not the entire tree but its perishable part or otherwise 
the insentient nature of ihe inexhaustible Avyaya transtorms 
into cosmos, by the action of the indestrctible Akshara. 
According to Adharvene veda, the cosmos is @ skambhe 
where Isvara is installed. All inanimate end animate things 
are placed on this skembhe, 


“Allis established on the skambha‘’! 


The skambhe is the form of the destructible, it is the 
crestor in the form of the indestructible, It is the substratum 
in the form of the inexhaustible. 

Gita says- 


“Know matter and spirit to be both without begining 
and know all modifications and quaiities siso to be nature- 
born.”2 
ee: ul peebike apranie Praiabaiaan” 


2. *Prakrutim Purvshem chaive vidysnedi ubhevep! 
Vikaromeche gunem scheive Viddi Prekruti Sembhaven’’ 
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The above starement of the Gita implies that tha inex- 
haustible Avyaya is inseparable from the indestructible as 
well a0 the destructible which ere his inherent Nature, Each 
one of the three will have his five entities. So the total 
entities ere 16, These are called kalas (Arts), Above these, 
the sixteenth kale is the supreme Being (Paratpara) which 
is ontologicaily called Akaia (Non-Art) end empirically 
Called Ekekale (single art). The creator with all these sixteen 
entities (shodasi) is the ruier of el! individuals of the universe, 
The shodasi is the sou! of the universe. it is eternal and 
immortal, The destructible is subject to transformation. So it 
is non-eternal and mortal, Ag the Sou! (shodas/: is hidden 
inside the mortal and physical cosmos, it is called ‘the sec- 
ret seif’ (Gudhotma). 


Sruti describes this sou!- 


This secret self does not shine in all these physical 
beings, But it willbe perceived by the keen observers 
through their subtie intellect’! 


This entity of the light of knowledge, In spite of its 
all pervading nature, has become dark and unknowsble to 
us, having been concealed by the wonderous Power Maya. 
‘Keeping in view this dark entity of the inexhaustible Avyaya 
Lord Krishna in Gite says- 


“Veiled by yogemaya (divine potency) | am not manifest 
to all Hence thesa ignorant foik do not recognise Me as 
the unborn and imperishable supreme Spirit (1 ¢. taRe Me to 
be Subject to birth and death)? This eternal soul . 
oF shodast, is the first incarnation of the Supreme Being. 


es 








1. “Eaha Serveshu bhuteshugudhotma ne prekasete 
Orusyate wagrya buddya sukshmeya sukshma dersibhih’’ 

2. “Nehem Prokesa sarvasya yooemays semevruteh 

Muddhoyem nabhiisneti icke mamaiemavyeyam.”" 
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TABLE No.1 
y Name of the No. of Attributes of 
S'No, “Being entities —-—ENtities tng Being 
Unconditioned — — un-modified; 
Being Pure essence 
(Nirvisesha) 
1. The Supreme 1. All potential Brahma vanem 
Being and all perva- 
(Paratpora) ding essence 
2. The Inexhausti- 5, Bliss-Knowledge Brahma 
ble Being Mind-Spirit vanam 
(Avyaya) Matter 
3. The Indestru- 5. Brahmea-Vishnu. Transcendent 
ctible Being Indra-Agni-Some Nature 
(Akshara} which are immortal (Pora prakruti| 
4. The Destructible 6. 8rshma-Vishnu- Cosmic 
Being Indra-Agni-Some Nature 
(Kshoro) which are (Apara Prakruti’ 
mortal 


“All this world is sixteen entitied’’! 
“All this world is four-fold’ 


The five entities of the destructible, correspondingly 
produce the five modificetions 1, Prana (spirit) 2. Ape 
(water) 3, Vek (matter) 4. Anne (foed) 6, Annada (eater) 
which are calied the destructible modifications. They form 





1. ‘Shodssaksiam ve rdam servem’’ 
2. “Chatustsyem ve idem serve” 
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the basis for the transformable universe. From the view 
point of universe we call them Natural things though they 
re modifications, The spirit (Prana) isan entity that does 
Not ocoupy ptece. Sound, touch form, essence and smelt’ 
are the five spirits which are established in shodasi. The five 
modificetions are also permanantly established in the same, 
These modifications by quintuplication gradually transform 
into viswasrut, Panchajana, and Puramjana and ultimately 
aseume the form of body (Puram). The quintuplicated spirit- 
ual body is swayambhu (the self - evolving world). vapour- 
ous body is Parsmeshti. The bedy of sound is the Sun. The 
eating body is the earth. The body of food is the Moon, 
These five bonies (swayambhu - Parameshti - Surya - Prudvi- 
Chandra) are substantial bodies with their own centres 
(Hearts) ‘A thing with a body anb heart is called satyam 
(Real)! As these eubstantial and materia! bodies exist in 
the eternal soul of shodasi, they are called Brahma Satyan. 
(Reality of creator;. AUM exists in the region of the higher 
one from the Moon to Swayambhu. Shodagi is the first 
incarnation of the Supreme Being. Brahma Satyam is the 
Second incarnation. Sukram is the third incarnation, By the 
grace of Mays, the Supreme Being assumes three forms 
1, Immortal shodasi 2. Brahma (swayambhu) and 3. Sukra. 


Though the Noon is the lowest Brahma, from our 
existential order, the Earth is the lowest Brahms and the 
Moon next, But in the order of creation, the Earth is next to 
the Moon The order is 1. Prange (swayambu) 2. Ape (Parame- 
shtl) 3. Vak (sun) 4, Anna (Moon) and Annada (Earth). The 
Earth is the Real spirit (satya Prana) of the dreator (Brahma). 
It is full of Fire (Annada) So the Earth is the solid form of 
Fire, 





1, “Sahrudsyem sasarirem satyam” ee 
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The entity of Fire is of two kinds 1. immortel Fire 
(chitenidheyagni) and mortal Fire (chityegni). The eter one is 
the cause for the formation of the earth, The spiritual fire 
(Pranagni) emanates from the centre of the earth and spreads 
far around the earth and constructs its own region, The 
immortal Fire assumes three forms 1. Fire (Agni) 2. Air:vayu) 
and 3, Sun (Aditya). These three entities merge ona in 
another. As a result three deities - vaiswanersa, Hiranyager- 
bha and All-knower would evolve, Fire is the chief consti- 
tuent of vaiswanare; aie or Hiranyagarbha and Solar entity 
of All knower Vaiswanara extends upto 9th level; Hiranya- 
garbha upto 18th level and All-knower upto 21st level, 
So vaiswanara, Hiranyagatbha and All. knower are the 
three divine realities that manifest between Annamaye 
chandra and Annadamaya Prudvi on the basis of spiritual 
eternal earth. The immortal soul of the Lord (Isvara) along 
with these three divine, Realities becomes Dasakshara virat, 
(ten indestructibled cosmos: Actually the indestructibles are 
nine onty (immortal soul, swayambhu, Parameshti. Surya. 
Chandra, Prudvi, Vaiswanara, Hiranyagarbha, sarvajna'. “One 
indestructible Form is All this world, He is the totality of 
embodied souls (Adyatma es wellas the field of matter 
(Adhibhuta). All this universe is the perfect kingdom of the 
perfect Lord. His adyatmic indestructibles are 1. eternity 
2, umnanifest 3. Magnanimity 4. intellect 6. Super-Consci. 
ous mind 6. Vaiswanara (the fire in the bodies of living beings) 
7, Internal consciousness (Taljasa) 8.knowledge and 
9. the body (sariram). The supreme entity sbove these nine 
aspects, is the unlimited soul (okhandatma). 





1. ‘'Nevai eke naksharens chamdemsi viyenti nedvebyem”’ 





“The Supreme entity can not be expressed in terms of 
words nor can be thought of by the mind’2 


TABLE No. 2 


UNIVERSE AND INDIVIDUAL 


GOD 


INDIVIDUAL 


(Spiritual institution) (Psychical Institution) 
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Shodasi 1. 
Sweyambhu 2, 
Parameshtr 3. 
Surya 4. 
Chandra 5. 
Sarvajna 6, 
Hiranyagarbha7, 


Vaiswanera 8. 


Prudvi 


9. 


Shodasi-immortal soul 
Unmanifested soul The Supreme 
Cosmic soul reality 
Wise-soul 

Intellectual self 


All-knowing self The Divine 
The vital self reality 
Bodily self The Supreme 
Body reality 


eee eennnnteentnneenceennnntentunnsasnnuneceesnnrereerie, 





2. “Semvidanthireyem veda, vishnurvedanave vidhih 


Yethe veche niverthente eprepys menese sah” 


CHAPTER - V 


What is the origin of creation? The answer is ‘Matter 
that includes bliss - knowledge - mind and spirit’ Bliss 1s 
the deepest one of all these five things. In proceeding 
direction, Bliss and knowledge will be the secondary factors 
while mind, spirit and matter will be the principle causes, 
To the next question what is the cause of liberation? The 
answer is ‘Bliss’ that includes matter spirit mind and 
knowledge within its womb, At the time of liberation, 
mind, spirit and matter will the secondary factors while 
Bliss and knowledge will be principle causes. The creation 
is the proceeding direction and is calied the path of wisdom 
(Vijnana mergam). Liberation leads to identity Brahma with 
the world, 


Wisdom and knowledge independently by themselves 
aeinvalid The synthetic whole of the two will be the real 
and perfect knwledge of the creator (Brohmam). In Geeta 
Lord says- 


“| shall unfold to you in its entireness this wisdom 
along with the real knowledge of manifest divinity having 
known which nothing else remains still to be known in 
this world’! 


The three principle entities sre mind, spirit and matter, 
Here mind belongs to the inexhaustible Avyaya snd is called 
Sovaseeya Manes. It is untimited whether it is in contact 
with matter or not. The ‘spirit’ (Prana) is both limied and 
unlimited, it is unlimited in its absolute state but becomes 


1. “Jnanam vijnene sehitamidem vekshyemyesesheteh 
yednatva neha bhuyonyat jnatevysmavesishyaste”’ 
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limited when it comes into contact with matter. Matter is 
always limited and its limitation is the seed of creation. 


Matter is the basis of creation, Mind end spirit will be 
the guxitliary factors like bliss and knowledge. The material 
Cause of the limited creation should necessarily be the 
limited matter, So sruti holds. “All this world is matter’! 


The sphorisom “it is harmonised (Tot Samanvoyat)” indi- 
cates that the creation is impossible without the harm 
Onisation of the three entities- mind, spirit and matter, So 
it is asserted that matter which consists spirit and mind is 
the root of all creation. There canbe no mind without 
knowledge and knowledge without bliss, So the four 
entities- Bliss, knowledge, mind and spirit are the subordi- 
Nate entities to matter. 


Desire starts first in the mind. Immediately the spirit 
begins to act. Then a disturbance is created in the calm 
sea of matter. This disturbance transforms matter into the 
form of creation. Due to the variation in the relation of spirit 
two things will occur. 1. Organisation (Chiti) and vibration 
(Kampenam). vibration causes the creation of sound. Organi- 
sation Causes the creation of matter. The material entity is 
the basis of sound and matter. So we get the knowledge of 
the manifested Brahma through word or sound (Sabda) and 
vice versa, 


The blow of spirit on the sea of matter causes waves 
and they touch our auditory sense orgens and get organised 
by the spirit of Indra. who will be there in the form of 
intellect (Prajnc) The transformed sound limitations will be 





Adno vege vedem Servem™ 
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the origin of alphabets like ke, cha, ta tha, pe etc. 
The sound limitations mingle one another with severe blow 
of spirit and this essociation is of five kinds 1. internal 
(Antoryoma) 2, external (bahiryama) 3, euxilliety (upayama: 
4, ejected (Yatayama) and 5. that which does not belong 
to the above four categories 


The creation betongs to the first type of relation antar- 
yame, By this, organisation takes place Here two things 
chemically combine to form a new thing which is quite 
different from the two 


The two statements, 1. The inexhaustible Avyaya is the 
besis and 2. his material aspect is the material cause are 
not self contradictory because- 


The material cause of the creation is the material aspect 
of the self evolving Brahma. It is the origin for the evolution 
of the material aspect of the inexhaustible Avyays. This 
material aspect of the self evolving entity (swayambhu) is 
called by various names such as ‘satya’ ‘vede’ etc. This 
vedic matier is of three kinds 1. RK 2. Yau and 3. Sama. 
Ruk and Sama are independent things. Yajus consists of 
two parts 1. Yat means spirit (Prana and ju means matter 
(vak). It is from this matter water will be produced by the 
action of spirit and this world is called the supreme world 
(Paramesht!). Here water willbe in the form of vapour, 
This material espect of the self evolving Brahma which is 
transformed into water is designated by two names 
1. Bhargavi and 2, Angiresa. 


The waters of the supreme world (Paramesht|) are the 
synthetic form of essence (brugu) and tire (amgira), These 
two entities are of the same kind. The first one is called 
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ambiruni vak. It is the origin for the creation of physical 
matter. The second one is called saraswathi vak. {1 is the 
Origin for creation of sound which we worship in the form 
of godess saraswathi Thus the basic cause for the creation 
of sound and matter is one and the seme ie. the material 
aspect of the self.evolving Brahma (Swayambhu). 


Earth, water, light. air and ether ere the entities ful! 
of both substance and sound. So itis evident that matter 
and sound are indifferent. Swayambhu is called 8rahma, 
Parmeshii is called subrahma. The compound form of both 
the things is called sukram, and this is the material cause of 
the creation, Yet the source of our material world is the 
material aspect of the inexhaustible Avyaya. From this view 
point, we cailthe inexhaustible Avyaya as the material 
cause of the world. Keeping in view the absolute form of 
matter it is said- 


"Know that ‘it’ is neither the cause nor the effect’! 
keeping in view the inherent relation of primordial Matter 
Gita says- 


“There is nothing else beside me, Arjuna, Like clusters 
of yatn - beads formed by knots on a thread, all this is 
threaded on me'2 


The material aspect of the inexhaustible Avyaya is the 
material as well as the formal cause of creation. if vibrations 
occur in the material aspect, with the action of spirit, sound 
will be produced, If dissimilar sounds combine, matter will 

+. "Ne thesya karyem heranem cha Vidyathe’’ 

2. ‘Matteh parateram nanyat Kimchidesti Chanamjeya 

Mayi sarvamidem crothem autie manigena ive” 
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be created. The knowledge of one of the two leads to the 
attainment of the other one, ‘Sound’ is calied sebde Brahma 
and ‘Matter’ is called Ardha, Brahms or Para Brahma. 


Ardha Brahma is of two types 1. non-qualified and 
2, Qualified in sastrag the non-qualified Brahma is descri. 
bed by various names- Niranjana, Nishkala, above the 
doubles, unlimited, unconditioned and non-qualified etc. 
This non qualified Brahma is nothing but pure essence 
(Kevala Rasa rupam), The qualified Brahma is of three types 
cosmos Viswam) 2. the moving principle of the cosmos 
(viswa chara) and 3 that which is beyond the cosmos (viswa- 
teetha} The Supreme Being Paratpara) an entity that lies 
beyond the cosmos is called Abhaya. Sound or mind can 
not reach it. The Shodagi itself is the moving Principle of 
the cosmos, The totality of the tive natural souls (swayambu, 
Parameshti, Surya, chandra and Prudvi) is called cosmos, As 
cosmos and its Moving principle are limited, they are within 
the reach of Sastras. 


According to scriptural statement “All this world is 
four fold’’. The only one entity i.e, Brahma hes transformed 
himself into four types- 1. the unconditioned Being 
(Nirvesesha), the Supreme Being (Paratpara’ 3. the moving 
principle of cosmos (shodasi) and 4, the cosmos (viswam). 
The first two are unthinkable end sastra (science) can not 
touch them as they are beyond sound and substance. So 
the scriptures describe their unknowability in the following 
words- 


“He who seys that he knows it is note knower 
He who says thet he does not know it is a knower''! 





et ane a a A ek RRL lm Sanh hen © YA AA minnnmaa 


1. “Avi;nathem Vijnensthem Vijnensthe mavijnethem ” 
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“Where from sound and even mind returns being 
unable to reach it’! 


The other two aspects- the cosmic principle and the 
cosmos are well established in sastras. Samhita and Breh- 
manas deal with cosmic Grahma and aim at the soul. The 
Aranyakas and upanishads deal with the cosmic principle 
and alm at the cosmos. The cosmos and the cosmic self 
are inseperable, 


“It creates it and enter it’’2 


The difference between the two kinds of sastras 1, Sam- 
hita and Brehmanes end 2, Aranyakas and upanishads 
lies in their theme One gives importance to the Cosms - the 
world of action and the other one to the cosmic soul - the 
world of knowledge. The Cosmos is the product of three 
Qualities - sativa, Raja-thamas which are the modes of 
Nature (Prakriti). The action supplemented by the qualities 
is the cause of bondage. So the God warns- 


“The vedas deal with the three gunas or modes of 
Prakriti and their evolutes in the form of worldly enjoyments 
es Well as the means of attaining such enjoyments; be thou 
indifferent to these enjoyments and means, rising above the 
pairs of opposites like pleasure and pain etc., established 
inthe External Existence (Ged) absolutely unconcerned 
about the supply of wants and the preservation of what has 
already been attained and with the mind completely under 
controi"’3 





1. "'Yetho vacho niverthante eprepye menese sabe’ 
2 "Tat Srushtve tedevenupraviset” 


3 “Treigunya viehaya veda nistraiguayo bheverjuns Nirdvandvo 
Artya settvastho niryogakshama Aimavan” 
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To the question what do the upanishads deal with, we 
find the answer in isopanishnishad that begins with the 
statement ‘To prove the form of knowledge of the soul’! 
The soul and cosmos are relative things. 


The soul without cosmos is like a father without @ son 
or a teacher without a disciple, So upanisheds take the 
cosmos as the basis to prove the soul, Showing the cosmos, 
they teach us that the object of our worship is not the 
cosmos but cosmic self,- its besis. The ritual portion of the 
vedas leadus from the soul to the cosmos while upanishads 
lead us from the cosmos to the soul, Undoubtedly upani- 
shads prove the existence of Isvara. Isvara is of two types. 
{. the inner principle of all the beings who is all pervading 
and limited by the world - body and the Individual seif 
(jeeva). upanishads lay stress on individual self end so 
asks us- 


“identity your form which you have forgotten 
and become a spiritua) Being” 


All upanishads show the means to attain the soul, 
Their introductions, conclusions and themes may differ but 
the aimis samei.e the ihdividual self which has to be 
entightend with its cosmic form. Isvara is the synthetic 
whole of three beings 1. the inexhaustible Avyays 2. the 
indestructible Akshara and 3 the destructible kshara. The 
Cosmos is the tolality of Swayembhu, Psrameshti, Surya, 
chandra and Prudvi, within the individual these five worlds 
sre calied 1.the unmainfested soul (Avyoktatma) 2, the 
great All Soul :Mahadatma) 3. the wise soul (Vijnanatma) 
4. the Intellectual self (Prajnatma) and § the enjoying self 


1. "Atma vidya swarups nuupenem”’ 
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(Bhoktatma) respectively, The body (Sariram) is the basis of 
all these souls The enjoying selt exists inthe body in the 
form of Vaiswanara, Taijasa and Prajna. Above this, the 
wise soul (Vijnana), the cosmic soul (Mahat) and shodesi 
lie one sbove the other. Shodasi is called immortal self, 
These five souls as a whole are called the Reality of Brah- 
ma (Brahma Satyam) The body itself is sacriticial Reality 
(Yajna Satyom) and it is established on Brahma Satyam 
which is established on the eternal reality(Atma) This eternal 
reality has to be attained, The duty of upanishads is to place 
the five indestructibles, the body and the worlds on the 
immortal entity. The cosmos is multi-organed- All upani. 
shads do not assert their relation with immortal soul. ihe 
souls are of many Kinds Each upanishad will start with one 
of them - lsopanishad with cosmic soul, Keropanishad with 
Intellectual self, Mundeka with wise soul, Mendukya with 
the enjoying self, and Prasnoparishad with all the five souls 
But the destination of all upanishads ts the eternal soul. 


Mandukyopanishad 


’‘AUM’' is all this world, Past, present and future are 
its range of expansion. All this world is ‘AUM’ only. That 
which is beyond time is also AUM''! Now we shall examine 
the reality of this hymn. 


The reality of the upanishad is soul. Shodasi is the 
soul. To speak the truth, the indestructible Akshara is imm- 
ottal. Neither the unmanifested inexhaustible Avyaya, nor 








1. ‘AUM" ityetedeksharam Servam, tasya upakyanam bhutham - 
bheved-bhav:shyadithi, Servam Omkara eve, Yachohanyet 
tikalaieetem. tadepi Omkara eve’ 
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destructible kshara is the cause of creation. The indestruct!- 
bie Akshara is only the cause since without his existence, 
the destructible kshare can not be the material cause of the 
inexeaustible Avysyaa formal cause. The indestructible 
Akshare creates the world with the destructible kshera on 
the basis of inexhaustible Avyaye. He eslabeishes the destr- 
uctible part of the inexhaustible in the universe. The indestr- 
uctible includes shodasi Prajapathi also, ‘AUM' is the name 
ot shodesi This eternal shodasi is the wey of the soul. The 
body (bhuthatma), intellect (Prajnana) and wisdom (Vijnana) 
are called souls (the physical soul, intellectual soul, and wise 
soul) be cause of thelr relation with the eternal self (amrutat- 
mo). This eternal self relates itself with the cosmic soul, the 
wise soul, the intellectual soul, and lastiy with the physical 
soul. The statement ‘The one only hes become all this 
world’'! indicates the eterna! soul thet pervades everywhere, 
Sruti likes the univesslity of the soul. So it hes mentioned 
the indestructible Akghara and this is soul. As it Is a relative 
thing we should necessarily accept the universe. We must 
know both the soul and universe through the indestructible 
which is the form of ‘AUM’. The universe is the part (amga) 
end is time timited. The soul that enters it is its subject 
(omgl). This universe wes not there in the begining It is now 
al present. But it will not be there in future. Geeta ssserts 
this fact in the following words- 


“All beings were unmainfest before they were born 
and will become unmainfest again whenthey ere dead; 
they are unmaintest only in the internaldiate stege’’2 





1. "“Ekom ve idem Vibabhuve serverm’’ 
2. “Avyektedeni bheteni syskte muddyent bhersthe Avyekis 
tudhanenyeve theatre ka pacivedone”’ 
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So the universe is a composite of unmanitest, menifest 
and unmanifest forms. So, certainly there willbe a relation 
of the three aspects- the past, present and future with the 
universe and its substances and aspects ere mortals. The 
universal soul! (Viswatma) is unlimited by time and forms a 
basis for mortal things. It is the eternal and immortal soul, 


The universe constitutes the three aspects- A+U+Me 
universe The fourth aspect is the immortal soul which is 
beyond space and time. The totality of the two is AUM, 

1. The Eternal soul - Beyond the 
Bpace and mite) “Past Present and 
Future is ‘A UM' 
2. A = Future That which is byond 
U = Present Universe the three is also 
M a Past (time bund) ‘AUM' 


The Five Categories of ‘AUM’ (Om!) 


The manifested eterna! soul is of five types 1) the 
unmanifested soul (Avyoktatme) 2) the Cosmic soul (Maho- 
datma) 3) the wise soul  Vijnonatma) 4) the Intellectual soul 
(Projnanatma) and §) the Physical sou! (Bhutotma). The uni- 
verse has five - branches - 1) the self evolving swayambhu 
2) Parameshti 3) Surya (the Sun) 4) Chandra (the Moon) 
5) Prudvi (the Earth). 


AUM is 8 single entity, fromthe view point of the 
totality of modes, But it is of five types from the view point 
of modes, 


1. The Unmaifested AUM 
(Avyaktomkara) 


1, The unmanitest 
soul along with shodasi............Beyond time fimitation 


wn 
ee 


awn 
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the Cosmic soul — A 


the wise soul ; 
the Intellectual soul U { Tine slinnited 
the physical soul -— M 


2. The Cosmic AUM 
(Mahadomkara) 


The Cosmic sou! slong with 
Shodasi and unmanifest ... ... Beyond time limitation 


The wise soul —A 
The Intellectual soul — U | Time limited 
The Physical soul =— M 


3. The Wise AUM 
(Vijnananomkara) 


The wise soul aiong with the 
Cosmic sou!, shodasi and the 


unmanifest 2. Beyond time limitation 
The Intellectual soul — A 

The Physical scul — U Time - limited 

The Body —M 


4. The Intellectual AUM 
(Prajnanomkara) 


The Intellectual soul along with 
Shodasi, the unmanifest, the 
Gosmic soul end the wise soul... Beyond time limitation 


Veiswanara — A 
Taijese — UV } Time - limited 
Prajna — M 
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5. The Enjoyer AUM 
(Bhoktatmokara) 


1, The Enjoying soul slong with 
Shodasi, the unmanifest, the 
Cosmic soul, the wise sou) 
and Intellectual soul ves wee Beyond time limitation 

2, The sense organs —A 

3. The things of enjoyment -vU 


Time limited 
4. The basis of enjoyment (Body)— M 


The unmanitest, cosmos, wisdom, Intellect and Enjoyer 
are the five Brahmas, Each Braehme will have 
four states, three of which are parts (Amga) and the other, 
the whole (amgi) AUM is the composite form of the two- 
Amga end Amgi, Such AUMs are infinite in number, Each 
and every atom is Brahma. 


"'This' is ‘All’ ’ (Idam sorvom) So Rsi confirmed the 
name ‘indestructible Aksara’ to the soul and ‘Past - present 
and Future’ to the Universe. The mortal states of any 
Brahma are time.limited and His sou! portion is the indest- 
ructible Aksara. 


“All this world is That single indestructible "AUM"! 
Intellect, wisdom and cosmos end all are nothing, but the 
Indestrnctible only" 


80 it teaches us- 

“If you wish to know the soul and become All-knower, 
worship the indestructible Akshara, After rcognising the 
tact that the indestructible exists independently in spite of 
{ts transformation into all Forms, You will remain unattached 
to all bondeges, though you are involved in all actions”. 





sean emeuritieitene seem a nde ence ne 


1, “AUM ityetadaksaramidem Sarvam”’ 
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Brahman is the perfect and the highest Reality, it is a 
living dynamic spirit, tne source and container of the infini- 
tely varied forms of reality, The distinctions will be transfi- 
gured into ihe highest reality, The syllable ‘AUM’ is genera. 
\ly employed to represent the nature of Brahman. It repre- 
sents concreteness as well as completeness. 


So Rsi says- 


“All this world is Brahma; this sou! is Brahma; this 
Brahma is four - fould «! 


Now we shall analyse the cosmic form of Brahma 
(Pravista Brahma) It has four conditions 1, the inexhaustible 
2. the indestructible and the remaining destructibie soul 
(Atmaksara) is of two kinds 3. Brahma and 4, Subrahma. 
The spiritua! part of the destructible soul transforms 
into the three vedas. This is called Brahma from which 
Subrahma evolves, This subrahme is called germ (Sukram) 
the root cause of creation itis known as the unmanifest, 
If it is not supported by wisdom(Vijnana) it le utter darkness 
“There is utter darkness before the beginings of ali creation 
it is unmanifest - Non conscious and non - qualified’? 


Pure Brahma is the material cause of the Creation. 
subrahma (Sukram) is the cause of creation of the doubles’ 
Because of its relation to wisdom, itis called Mahat - the 
tripple qualified Nature. So it may be concluded that 
Srahma and subrehma ere the material cause of the creation 
and beceuse of these two the pure Brahma also will get 
the four conditions. Sou! (1 Condition) + Universe 
(3 Conditions: = AUM, Just as we call the indestructible oa 


1. ‘Sarvam hyeted Brahma, syamatme Brahma Soyametme chetushpet’’ 
2 Teme sseet tamasa Gudemegre. sseedidam thems 
bhutemapre:natamatstshanem”’ 
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immortal being, we call the destructible as Grahma on the 
plea that it has evolved from the indestructible. In the hymn 
Rsi said, The Indestructible Akshara is all this world’ But 
in reality, the material cause of the world is the destructible 
kshara but not the indestructible Akshara So in the second 
hymn he said, “The world is Brahma’’2 But the indestructi- 
ble Akthara will never exist without the destructible kshara 
The ways are different but the existence (Satta) is same. 
The indestructible scul itself is the destructible Brahma. 
His immortal part is indestuctible. and mortal part is 
dustructibie The associationo! the two is Brahma (Prajapathi 
Empirically soul (Akshara) and Matter (Kshara) are quite 
diferent. Substancially the indestructible is Brahma. 
“allthis is Brahma” Hencehe said “This soul is Brahma’’3 


It is the material, formal as well as basic cause, As to 
t.e question How? si replies “This sou! is four fold’4 
1, the inexhaustible Avyaya 2. the indestructible Akshara 
3, the destructible Brahma and 4 Subrahma, Avyaya is the 
basic cause of the creation, Akshara is the formal cause. 
Brahma and subrahma are the material cause, From the 
view point of Kshara, the universe is the sou!, From the 
vlew poont of Akshara, the soul is the creator of the 
universe. From the view point of Avyaya, the soul is the 
basic cause of the universe and at the same time it is neither 
the cause nor effect nor material basis. The sou! is not the 
cause, though it is the cause through the intervention of the 
“Aksareridam Sarvam™ 
* Sarvam hyeted Brahma’ 
"ayamatma Brahma” 
“Soyamatma chatushg at’ 


pwn tf 
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indestructible Fromthe view point of the destructible 
kshara “All this is Brahma only:'! 


We can also say that this second hymn proves the 
involutionary order (Pratisam chara The evolutionery 
order is from oneness to plurality. This is the path of wisdom 
(Vijnana Margam). The statements “All this is the indestru- 
ctible’2, “All this evolved from oneness”: prove this 
order, To reach oneness from plurality is the involutionary 
order Pratisamchara). This is the path of knowledge 
(jnanamargam). The second hymn “All this world is 
Brahma‘:3 proves this order, 


Here the world means the destructible universe. ts 
ultimate end is Brahma which is destructible, Above this is 
the sou! (Akhsara). This soul becomes four fold and All, 


Plurality is the causa of difference, Difterence is internal 
The internal is the cause of fear, Fearis the form of suffe- 
ting and it is the root of unrest. How can there be happi- 
ness for a man of unrest? certainly there will be no 
happiness. 


Oneness is the cause of non - duality. It has no internal 
difference, Pointing out the involuticnary and evolutionary 
processes, sruti says- 


“There isnot even a fragment of plurality in the 
plurality apparent to you. The only one entity has spread 
every where. When you recognise this single eternal 
entity ihrcugh knowledge and wisdom, you will attein it” 





1 “Srebmaivedam Sarva’ 
2. “Akeramidam Sarvam’’ 
3. "“Sarvamhyeted Brahms’ 
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This is the explanation of the second hymn. Any kind of 
Brahma whether srustopahita Pravista Brahma of srustivisi- 
shta Pravista Brahma (transcendent or cosmic) has tour states. 
For example we shall analyse a state of Brahma. The nearest 
one is the enjoying self (Bhoktatma). Above this, the intelle- 
Ctual soul (Prajnana), the wise soul, the unmanifest 
(Avyaktam) and shodasi lie one above the other The comm- 
On people can recognise the enjoying soul snd intellectual 
Soul is the ego (Iness of the individual, All people are aware 
Of the intellectual soul along with the enjoying sou! which 
is very familiar to all people. Intellect is Brahma. The enjo- 
ying sou! has three aspects ‘. Vaiswanara 2. Taijasa and 
3 Prajna which will evolve from chitenidheyagni. This is 
Called the divine Reality The intellectual soul wears this 
Reality, Due to its relation with the deeper things, itis called 
soul. It includes wisdom (Vijnona) magnanimity (Mahat) 
unmainfest (AVyaktam) and shodasi. Vaiswanara is the god 
of Fire that dwells in the bodies of living beings. Taijasa is 
a kind of Air, the god of the principle of cosmic activity 
(Kelya sakti). Prajna who is otherwise known as Indra is 
the god of the principle of cosmic intelligence : Jnana sakti). 
Thus even physically, we find the kingdom of three deities 
1, Fire (Agni) 2, Ait (Vayu) and 3, Indra, They are the rulers 
of matter - action and knowledge respectively in the gross 
body | sariram). But we should worship the creator (Brahma) 
by whose power the three deities become powerful and 
Qreat. For the present it will be enough if we recognise that 
the intetlect (super consclousness) is the soul and the deities 
are ite organs. The Synthetic whole of the four is called 
Prajnana Brahma. Vaiswanera is the first, Taijasa-the second 
and Prajna - the third states of Prajnana Brahma. Prajna 
itself ig the fourth state, The knowledge of God (Sivajaana) 


is non - dualistic and the real indestructible who we onght 
to worship. Vaiswanara is the gross one of all the three 
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aspects of the enjoying soul/Bhoktatma).Upanished declares 
this fact in the following words, 


“Veiswanara, Taijasa and Prajna are called stulebhuk, 
Pravivikta bhuk and Anandabhuk respectively. Vaiswanara 
is the external consciousness, Seven fimbed with ninteen 
faces. The waking state is his seat. Taijasa is the inner 
consciousness, seven limbed with ninteen faces. His seat is 
the dream state, Prajna is the stuff of pure consciousness 
(Prajnana ghana\. His seat is dremless sleep. “According 
to the upanishad, Vaiswanara, Taijase and Prajnana ere the 
rulers of the three states of conscionsness (Woking dreaming 
and dreamiess sleep) respectively, But substencielly we may 
accept or deny this theory. In such case how do the contra- 
dictory qualities occur here? For the angwer to this question 
we should know what Katopanishad says about the three 
states of existence, According to katopanishad- The cons- 
cious state of Great {Mahot) wisdom (Vijnana) and intellect 
(Prajnana) is called the waking state. Non-conscious state 
of intellect is called dream state. The conscious state of 
Great (Mahot) and dreamiess sleep of wisdom and intellect 
is Called deep sleep (sushuptii. If Great (Mohat) also sleeps, 
it is death. 


In waking state, mind works on the objects of the 
external world, through sense organs, When there is no 
Contact with the objects the intellect turns inside but the 
impressions of idess end actions experienced with the 
objects in waking state remain attached to it and wisdom 
(Vijnana) Comprehends them. When Prajnana of Great 
merges in wisdom, it 1s the state of dresmies sleep, Thus 
Consciousness has three states of existence. 


Prajnene that depends on the outward impressions 
will be the ruler of the state of consciousness. Prejnana 
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that receeds from objects and merges in wisdom (Vijnona) 
will be the ruler of the dream state. Prajnane that merges in 
the great indestructible (Mohadoksora) which is also called 
non-knowable entity will be the ruler of the state of deep 
sleep, it is said that in this state we will have an objectiess 
consciousness, This state is described in the follwing 
words, 


“Where a man sleeps and does not wish anything’! 
Though wisdom exists it being submerged in Prajnana, will 
not perceive the objects. In this hymn, Mahat and wisdom 
are the things of eternal consciousness, Prajnana is the 
mind that acts on all the sense organs. This mind experien- 
ces the three states. It belongs tothe Moon. Below this 
Prajna, Teljasa and Veiswanara exist one below the other. 
The last one is Vaiswanara, 


The synthetic whole of these three Is called the Divine 
Reality or indiv dual sou! (Jivotma). The intellectual soul 
(Prajnanatma) resting at its psychic centres (heart and centre 
of - brows) pervades ell through the body and also to the 
extent of relations i.e upto the essence only. So there 
can be no experience in the chaotic condition, 


There are seven earthly substances in the body calied 
essence, blood, flesh, brain, bone, marrow and genital 
tluid. They form out of the organisation of Fire and hence 
ere called Chityagni. The bearer exists in them and he is 
called Vaiswanaragni or chitenidheyagni. The seven substa. 
nces along with their bearer (garbhi) are a kind of Fire, This 
is the physical world, inside which there is a spiritual 
entity in the form of Air. Body is the Earth, it is the mother. 


* a “Votre Suptone Kamehana Kemem Kamayste’’ 
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The spiritual entity that pervedes in it in the formot air ts 
called Matariswa. It ig the cause for the movement of bodily 
organs, This air is otherwise called Taijasa. Though it is a 
single entity, it divides into seven paris according to the 
order of physical elaments, or five parts according to the 
spiritual Fire. So itis also celled the seven organed entity 
from the view point of Vaiswarara, inside Taljese, is 
Prajna or Indra who is the god or pure knowledge, He will 
be in the form ol knowledge, So Prajna is the god of 
knowledge, Taijesa the god of action; Velswanara is the 
god of Matter The intellect extends upto Vaiswaenara, 
Consciousness spreads into afi the three beings . Prajna, 
Taijasa and Vaiswanara, Vaiswaneta is the Matter that 
includes knowledge Taijasa isthe action that includes 
knowledge. Prajna is the knowledge that includes action. 
Though Prajne is the enjoyer, Taljese and Valewenere 
will help him. Vaiswanera is the means to enjoy the physi- 
Cal objects, Taijasa isthe means to enjoy the world of 
impressions. Prajnana will be related to the external objects 
through the sense organs. This is his physical enjoyment. 
At this time he extends upto Vaiswansra Here he enjoys 
with the help of Vaiswanara only, This is the state of 
consciousness, So Regi says that Vaiswanara isthe enjoyer 
of external objects but really he is not. Prajnana timited by 
Vaiswanare is the enjoyer The soul that enjoys the external 
objects through the sense organs belongs to the state of 
consciousness, But the aim of Rsi is to lead us to the inde. 
structible who ig not the enjoyer, So he called Vaiswanera 
the physical enjoyer | stuiabhuk). Bul here there is an element 
ot Prajnane, of eise enjoyment is impossible. Reis gtatement 
“Vaiswanare is the first state of Brahma” proves this tect. 
All material objects of the world are the things of enjoyment. 
The § orgens of perception + 5 organs of action + the five 
subtle etements (Prana udna etc) + mind, intellect (Buddhi), 


136 


ego (Ahankara) and consciousuess are the means of 
enjoyment. The impressions (samskaras) form in two ways. 
The enjoyment of externa! physical objects through the 
sense organs cause the formation of impressions of ideas 
(thava samskaras). The enjoyment of the same through the 
the organs of acticn cause the formation of impressions of 
action (Vasana Samskaras). Impression is the product and 
process of making. it means that it is the pure and impure 
action or ‘will Force’ that determines the new existence. 
The dream state occurs out of these two kinds of impressi- 
ons, But the sense organs etc ere the feces of Prajnana but 
not of Vaiswanara. In waking state, it enjoys through the 
ninteen means, with the help of Vaiswanera. So they are 
considered to be the faces of Vaiswanara. As consciousness 
includes Vaiswanara, Vaiswanara is said tc be the external 
consciousness, !t always acts towards the external world 
through the sense organs, Prajnana of the state of conscio- 
usness, is the first state of Brahma But Rsi does't speak so 
since our path is from Vaiswanara to Prajnans; not trom 
Prajnana to Vaiswanara, Our purpose is to reach the cause, 
trom grossness to subtlity. This ie the explanation of the 
third hymn, inside the material phenomena, there is Taijass, 
the spvitual form He is also seven organed with ninteen 
faces, 


in the dream stete the spirit Prajnana leaves the bonds 
of worldly objects and enjoys the impressions only. Now 
the contact of Veiswanara willbe cut off and Prajnena 
merges in Taijasa Here consciousness is internal and Prajna 
with his ninteen faces limited by Teijesa, will enjoy the 
impressions, deposited in Pravivikta, with the assistance of 
Taijece, Teijaca is a kind of aie which has the quality of 
motion, So dresms come in uncorrelated manner, Here also 
there will be ninteen means of enjoyment. Orelee enjoyment 
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is impossible. The dream state is the seat of Taijass. This is 
the explanation of the following fourth hymn, 


"There is inner Psychic being (Antah Prajna) in dream 
state; with seven organs and ninteen feces. He is the 
enjoyer of impressions (Praciviktabhuk). Taljase - the second 
state’! Above Jeijasa is Indra who is the form of Prajne, 
Prajnana is his substratum It is an entity of consciousness. 
Its tirst relation is with Indra (Prajne). Consciousness first 
springs in Prajna and latter in Teijase and Vaiswemena, in 
kenopainshad, they are called Fire (Agni) Air (vayu) end 
Indra, in reverse way, 


It is said “Fire and Air Could not know the great 
indestructible. When Indra reached it, it has disappeared’ 
This means Taijase the form of action. and Va'swanara the 
form of Matter are dissimilar things to knowledge, Prajna 
whose chief characteristic is knowledge is  similer. 
So it absolves in knowledge (Prajnana). The dreaming 
State continues as long st there is the action of Tsijasa. 
It disappears when Prajnana merges and becomes one with 
Prajna Here in this dreamiess sleep, there wiil be no distin- 
ction between Prajns and Prajnana, Both will merge in the 
great indestructible Here at! sense organs become comple- 
tely inactive but actioniess consciousness remains, This is 
the state of deep sleep (sushupti) where desire vanishes, in 
this state Prajnana limited by Prajna gets seperated from the 
impressions Then itis neither internal cansciousness and 
Bliss, 








1, Swapnestano entah Prajnah Saptenge ekoravimsethi 
Mukhah Previvilnabhuk Teijessh - dvitec;spedsh. 
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The inexhsustible Avyasya has five aspects 1. Bliss 
2. Knowledge 3. Mind 4, Spirit snd 5. Matter (Ananda - 
vijnana - mana - prana - vak.), The mind evolves in the form 
Of Prajnanasthe enjoyer. It transtorms into Prajna, Taijasa 
end Veiswenara and enjoys matter, spirit and bliss, Matter 
is the sheathe of food (annamayakosam). The material world 
is its expansion (vikasa). Prajnana enjoys this through his 
espect Vaiswanara. There is spirit inside the food, The 
wotld of impressions is the form of spirit. This is the 
spiritual sheathe (Pranamaya kosom) As it is 8 distinct thing 
trom food, itis called Prayviviktam Prajnana enjoys this 
with his aspect Taijasa. Third one is the sheathe of mind 
(Manomayokosom). Prajnana the real enjoyer is its evolved 
form. The fourth one is the sheathe of knowledge (Vijnanc- 
maya kosam). Knowledge is the means of enjoyment. Then 
the remaining part is bliss, Prajna enjoys it in his pure form. 
Rsi describes this state in the follows words- 


‘Where none can desire the desire, nor perceives 
dream; itis dreamiess sleep; all will become one in this 
State. It is all pure bliss. Bliss itself is the enjoyer of bliss— 
Prajna is the third state’! 


In the world - body of Iswara, Vaiswanara, Taijasa and 
Prajna are respectively called Veiswanara, Hiranyagarbha 
and Sarvajna (Indra). The chief of the three is Indra. He is 
the basic cause of the universe end ruler of all beings. He 
is the cause of creation -staying and dissolution, Indra is the 
material aspect of the self evolving Srahma (Swayombhu 
Brohmo) from whom the universe has evolved. Vak means 


1, Yatah suptona Kamchene Kemam Kamayate Kamchens. Swaprem 
pasyati, tet Susuptam, Susupte stena eki bhutsh, Prajnanaghens eva 
anandamayo, anandabhuk, chetomukhahe - Pre:nah - trutiyepadah. 
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the indestructible Indra (Indra ksharam). Brahma is relisted 
to the destructible being and Vishnu to the inexhaustible, 
Indre is related to both Brahma and Vishnu. So the indest- 
tuctible includes three indestructibles Brahma, Vishnu and 
Indra. So srutt holds “‘Vak(Matter} is a single indestructible’! 
“The indestructible is three indestructibles’"2 The formation 
of embrio takes place by Fire and essence (Agni and soma). 
The action of the indestructible is to control it from its 
centre : Heart) Adharvaka Bandhu calls this indestructible 
Indra, “the inner ruler’’;Antaryamt). This inner ruler is called 
Prajne in the individual, ithes forgotten its ali knowing 
form due to non - knowledge (Avidya} So Rshi entightens 
us in the following words. 


“Prajna who you think an ordinary one is All . knower, 
the supreme Lord, the inner ruler and the cause of creation. 
staying and destruction, Recognise the nearest being for 
your own welfare’! 


Prajna is the supreme Lord in the tatality of embodied 
souls. Action (Kriya) and mattter (artha) are established on 
this power of Knowledge. So we cail Him, Omnipresent 
\Sarve Sarva), Rshi Says. 


“He is the supreme Lord - All - Knower and the inner 
ruler, He is the way for the evolution of the world and its 
objects‘‘3 
A, “Wagityekomatsharam” ~ 

2. “Aksheremith: treyeksharam” 


3. “Esha serveewarah - eehe servajnsh - eshontsryem 
esha youh satvasys prabhevapyayeuh: bhutanem’’ 
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it 1s neither internel consciousness nor external Cons- 
ciousness nor both, It is neither conscious nor non-consci- 
ous. It isunperceivable, non.-phenomenal, unknowable non. 
qualified and unthinkable, itis the essence of the single 
soul, an abode for the solvation of the world; the tranquillity 
the power of sive (sivam); Non-duality-Thus the wise will 
comprehend the soul - the last state (Turiya)”’' 


The four entities 1. the unmanifest (Avyaktam) 2. the 
Great (Mahat) 3. the wisdom (Vijnana) and 4. the knower 
(Prajnana) belong to one group, Prajna - Vaiswanara - 
Taijass and body belong to another group. The totality of 
the two groups is the universe into which the immortal soul 
will be released. The unmanifest is Brahma, Mahat is 
subrahma, They are relative things. The composite from of 
‘hese two is called sukram. Mahat includes the unmanifest. 
The soul refiects first in mahat. In Upanishadic terminology 
we call the soul, the indestructibie (Akshara). So the g:eat 
Indestructible is the soul. Then it reflects in wisdom Vijnana) 
From wisdom it retlects in Prajnana, From Prajnana in 
Prajna, Taijasa and Vaiswanara. This is the process of 
manifestation cf mind (Chittam). Vaiswanara, Taijasa and 
Prajna are permanent in their respective states of existence 
but not temporary occupant. Prajnana is the tempo- 
taty occupant ofthe three stetes of existence weking, 
dreaming and deep sleep. when Vaiswanara combi- 
nes with Prajna it ts the waking state ‘Jagradavasta). There 
will be no waking state at all without the two. All physical 





1. “Nentah prajnam na bahiprajnam na ubhayatsh prajnem prajnaneghenem 
Na prajnam na eprajnem, adrustamevyavehatyam = acrahyemalekshenam 
Achimtyamavyepedesyem ekatme pratyays seram prepanchopesemerem 
Samtham sivam edveitem cheturdhemanyamte se Atma Sevijneyah” 
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things are the forms of Vaiswanara. First they will be related 
with Vaiswanara, because of their similerity (sajoteeyata). 
Then Prajnana will be able to enjoy them through Vaiswe. 
nara If it recedes from the external world, it becomes more 
clear and the world of impressions it enjoys will also 
become more clear, Ihe objects of this state (dream state) 
ere very subtle spiritual forms, 

Taijasa is etso 9 spiritual form. Due to this similarity, 
Taijasa will come into contact with these subtle objects. 
Then Prajnena will be able to enjoy them. if Prajnane leaves 
thia state and merges in the great indestructible, there is no 
need of Taijasa, Then pure consciosness (Proina' which 
is full of knowledge remains in Prajnana due to its simita- 
rity. In this state there will be no distinc,ion betwaen Prajna 
and Prajnana, when Prajna merges in Prajnane, it will be 
transtormed into Prajnana. This condition occurs when 
Prajnana combines with the great indestructible, and falls 
into dreamless sleep Upto this moment, there will be the 
combination of Taijasa and Vaiswanera 


\f Prajna leaves Taljase and Vaiswanara, he shines in his 
original form. This pure Prajna becomes one with the pure 
Prajnene who is the torm of pure knowledge, This condi- 
tion happens in deep sleep (sushupti). In this state since the 
conscionsness (chit) will have no contact with a thing of 
different race, Prajnanaprajna is called chetonmdukhe, 


The synthetic wiole of Vaiswanarare, Teijasea and 
Prajna is the enjoying sou! (Bhoktctms).  Prajnena is 
the orgen of Brahmic Reality (Brahmasctyom). The enjoyment 
is impossible without mind and sense orgens. So they ere 
accepted ag the part of the divine reality-the enjoying soul. 
So ali things belong to the divine reality. Apart trom inner 
consciousness (Anteh Projnc) external consciousness (bohi- 
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projna) end both end Prajnane, there is another separate 
entity called the Inteflectual soul (Prajnnotma). It is devoid 
of any kind of enjoyment, and is distinct from Vaiswanare 
and Taijasa or both. So It is called aprajna The former 
part of the hymn deals with Prajnana and the later part with 
the great indestructible, becauuse Prajnana includes the 
two things - Prajnana and the indestyuct ble. After Prajnana 
there sre many entities-wisdom, Mahat, unmantfest, destru. 
Ctible soul, the indestructible, and the inexheustible etc. 
Among all these, wisdom (vinana) has its place in Prajnana. 
It is divisible into two parts 1, immortal and 2. mortal. The 
mortal wisdom belongs to Prajnana and the immortal wisdom 
belongs to Great (Mahat) The indestructible pervades upto 
Mahat The destructible part described in the hymn igs the 
lower mode of Brahma, and the indestructible part is the 
higher mode of Brahma, 


The Modes of Brahma 


The inexhaustible — the Inexhaustible 

The Indestructible — the Indestructible } Eternal 
The Destructible soul — the Destructible soul 

The Unmanitest - Swayambhu 

The Great (Mahot) ~ Parameshti 

The immortal wisdom — the immortel sun 
The Mortal wisdom — the mortal sun 
Prajnana _ Indra 

Prajna _ All - knower 
Taijasa —_ Hiranyagerbha 
Vaiswanare - Veiswanara 
Body _ Earth 


(Adyatma) - (Adbidaivata) 


143 


The terms - unperceptible, indefinable, beyond the 
sense. organs. without the sense organs, and unthinkable 
indicate the indestructible Aksara of the Absolute (Para 
Brahma) ‘The single soul’ indicates the inexhaustible 
Avyaya. The Origin of evolution Sustinance and destruction 
indicates the destructible part of the soul. ‘Sivam’ (Which is 
the cause of life by its relation with essence) indicates Mahat, 
The term ‘Non-duality’ shows the state of indifference. 


The indestructible is imperceptible. The senses stop 
with the dream state and cannot touch Him. Beyond the 
dream state is the state of dreemiess sleep, Beyond this is 
Prajnana. The indestructible is established indestructible is 
established in this Prajnana, and this 1s the ultimate reality 
(Turfyem). It is incomprehensible by the sense organs. 
This means It is devoid of mind, intellect, Consciousness 
and self sense. Mind is Prajnana, ‘Intellect is wisdem. 
Consciousness is Reality, self-sense is Great (Mahat). The 
indestructible is external to all these things, He is calm, 
indetinabie and incomprehensible by senses and He has no 
sense organs. 


The inexhaustible is eternal, all pervading, most subtie 
and ynthinkable. It pervades equally in allembodied souls 
in the form of oneness The world includes Earth. Moon, 
sun, Perameshti and swayambhu. The materia! cause of the 
world is the destructible soul. We call this as Prapanchops- 
sams - the cause of creation - steying and dissolution, 


The unmanitest - the self svoiving Brehmen = is 
‘Real’ and is difterent trom the six worlds which are subject 
to motion end rest. They cling to the unmenifest. Mehst is 
sivam The spirit of Rodasi is e firy one and is called Rudra. 
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The spirit of Parameshti is the essence and is called samba- 
sede siva Parameshti itself is Mahat So we call it ‘sivem’ 
Due to this reason, we cali the cosmic soul, the form of siva 
*Mahsdeva’ This Mehat pervades in wisdom and conscious- 
ness. Cousciousness is impossible without Mahat. Non-dua- 
lity’ is stressed to expose the secret that the inexhaustible, 
the Indestructible, the destructible, the unmanifest and 
Mehat are ditterent-souls but the same entity pervades them 
all. Its substance is same bul expansion varies. this is the 
unity in difference. 


The inexhanstibie, the indestructible, the destructible, 
the self - evolving and sivam form a soul. This is the ulti- 
mate Reality. This is the fourth state of Prajnana Brahma, 
The first three states are vaiswanara, Taijssa and Prajna. 
Vaiswanare is a physical entity Taijosa is @ spacial entity. 
Prajna is a solar entity, The fourth one is Parameshti (the 
world above the sun) This is called Great (Mahat). From the 
viw of the worlds Mahat is the ultimate one. The great inde- 
structible is the fourth one above the three states of consci- 
ousness, So it is the ultimate one. Mundeka calls this 
“unperceptible” one. 


This fourth state will be releaged by merging the other 
three states in it, the Highest includes the rest while trans- 
cending them, Prapanchopasemam means merging of world 
in Brahman and not its denial. when we reach the fourth 
state we will comprehend the Reality from another side-the 
Absolute. }hen we will be able to identify that the reality 
ot the world is Brahman itsett. 
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1, Adresyam — Beyond matter, spirit, eyes, 
ears and mind 

2. Agotram — indefinable and non physical 

3. Agrahyam — incomprehensible by interna! 
senses 


4. Achakshusrotramapanipadam — devoid of eyes, ears, 
hands and feet. 


5. Sukshmam . Nityam — unthinkable eternity, 
unknowable and 
beyond the mind 

6. Vibhum — indefinable 

7, Sarvagatam — All - Pervading in the embodied 

souls 
8. Bhutayonim — Origin of avolution-staying end 
dissolution of beings 

9, Santam -—~ Beyond the six worlds 

13, Sivam — the form of siva due to its 
relation with the essence of 
Parameshti. 


Classification according to souls 


1. Unperceptible } Beyond senses 


2. incomprehensible The indestructible 
3. indefinable Soul (Aksharatma) 
4. devoid of senses 
6, Unthinkable 

2 le } The inexhsustible 
6. indetinab Soul { par 


7. All-perveding 
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8, Origin of evolution staying 


and dissolution — The destructible sou! 
(Ksharatma) 
9, Beyond the six worlds — Soul of Tranquillity 
(Santatma) 
10, Sivam — The Cosmic soul 
(Mahadatma) 


We notice e change in the order of the three beings. 
The actual order is the inexhaustible, the indestructible and 
the destructible. Rsi changed this order as, the indestructi- 
ble - the inexhaustible and the destructible. The reason is. 


The root cause of all this analysis is the indestructible 
being In his absence, either the unmanifest Avyaya of fon- 
inrelligentfdestructible cannot do snything. More over 
upanishad proves the individual self, which is related to 
the indestructible of the supreme Reality so the indestru- 
ctible is placed fwst The chief aim of upanishad 1s Prajnans 
Brahma. its indestructible is the ultimate one So Mahat 1s 
called siva. What we need here is not Mahat but the great 
indestructible, It is established in Prajnana by wisdom. We 
can comprehend it rhrough the word siva, Mahat, Prajnane 
and wisdom are also siva, But Prajnana siva is famous by 
the name siva, The nature of Fire is called Rudra, The Fire 
combines with the essence of consciousness and becomes 
sive. So sive has two bodies Fire; Agni) and Essence (Soma). 
If the chief aspect is Fire, the indestructible becomes Rudra, 
and if it is essence, he becomes siva. 


As there ig essence in Parameshti, the Amgire spirit 
Conjoins with the indestructible and becomes sive. Previou- 
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sly we have said that the destructible is the cause of crea- 
tion, staying end dissolution The unmeaitest is canta and 
Mehat is siva Now let us think that these three are Mahat 
Vijnane and Prajng respectively. The esder of creation stops 
with the great iadestructible. 


The great indestructible is the cause for the evolution- 
sustinance and dissolution of the world of doubles. We say, 
so from the view point of creation. Amgira of Parmeshti is 
essentially Fire. 11 combines with essence and becomes 
sivam. which is the cause of the world, Below the Mahat is 
the sun The essence Soma) will continuously fall from 
Parameshti into the sun(Agnt). Thus the sun is also siva, He 
is the life giver and destroyer. He changes into the form of 
Time and 1s celled Kalapurusha. 


The Third one is Prajnang siva. Rsi attributed the term 
‘siva’ to Prajnena, Vijnana Siva is the cause of liberation 
from the lower mode (Aparamukt:) and the great indestru- 
ctible sive is the cause of liberation from the higher mode 
(paramukti). Prajnana siva is the means of liberation and 
fosterer of life So we must worship Prajnana Siva as he ig 
very near to us, than Vijnana and Mahat. There is the 
Absolute Knowlbdge after Siva and the great indestructible 
after the Absolute. Empirically these three are different but 
belong to the same entity, The worship with differencial 
view is the cause of bondage. Non-duality leads to libers- 
tion The fore-head is the seat of Prajnana siva, The upani 
shads call thts piace Varanes;, The skull is the thousand 
petaled lotus. Siva shines with his power in its centre, 
Prajnana is the form of Indra. it 1s three eyed by its 
relation with Fire Agni) and essence (Soma. Soma is the 
Moon. This is Prajna. Vaiswenare, Prajnana and Aditya are 
called Fire (Agni), Moon (Chandra; and Sun (Surya) respe- 
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Ctively. These three are the three eyes of Lord siva, When 
the essence Combines with sun-light it becomes gold in 
colour, This is called Hymavathi or Uma.the first wondrous 
Power (Maya), It always Co- exists with Lord siva and hence 
is described as His Consort. She is His power, We need her 
grace to worship the Lord. 


“He who knows the soul will never return’ 


ee 
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